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Editorial

The history of humanity can be called the history of the wars we have fought
against each other. At first glance, humans conflicting with other humans by using
violence does not seem to be based on many reasons. Wars are fought for a few
specific reasons. Almost all violent conflicts in history have stemmed from the failure
to meet people's most basic needs. This situation remains the same today. In addition,
the fact that humans are not satisfied with what they have and always aspire to
more—especially as seen in modern societies—plays a dominant role at the root of
violence. While real needs are forgotten, excessive demands far from being reasonable
create insatiable actors. While moderation takes its place on dusty shelves, "always
more" is encouraged. Moreover, this is done for the sake of development and
enrichment. On this path, violence turns into an instrument of "possessing."

Ambitious human communities always demand more. This impulse poses a threat
to meeting the basic needs of others and other countries. More precisely, this state of
ambition is perceived as a threat by others. Mostly, this is a perceptual illusion;
meaning, there doesn't always have to be a situation involving actual danger.
However, the need for security seems to be primarily at play here. The reaction
developed against this need also feeds the seeds of conflict, making wars continuous.

However, reducing conflicts solely to the sharing of material resources or merely
to a security paradigm means misreading humanity and history. This chain of ambition
and the search for security, which perpetuate violence, derive their power not only
from concrete threats but also from the human mind's world of belief, ideology, and
epistemology. Especially in conflicts rooted in religion and ideology, material needs
give way to conceptions of absolute truth, the search for meaning, and identity-based
struggles for existence. While material insatiability can somehow be limited, the desire
to subject the other to one's own truth or to protect the sacred on belief-based
grounds turns into a transcendent ambition that makes compromise impossible.
Therefore, human history is not only the history of wars to possess land, water, and
wealth, but also the history of the clash of dogmas in the mental world, ways of making
sense of the world, and constructed identities.

Today, political ambitions that have spiraled out of control are causing deaths and
the migration of millions seeking a place to live. Living together somehow seems like
a burden to people. Yet, there are so many things that unite us! Beyond great disasters
compelling a forced solidarity, even geography encourages togetherness. For example,
the Nile, the world's longest river, forces ten countries to talk to each other; other seas
and mountains fulfill the same duty. Of course, these can separate or unite depending
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Editorial Board

on where you look. Emphasizing the elements that increase solidarity against the
ambition and will to power that create conflict and violence, thereby separating
people, will contribute to world peace.

As in history, today every conquering commander claims to have the intention of
bringing peace to other geographies and entirely different lands. Their own nations
are made to believe that they start wars with the promise of peace and tranquility to
other nations. Yet today, while on one side, those who legitimize their military
interventions by turning universal values such as democracy, freedom, and human
rights into geopolitical tools deprive the people of the world of peace; on the other
side, actors at the exact opposite pole rationalize their own expansionist ambitions by
instrumentalizing historical legacy, religious affiliations, and the need for security.
Whether wearing the mask of liberal-universal values or hiding behind traditional-
autocratic rhetoric, both poles are essentially transforming the common heritage and
sacred values of humanity into convenient apparatuses of violence. Consequently, as
this wheel of instrumentalization turns, countries invest more and more in the arms
industry every passing year.

However, the universal values that humanity has woven stitch by stitch for
centuries are too transcendent and common to be confined to the strategic
maneuvers of any power. Peace, justice, human dignity, and the ideal of coexistence
are not geopolitical arguments for the poles to bend and twist according to their own
interests; they are the sole guarantee of our ability to remain human. These must turn
into umbrella values that rise above historical affiliations like religion and nation,
encompassing them and uniting them in a common conscience. Right at this point,
profound thought must be given at the philosophical and practical levels as to how this
ancient world of human belief and affiliation can be kept alive together with universal
values without excluding one another.

Every passing year, more investments are made in the arms industry by countries,
and an arms race is fueled by artificially or genuinely increasing the perception of
potential threats. Human capital or human energy, which should be directed toward
meeting the most basic needs, shifts to militarism just to satisfy the appetite of the
ambitious, thus leaving the world even more deprived of peace and tranquility.

Even an ordinary citizen of any country, while stating they would make any sacrifice
for the land they live on, prefers to express this against the other, despite the other,
and furthermore, considers this rhetoric a virtue. Through this, the elements that will
unite against the others—who are antagonized and marginalized—are arranged.
Hatred towards the other is made the price of love within the nation, thereby ensuring
national consolidation.

The United Nations announced that the world population has reached 8 billion. It
is estimated that the population will be 9.7 billion in 2050 and 10.4 billion in 2100.
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Editorial

Such an increase in population will further exacerbate existing problems in food
supply. The hunger problem experienced by millions of people will grow even more.
The world will have to deal with far more problems in accessing clean water. Global
warming and environmental pollution, with climate conditions spiraling out of control,
will confront us as inescapable, massive threats in the future.

What is it that cannot be shared in this little world of ours? Although the last two
centuries show us that the world is getting richer every passing day, the gap between
the richest and the poorest continues to grow exponentially like never before. The
human past resembles an adventure of regrets. Our experiences also show that we are
quite familiar with major contradictions. Knowing what one wants in life is a reward
obtained as a result of questioning life. There is a colossal difference between thinking
of one's own benefit and establishing one's own interest at the cost of ruining other
people's lives. Despite everything, turning back from a mistake and feeling regret
before death is a source that opens up to peace and tranquility.

Alfred Nobel, the son of an arms dealer father in Sweden, dictated in his will that a
financial prize be given every year to those who strive to reduce armaments and fight
for world peace. It was his experiences that led Alfred Nobel to this. Following in his
father's footsteps and working in the field of engineering, Nobel invented dynamite.
He also supplied the arms and explosives needs of many countries in the factories he
established. One day, during his scientific studies, an accident occurred, and four
people, including his brother, lost their lives. Consequently, he was referred to in the
newspapers as the "merchant of death" due to his invention of explosives. Deeply
affected by this, Nobel willed the establishment of an association to award prizes to
"those who serve humanity." Thus, for over a century, the Nobel Committee has been
awarding the Nobel Prize for Peace, as in many other fields. The experience and regret
that shaped Alfred Nobel's will were, in fact, nothing but his effort to bridge that
massive philosophical gap between individual benefit and the ambition whose price is
the lives of others.

History shows us that citizens of countries exposed to threats can continuously
build a spirit of solidarity against a foreign enemy if they harbor justice and a minimum
level of social consensus within themselves. In societies that do not have deep cracks
in their home front, people of the same country have drawn closer to each other in
the face of external danger, trying to cope with problems, preventing the complacency
of solidarity, and building a spirit of resurrection. Yet, incomprehensibly, regardless of
which nation is exposed to more threats or the nature of the nations, a common
determination to struggle cannot be demonstrated at a global level. Ibn Khaldun's
bond of asabiyyah (social cohesion), which requires a concrete enemy outside the
borders to function and which decreases on a global scale as the scope expands, does
not work when all of humanity is under threat. Our inability to create a spirit of
solidarity together against global threats and our failure to build a common

Uluslararasi Barig Arastirmalari Dergisi 1 (2024) 10.5281/zen0do.20287386



Editorial Board

partnership with a need for unity drag us into a bottomless pit. While citizens of a
country can build a spirit of unity and solidarity when facing major threats, such
cohesion cannot be achieved in the face of global threats, even when their
consequences are known to be far more severe. If this global peace cannot be
established, the reasons must be sought within identities such as nation and religion,
which are built upon mankind’s inherent competitive dynamics and self-preservation
instincts. Humanity, unable to overcome these material ambitions in its essence or
break down the intellectual boundaries it built with its own hands, is dragged into a
bottomless pit without being able to form a common front against global threats.

Despite everything, the search for peace continues in our century as it did
yesterday. These efforts, exerted at the intellectual level, albeit limited, have
unfortunately remained far from being organized. While avoiding violence and war is
discussed as a phenomenon at the theoretical level, effective development at the
disciplinary level has unfortunately not been achieved.

The Journal of International Peace Studies (JIPS) shortly known as Peacely [Baris¢al)
has entered its publication life to contribute to peace in this direction. Peacely aims to
bring a new breath and perspective to the accepted widespread and dominant
literature and tradition of writing on wars under the title of peace. This alternative
perspective represents a holistic understanding that includes emotional,
psychological, and social dynamics alongside rational intelligence and strategic
calculations regarding peace.

From past to present, societies have dealt with the de facto problem of violence
Violence, in this form, has been accepted and internalized almost as an inevitable fate.
However, the right to life can only be secured through peace, and when deprived of
this basic need, humans can perish.

With this aspect, Peacely aims to put forward publications on the axis of peace that
have scientific basic foundations, observe academic standards, and make room for
freedoms in today's cosmopolitan, global, and equally complex conditions.

Aiming to build frameworks for resolving conflicts at a global level with the
theoretical and practical publications it offers, Peacely strives to both provide depth in
understanding and making sense of current problems with their roots and offer
practical solution proposals to the parties of violence in conflict zones. It intends to
carry water to the pool of peace and the concentration of knowledge in this direction
by also feeding on the empirical accumulation in current peace efforts.

Peacely prefers to establish an academic and practical platform by setting forth
intellectual frameworks in the fields of peace studies and conflict resolution as a
discipline open to development. It aims to make deductions about under what
conditions peacebuilding can take place and how peace will become permanent and
especially sustainable.
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Peacely is an inclusive publication platform that accepts original studies from the
humanities and social sciences—particularly international relations, political science,
law, and sociology—as well as interdisciplinary fields such as culture, migration,
gender, and ecology. The journal aims to foster a deep understanding of violence,
conflict, and peace, and to examine the cultural, legal, and political processes oriented
toward conflict resolution and peacebuilding. Accordingly, Peacely seeks to contribute
to the scholarly literature by highlighting theoretical, methodological, and empirical
research shaped at the intersection of local, regional, and international dynamics.

The momentum gained by peace research on both national and global scales
highlights the necessity of high-quality venues that bring together original academic
work in this field. Responding to this need, our journal launches its publication journey
with the determination to make pioneering contributions to the field's body of
knowledge.

The phrase 'international peace' in the title of our journal is chosen not to assert a
technical or academic status of being 'international,' but rather to define the inherent,
universal, and transboundary nature of the concept of peace itself. This choice rests
on the fundamental distinction of scale between local/national dynamics and global
processes. While national-scale tensions are frequently addressed under the headers
of 'public order' or 'social cohesion,' peace on an international scale emerges as the
core prerequisite for the survival of societies and systems. Focusing on this unifying
and foundational quality of peace, our journal aims to highlight the vital importance
of the issue on a global scale.

The expression 'Baris¢a’, which is not widely used in Turkish, was derived by
bringing together the words 'baris' (peace) and '¢calismalar’ (studies) (by combining the
whole of the first word with the beginning of the second word). A dove figure
integrated with olive branches, representing peace, was chosen as the symbol of our
journal. The 'Barisca’ text at the bottom of the logo was designed by embroidering it
with the seven colors of the rainbow, symbolizing the diversity, hope, and universal
harmony brought by peace. The concept of Baris¢a, which is preferred as the domain
name and short name of the project rather than the official journal name, is normally
translated into English as 'Peacefully’. However, in order to achieve a symbolic
harmony with the seven colors of the rainbow and to create a unique corporate
identity, the word 'peacely' was consciously coined.

Joining the scholarly community with its inaugural issue, our journal adopts a
parallel bilingual full-text publishing model—with English as the primary language and
Turkish as an optional secondary language—in order to maximize its international
visibility and contribute to global academic engagement. Within this scope, articles are
published primarily in English as original or translated manuscripts; upon the authors'
request, the Turkish original or translated text is also included sequentially within the
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same file. Additionally, our journal implements a continuous publishing model,

ensuring that accepted articles are published as promptly as possible without awaiting
the completion of an issue.

Editorial Board

Journal of International Peace Studies

(Peacely)
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Editoryal

insanlik tarihi, birbirimizle yaptigimiz savaslarin tarihi olarak adlandirilabilir. insanin
siddet uygulayarak diger insanlarla gcatismasi ilk bakista cok fazla sebebe dayanmaz gibi
gorlinlr. Az sayida ve belirli gerekgelerle savaglar yapilir. Tarihte yasanmis neredeyse
tim siddetli catismalar insanlarin en temel gereksinimlerinin karsilanmamasindan
kaynaklanmistir. Bugiin de bu durum degismiyor. Ayrica siddetin kaynaginda insanin
mevcut olanla yetinmemesi ve bilhassa modern toplumlarda da oldugu tizere hep daha
fazlasina talip olunmasi da basat rol oynuyor. Gergek ihtiyaglar unutulurken, makul
olmaktan uzak asiri talepler doyumsuz aktoérleri ortaya cikariyor. Mutedillik tozlu
raflarda yerini alirken, “hep daha fazlas”” 6zendiriliyor. Ustelik bu, gelisme ve
zenginlesme ugruna yapiliyor. Bu yolda siddet, “sahip olabilme”nin araci haline
donuglyor.

Muhteris insan topluluklari, hep daha fazlasini talep eder. Bu diirtd, baskalarinin ve
diger tlkelerin temel ihtiyaglarinin karsilanmasina bir tehdit olusturur. Daha dogrusu
bu ihtirash hal, digerleri tarafindan tehdit olarak algilanir. Ekseriyetle bu bir algi
yanilsamasidir, yani her daim ortada tehlike iceren bir durumun olmasi da gerekmez.
Fakat glivenlik ihtiyaci burada 6ncelikli olarak devrede goziikmektedir. Bu ihtiyaca karsi
gelistirilen tepki de ¢atisma tohumlarini besleyerek savaslari stirekli kilmaktadir.

Ancak catismalari yalnizca maddi kaynaklarin paylasimina veya salt bir gilivenlik
paradigmasina indirgemek, insani ve tarihi eksik okumak anlamina gelir. Siddeti siirekli
kilan bu ihtiras zinciri ve glvenlik arayisi, gliclinii sadece somut tehditlerden degil;
insan zihninin inangsal, ideolojik ve epistemik diinyasindan alir. Ozellikle din ve ideoloji
kokenli catismalarda maddi gereksinimler, yerini mutlak dogru tasavvurlarina, anlam
arayisina ve kimliksel varolus miicadelelerine birakir. Maddi doyumsuzluk bir sekilde
sinirlandirilabilirken, inangsal zeminlerdeki 6tekini kendi dogrusuna tabi kilma ya da
kutsali koruma arzusu, uzlagmayi imkansizlastiran askin bir hirsa déniisiir. Dolayisiyla
insanlik tarihi; sadece topraga, suya ve zenginlige sahip olma savaslarinin degil; zihin
diinyasindaki dogmalarin, diinyayr anlamlandirma bigimlerinin ve insa edilen
kimliklerin birbiriyle carpismasinin da tarihidir.

Gunimuzde de kontrolden gikmis politik hirslar, 6limlere ve yasamak igin bir belde
arayan milyonlarin gocline neden oluyor. Birlikte yasamak herhalde insanlara ziil
geliyor. Oysa insanlari birlestiren o kadar ¢ok sey var ki! Buyik felaketlerin zorunlu
kenetlenmeyi mecbur etmesinden 6te cografya bile birlikteligi tesvik ediyor. Ornegin
diinyanin en buyilk nehri Nil, on Ulkeyi birbiriyle konusmaya mecbur ediyor, diger
denizler, daglar da ayni gorevi ifa ediyor. Elbette bunlar baktiginiz yere gore
ayristirabilir veyahut birlestirebilir. Catisma ve siddeti ortaya cikaran, boylelikle
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insanlari ayristiran hirs ve gii¢ istencine karsi kenetlenmeyi artiran unsurlari 6ne
¢ikarmak diinya barigina katki yapacaktir.

Tarihte oldugu gibi bugiin de her fetheden komutan baska cografyalara, bambaska
diyarlara huzuru gotirme niyetinde oldugunu iddia ediyor. Diger milletlere sulh ve
sukunet vaadiyle savaslari baglattigina kendi uluslari inandiriliyor. Oysa buglin bir
tarafta demokrasi, 6zgiirliik ve insan haklari gibi evrensel degerleri birer jeopolitik arag
haline getirerek askeri midahalelerini mesrulastiranlar diinya insanlarini huzurdan
mahrum birakirken; diger tarafta bunun tam karsit kutbunda yer alan aktorler de
tarihsel mirasi, dini aidiyetleri ve glvenlik ihtiyacini aragsallastirarak kendi yayilmaci
ihtiraslarina kilif uyduruyorlar. ister liberal-evrensel degerler maskesi takilsin, ister
geleneksel-otokratik sdylemler arkasina gizlenilsin; her iki kutup da aslinda insanligin
ortak birikimini ve kutsallarini siddetin elverisli birer aygitina donustirmektedir.
Sonugta, bu aragsallastirma carki dondikge, her gegen yil Gilkeler tarafindan daha fazla
silah sanayiine yatirim yapihyor.

Halbuki insanligin asirlardir ilmek ilmek dokudugu evrensel degerler, hicbir gliclin
stratejik manevrasina sigdirilamayacak kadar askin ve ortaktir. Baris, adalet, insan
onuru ve bir arada yasama ideali, kutuplarin kendi ¢ikarlarina gore egip bikecegi
jeopolitik birer argiiman degil; insan kalabilmemizin yegane giivencesidir. Bunlarin din
ve ulus gibi tarihsel aidiyetlerin Gzerinde, onlari kusatan ve ortak bir vicdanda
birlestiren birer ¢cati degere doniismesi gerekir. Tam da bu noktada, insanligin bu kadim
inang ve aidiyet diinyasi ile evrensel degerlerin bir arada, birbirini dislamadan nasil
yasatilabilecegine felsefi ve pratik diizeyde kafa yorulmalidir.

Her gecen yil Ulkeler tarafindan daha fazla silah sanayiine yatirim yapiliyor,
potansiyel tehdit algisinin suni ya da gergek sekilde artirilmasi ile silahlanma
varistiriliyor. En temel ihtiyaglarin gereksinimine gitmesi gereken beseri sermaye
veyahut insan enerjisi sirf muhterislerin istahi percinlensin diye militarizme kayiyor,
dolayisiyla diinya stikunet ve huzurdan daha da yoksun birakiliyor.

Herhangi bir Glkenin siradan vatandasi dahi kendi yasadigi topraklari igin her tirli
fedakarhgl yapabilecegini sdylerken bile bunu digerine karsi, 6tekine ragmen ifade
etmeyi yegliyor, ayrica soylemini marifet addediyor. Dismanlastirilan, 6teki haline
getirilen digerlerine karsi kenetlenecek unsurlar bu sayede tanzim ediliyor. Digerine
nefret, ulus icindeki sevginin bedeli haline getirilerek millet konsolidasyonu saglaniyor.

Birlesmis Milletler, diinya niifusunun 8 milyara ulastigini agikladi. 2050’de 9,7
milyar, 2100’de ise ntifusun 10,4 milyar olacagi tahmin ediliyor. NGfusun bu kadar artis
gostermesi, gida temininde var olan sorunlari daha da artiracak. Milyonlarca insanin
yasadigi aclik problemi daha da bliyliyecek. Temiz suya ulasimda ise diinya ¢ok daha
fazla sorunla bas etmek zorunda kalacak. Kiresel isinma ve cevre kirliligi, iklim
kosullarinin kontrolden ¢ikmasi gelecekte icinden g¢ikilmaz biyik tehditler olarak
karsimizda olacak.
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Su kiicik diinyamizda paylasilamayan nedir? Son iki asir diinyanin her gegen giin
daha da zenginlestigini bize gosterse de en zengin ile en fakirler arasindaki ugurum hig
olmadigi kadar katlanarak biiyiimeye devam ediyor. insanin gecmisi, pismanlklar
serlivenini andirir. Tecriibelerimiz de buytk geligkilere pek asina oldugumuzu gosterir.
Hayatta ne istedigini bilmek, yasami sorgulamanin neticesinde elde edilen bir 6daldir.
Kendi menfaatini diisinmekle, bedeli baskalarinin hayatini mahvetmek olan kendi
cikarini tesis etmek arasinda devasa bir fark bulunur. Her seye ragmen 6lim oOncesi
yanlistan dénmek, pismanlik duymak baris ve huzura agilan bir membadir.

isveg’te silah tiiccari bir babanin oglu olan Alfred Nobel vasiyetinde, silahlanmanin
azaltilmasi igin caba sarf edenlere ve diinya barisi icin miicadele verenlere her yil maddi
bir 6dil verilmesini yazdirmistir. Alfred Nobel’i buna sevk eden ise deneyimleriydi.
Babasinin izinden giderek mihendislik alaninda calismalar yapan Nobel, dinamit
barutunun icadini gercgeklestirir. Ayrica bircok Ulkenin silah ve patlayici ihtiyacini da
kurmus oldugu fabrikalarda temin eder. Bir giin bilimsel ¢alismalari sirasinda bir kaza
meydana gelir ve kardesi ile birlikte dort kisi hayatini kaybeder. Bunun {izerine
gazetelerde barut icadi dolayisiyla “6liim taciri” diye kendisinden bahsedilir. Bundan
cok etkilenen Nobel, “insanhga hizmet edenlere” édiller verilmek (izere bir dernek
kurulmasini vasiyet eder. Boylelikle Nobel Komitesi tarafindan bir asri askin siiredir
birgok alanda oldugu gibi baris icin de Nobel Odiilii verilmeye baslanir. Alfred Nobel’in
vasiyetini sekillendiren tecriibe ve pismanlik, aslinda onun bireysel menfaat ile bedeli
baskalarinin hayati olan ihtiras arasindaki o devasa felsefi ugurumu kapatma
¢abasindan baska bir sey degildi.

Tarih bize tehdide maruz kalan lilke vatandaslarinin eger kendi iclerinde adalet ve
asgari bir toplumsal uzlasi barindiriyorlarsa, dis diismana karsi kendi iglerinde siirekli
dayanisma ruhu insa edebildiklerini géstermektedir. i¢c cephesinde derin catlaklar
tasimayan toplumlarda, dis tehlike karsisinda ayni Ulkenin insanlari birbirine
yaklasarak problemlerle basa ¢ikmaya galismis, kenetlenme rehaveti 6nlemis ve dirilis
ruhu insa edilmistir. Fakat anlagilmasi gl sekilde hangi milletin daha fazla tehdide
maruz kaldigina bakilmaksizin, uluslarin niteligi 6nemsenmeksizin bir ortak miicadele
azmi global diizeyde ortaya konulamiyor. ibn Haldun'un sinirlarin disinda mutlaka
somut bir dlismana ihtiya¢ duyan ve 6lgek genisledikge kiiresel capta azalan asabiye
bagi, tiim insanlik tehdit altinda oldugunda ¢alismiyor. Kiiresel tehdit karsisinda hep
birlikte bir dayanisma ruhu olusturamayisimiz ve bir kenetlenme ihtiyaci ile ortak
birliktelik insa edemeyisimiz dipsiz bir kuyuya bizi strtkliyor. Herhangi bir Glkenin
vatandaslar biliyik tehditlere maruz kaldiginda birlik ve dayanisma ruhu insa
edebiliyorken sonuglarinin daha agir olacagi bilinen diinya 6lcegindeki tehditlerde
boyle bir yakinlasma saglanamiyor. Eger diinya 6lgeginde bu baris insa edilemiyorsa
sebepleri icerisinde insanin 6ziinde var olan o catismaci ve ¢ikarci egilimlerle insa
edilen ulus ve din gibi aidiyetlerde aramak gerekir. insanlik, hem 6ziindeki bu maddi
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hirslari asamadigi hem de kendi elleriyle insa ettigi distnsel sinirlari yikamadigi igin
kiresel tehditler karsisinda ortak bir cephe olamadan dipsiz bir kuyuya stiriikleniyor.

Herseye ragmen baris arayislari diin oldugu gibi asrimizda da strdaridlmektedir.
Sinirli da olsa entelektiiel diizeyde sarf edilen bu ¢abalar maalesef organize olmaktan
uzakta kalmistir. Teorik diizeyde siddetten ve savastan kaginilmasi gereken bir olgu
olarak bahsedilirken disiplinel diizeyde etkin gelisme maalesef saglanamamistir.

Uluslararasi Baris Calismalari Dergisi (UBCD) [Journal of International Peace Studies
(JIPS)] kisa adiyla Peacely [Baris¢al, bu dogrultuda barisa katki yapmak igin yayin
hayatina girmistir. Barisca, savaslara dair kabul gérmis yaygin ve baskin yazim
literatlru ve gelenegine barig basliginda yeni bir soluk ve bakis agisi getirme amaci
gutmektedir. Bu alternatif bakig, barisi bir rasyonel aklin ve stratejik hesaplarin yaninda
duygusal, psikolojik ve toplumsal dinamikleri de dahil eden batincil bir anlayisi temsil
etmektedir.

Gegmisten bugtline toplumlar, fiili siddet sorunsali savasla ilgilenmislerdir. Siddet
bu sekliyle adeta kaginilmaz bir kader gibi kabullenilip i¢sellestirilmistir. Oysa yasam
hakki sadece barisla saglanabilmekte ve insan bu temel ihtiyacindan mahrum
birakildiginda yok olabilmektedir.

Barisca, bu yonlyle glinimiiziin kozmopolit, kiiresel ve bir o kadar da karmasik
kosullarinda bilimsel temel dayanaklara sahip, akademik standartlari gozeten ve
ozglrliklere yer agan baris ekseninde yayinlar ortaya koyma hedefindedir.

Sundugu kuramsal ve uygulamali yayinlarla kiresel dizeyde uyusmazliklarin
¢6zimuine yonelik cerceveler insa etmeyi hedefleyen Baris¢a, hem mevcut sorunlari
kokenleriyle anlama ve anlamlandirma derinligi kazandirmakta hem de catisma
bolgelerindeki siddetin taraflarina uygulamaya yonelik ¢6ziim oOnerileri sunmaya
calismaktadir. Mevcut baris ¢abalarindaki tecriibi birikimden de beslenerek baris
havuzuna ve bu dogrultudaki bilgi temerkiziine su tagima niyetindedir.

Barisca, gelisime acik bir disiplin olarak baris calismalari ve ¢atisma ¢oziimlemesi
alanlarinda fikri gergeveler ortaya koyarak akademik ve pratik bir platform ihdas
etmeyi yeglemektedir. Hangi kosullarda baris insasinin gerceklesebilecegi, barisin kalici
ve bilhassa ne sekilde surdirulebilir hale gelecegi hakkinda g¢ikarimlar yapmayi
hedeflemektedir.

Barisca; uluslararasi iliskiler, siyaset bilimi, hukuk ve sosyoloji basta olmak lizere
sosyal ve beseri bilimler ile kiltiir, gog, toplumsal cinsiyet ve ekoloji gibi disiplinlerarasi
alanlardan 6zgiin ¢alismalari kabul eden biitlincil bir yayin platformudur. Dergimiz;
siddet, catisma ve baris olgularina dair derinlemesine bir anlayis gelistirmeyi, catisma
¢6zUmu ile baris insasina yonelik kultirel, hukuki ve siyasi siregleri incelemeyi
amaclamaktadir. Bu dogrultuda Barisca; yerel, bolgesel ve uluslararasi dinamiklerin
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kesisiminde bicimlenen kuramsal, yontemsel ve ampirik arastirmalara yer vererek
alandaki bilimsel birikime katki sunmayi hedeflemektedir.

Baris arastirmalarinin hem ulusal hem de kiresel 6lgcekte kazandigl ivme, bu
alandaki 6zgilin akademik tiretimleri bir araya getirecek nitelikli mecralarin gerekliligini
ortaya koymaktadir. Dergimiz, s6z konusu ihtiyaca yanit vererek alanin birikimine énci
katkilar sunma kararliligiyla yayin hayatina baslamaktadir.

Dergimizin adinda yer alan 'uluslararasi baris' 6begi, yayin politikamizin teknik ya
da akademik olarak 'uluslararasi' nitelikte olusuna dair bir iddiadan ziyade, baris
kavraminin kendi evrensel ve sinir asan dogasini tanimlamak amaciyla segilmistir. Bu
tercihimiz, yerel/ulusal dinamikler ile kiiresel siregler arasindaki temel 6lgek farkina
dayanmaktadir. Ulusal 6lgekteki gerilimler siklikla 'kamu diizeni' veya 'toplumsal uyum'
basliklari altinda ele alinirken; uluslararasi dlgekte baris, toplumlarin ve sistemlerin
varhigini sirdirebilmesinin temel kosulu olarak karsilik bulur. Bizler de yayinimizla
barisin bu birlestirici ve kurucu niteligine odaklanarak, meselenin kiiresel 6lgekteki
hayati degerini 6n plana ¢ikarmayi hedefliyoruz.

Tirkgede yaygin bir kullanimi bulunmayan ‘Baris¢a’ ifadesi; ‘barig’ ve ‘¢alismalar’
sozclklerinin bir araya getirilmesiyle (ilk kelimenin tamami ile ikinci kelimenin bas
kisminin birlestirilmesiyle) tiiretilmistir. Dergimizin semboli olarak, barisi temsil eden
zeytin dallariyla bitlinlesmis bir glivercin figliri segilmistir. Logonun alt kisminda yer
alan ‘Baris¢a’ yazisi ise gokkusaginin yedi rengiyle islenerek, barisin getirdigi cesitliligi,
umudu ve evrensel uyumu simgeleyecek sekilde tasarlanmistir. Resmi dergi isminden
ziyade projenin alan adi ve kisa adi olarak tercih edilen Barisca kavrami, ingilizceye
normal sartlarda 'peacefully’ seklinde gevrilmektedir. Ancak gokkusaginin yedi rengiyle
sembolik bir uyum yakalamak ve 6zgiin bir kurumsal kimlik olusturmak amaciyla,
bilingli olarak 'peacely' s6zclgi Uretilmistir.

Bu ilk sayisiyla bilim dinyasina katilan dergimiz, uluslararasi gornurlagini en st
diizeye cikarmak ve kiresel bilimsel etkilesime katki sunmak amaciyla birincil dili
ingilizce, segmeli ikinci dili Tiirkce olan paralel cift dilli tam metin yayincilik modelini
benimsemistir. Bu kapsamda, makaleler &ncelikli yayin dili olan ingilizcede 6zgiin veya
¢eviri metin olarak yayimlanmakta; yazarlarin tercihine bagli olarak Tirkge 6zgiin veya
ceviri metne de ayni dosya igerisinde ardisik bicimde yer verilmektedir. Ayrica
dergimiz, kabul edilen makalelerin sayi tamamlanmasini beklemeksizin en kisa siirede
yayimlanmasini saglayan surekli yayincilik modelini uygulamaktadir.

Yayin Kurulu
Uluslararasi Baris Calismalari Dergisi

(Barisca)
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Peace as the Fundamental Principle of Existence in Heraclitus and Empedocles

Huseyin Aydogdu *

Article Type: Research Article

Abstract: The aim of this study is to examine the ontological meaning and representation of
peace, which Heraclitus and Empedocles viewed as the fundamental principle of change and
formation in existence. Peace is not only a legal concept, but also a philosophical, psychological,
sociological, and historical one. Indeed, the meanings of the concept of peace—freedom from
evil, conflict, and war; being in harmony; unity; wholeness; tranquility; silence; and living in
serenity—confirm this. Discussions on the concept of peace in philosophy go back to ancient
Greek philosophy, to Heraclitus and Empedocles. In Heraclitus, a philosopher of becoming and
change, the concept of peace is represented by unity and harmony, while in Empedocles it is
represented by love and harmony. Heraclitus accepted that every being is always in a state of
change and formation, and that everything, including emotions and character, is composed of
opposites. However, from these conflicts and opposites, not disharmony but peace and
harmony emerge. It is the Logos that governs change and formation in the universe, and
therefore peace. In Empedocles' ontology, love and hatred are what bring about becoming and
change in existence and nature. Love symbolizes becoming, and therefore peace, or harmony,
while hatred symbolizes destruction, or conflict. Ultimately, love is the dominant force in
existence and nature. Empedocles also explained not only change and formation in the universe
but also emotions and character through love. Thus, in both Heraclitus and Empedocles, peace

is the opposite of actual conflict and war, and is a fundamental ontological principle that plays
a constructive and building role in the change and formation of existence and nature. Everything
that exists has come into being as a result of this state of non-conflict, that is, harmony and
order. Therefore, peace is an ontological and existential principle before it is an ethical and
political issue.

Keywords: Heraclitus, Empedocles, Change, Becoming, Harmony, Peace.

1. Introduction: Peace as a Philosophical Problem

Peace is an interdisciplinary concept. It is not only a fundamental concept and an
ancient problem of political science, law, psychology, sociology, and history, but also
of philosophy. Understanding what peace is depends on describing its defining
characteristics. In philosophy, the concept of peace has primarily been discussed in a
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Hiseyin Aydogdu

metaphysical and ontological context, viewed as a founding and constructive principle
of existence and the universe, and discussed and evaluated in conjunction with the
problem of how existence and the universe came into being, in other words, the
problem of arche. The concept of peace is the opposite of conflict or war, and its
primary meaning is generally the absence of hostility. However, peace also means
liberation from evil, conflicts, quarrels, and wars; living in peace, harmony, unity,
integrity, tranquility, silence, security, prosperity, serenity, justice, and equality; acting
with love, compassion, mercy, tolerance, and justice in a situation or event; and being
in abundance and prosperity. The concept of peace also has psychological and
emotional meanings. This means that a person is at peace with themselves, living in
inner balance, tranquility, serenity, and peace.!

In philosophy, peace primarily expresses the fundamental principle underlying
existence and the mode of being. In this respect, peace is the state of being in a state
of calm and non-conflict. Furthermore, peace means that being and the universe exist
in harmony, both within themselves and in relation to each other; it means the
complete agreement between subject and object in existence. In this case, peace is
the most fundamental principle of existence; it is the ordering of the object, nature,
and the universe by it, and also the transition of the universe from chaos to cosmos.
Accordingly, both being, nature, and the universe exist in harmony and peace within
themselves and in their mutual relations, as do humans, society, and the state in their
internal structures and in their relations with each other. From this perspective,
ontologically, peace is the fundamental condition necessary for beings to exist in
harmony without conflict. In philosophy, the concept of peace has attracted the
attention of many philosophers, directly or indirectly, since the Pre-Socratic period.
Undoubtedly, Heraclitus (535-475 BC) and Empedocles (494-434 BC) are at the
forefront of these. In the ontologies of both philosophers, peace is defined and
described through metaphors such as law, order, harmony, love, and friendship. In
Heraclitus and Empedocles, peace is seen and defined as the fundamental principle of
existence and nature, the order of the cosmos, and the constructive principle of being.
However, in both philosophers, peace is not considered and evaluated separately from
its opposite (contradictions). Concepts such as peace, tranquility, harmony, order,
serenity, truth, justice, equality, serenity, and health, even when considered on their
own, cannot be thought of separately from their opposites, nor can it be said that they

1 André Lalande, Vocabulaire Technique et Critique de la Philosophie (Paris: Presses Universitaires de France,
2006), 401, 1164-1165; Abdulbaki Gugli ve ark., Sarp Erk Ulas Felsefe Sézliigii (Ankara: Bilim ve Sanat
Yayinlari, 2002), 642; D. Mehmet Dogan, Biiyiik Tiirkce Sézliik (istanbul: Rehber Yayinlari, 1992), 89; Ozgiir
Aktas ve Mustafa Safran, "Evrensel Bir Deger Olarak Baris ve Baris Egitiminin Tarihgesi", Tiirkiye Sosyal
Arastirmalar Dergisi 172 (2013): 131; Kasim Tatlilioglu, "Universite Ogrencilerinin Toplumsal Barisa iliskin
Algilarinin Tespit Edilmesine Yénelik Bir Calisma: Bingdl Universitesi Ornegi," Bingdl Arastirmalari Dergisi 5,
no. 2 (2019): 43-45
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are better than their opposites. They only become good and meaningful when
evaluated together with their opposites.?

The concept of peace is one of the founding concepts of ontology, as well as ethics
and politics. In ethics, peace is being in a state of tranquility, that is, living a balanced
life free from emotions and pleasures, treating everyone with love, respect,
compassion, mercy, tolerance, and justice. Because personal peace, harmony, and
happiness will lead humanity to a universal ethic acceptable to all. In politics, peace is
the spread of freedom, equality, and justice to everyone and everything; it is a culture
of compromise, and it is also the harmony, security, and non-conflict of society, where
humans do not dominate or exploit others or nature. In political philosophy, there are
many theories about how society, and therefore peace, arises. These include necessity
theories, social contract theories, and conflict theories. According to necessity theory,
society and the state, and therefore peace, arise as a natural necessity. Because
conflict, war, or chaos disrupt the nature and order of existence, social order, and
peace. This leads to enslavement, inequality, and injustice both in nature and in
society. The social contract is an approach that assumes individuals mutually agree to
protect each other by defining their reciprocal rights and duties. Defined as the first
step in the transition from the state of nature to the civilized state and as a form of
common will, the social contract, while explaining the causes of conflict and war in
different ways, has always viewed peace as the founding principle of both the
individual and society. For example, Hobbes (1588-1679) linked the social contract to
the state of war between all parties resulting from humanity's pursuit of selfish desires
and passions; Locke (1632-1704) to the emergence of money; and Rousseau (1712-
1778) to the emergence of private property.? Conflict theory, on the other hand, is a
sociopolitical approach that explains social reality and social change through social,
political, and material inequalities between groups or classes within society. Conflict
theory explains society and social processes not through order, but by taking
differentiation and conflict as its fundamental criteria. It emphasizes competition,
dominance, oppression, and conflict in the formation of society and, consequently, the
state. According to this theory, the reason for the existence of social order is coercion
rather than consensus. Therefore, social peace arises as a result of coercion or conflict.
Although conflict theories are presented as an important alternative to functionalism,
they have not been able to free themselves from certain assumptions and prejudices.

2 Ahmet Cevizci, llkgad Felsefesi (istanbul: Say Yayinlari, 2014), 71

3 Thomas Hobbes, Leviathan, gev. S. Lim (istanbul: Yapi Kredi Yayinlari, 2018), 99-101; John Locke, Yénetim
Uzerine Ikinci inceleme, gev. F. Bakirci (istanbul: Eksi Kitaplar, 2018), 14-18; Jean-Jacques Rousseau, insanlar
Arasindaki Esitsizligin Kaynadi, gev. R. N. ileri (istanbul: Say Yayinlari, 2015), 80, 117, 119, 122, 133
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Among the leading proponents of conflict theory are Karl Marx, Max Weber, and Georg
Simmel.*

All the necessitarian, contractual, historicist, and conflictual approaches in the
history of philosophy have sought to achieve lasting internal and external peace for
both the individual and society by moving beyond the personal or societal state of
conflict in which the individual finds themselves. Thales (623/624 BC — 548/545 BC),
the first known founder of philosophy, developed peace-based projects to end the
wars between the lonian city-states (Miletus, Myos, Priene, Ephesus, Colophon,
Lebedos, Teos, Erithrai, Klazomenai, Phocaea, Samos, and Chios). Tragedians in
antiquity also followed Thales' path in a sense. For example, Aristophanes (446-386
BC) tried to establish peace through theatrical plays, as in his work The Birds. In this
work, Aristophanes attempted to achieve peace on a political level through royal
marriages. The Peloponnesian Wars (460—-446 BC, 431-404 BC), fought between the
city-states of Athens and Sparta and their allies, ended with a treaty sent by Zeus,
stipulating that the gods relinquish sovereignty to the birds and grant the kingship to
Pistherairos as a consort.” The Stoics advocated for peace of mind, arguing that people
are inherently equal by nature, and therefore should not differentiate between
Hellenes and barbarians, free and slave, noble and commoner, but rather respect one
another. Such a life is achieved by living in accordance with nature. Living in
accordance with nature, in turn, means living in accordance with the Logos, and
therefore leading a virtuous life.® Saint Augustine (354-430 BC) recommended
absolute obedience to the supreme God, the creator of all things, to ensure eternal
peace on earth.” William Penn (1644-1718), born during the final years of the Thirty
Years' War, argued that social and political peace in Europe could only be achieved
through the establishment of a general assembly (European Parliament) in which
representatives from all European states would participate, particularly with a sense
of "European identity." Penn envisioned a European Parliament founded on a legal
basis that would work towards peace.® Kant (1724-1804), who described himself as a
philosopher of eternal peace, viewed peace as "the end of all hostilities" and grounded
it in law. According to him, peace is the founding principle, eliminating the root causes
of future conflicts and wars between states, and allowing the country's economy to

4 Ruth A. Wallace ve Alison Wolf, Cagdas Sosyoloji Kuramlari: Klasik Gelenegin Genisletilmesi, ¢ev. L. Elburuz
ve M. R. Ayas (Ankara: Dogu Bati Yayinlari, 2013), 105-110

5 Aristophanes, Kuslar, cev. Azra Erhat — Sabahattin Eyupoglu (istanbul: Remzi Kitabevi, 1966), 145-147;
Ozgiir Aktas ve Mustafa Safran, "Evrensel Bir Deger Olarak Baris ve Baris Egitiminin Tarihgesi", 132

6 Seneca, AhlGki Mektuplar, ¢ev. Tirkan Uzel (Ankara: Tirk Tarih Kurumu Yayinlari, 1992), Mektup Il, 16, 57;
Diogenes Laertios, Unlii Filozoflarin Yasamlari ve Ogretileri, cev. Candan Sentuna (istanbul: Yapi Kredi
Yayinlari), 2003, 332

7 Celal Yesilgayir, “Kant’in Ebedi Baris Teorisinin Ozgiinligi”, Mavi Atlas, 7(2)/2019, 110
8 Celal Yesilgayir, “Kant’in Ebedi Baris Teorisinin Ozgunliigii”, 111
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recover and develop rapidly.® However, as J. J. Rousseau stated, a civil state is not
sufficient for the full realization of freedom and peace. For humans to be moral beings,
for human capabilities to be developed, and for justice and eternal peace to be
achieved both within states and between states, is necessary and essential.°

In Islam, ontological peace and personal peace begin with directing the face of
existence and the will of the individual towards the universal will. Personal peace
evolves into social peace, which in turn leads to peace within the state and between
states. In the Quran, Allah invites people to the house of peace/land of peace (Dar al-
Salam). In the Quran, peace is presented as one of the fundamental elements of divine
order and unity. The verses, "Allah invites to the abode of peace and guides whom He
wills to the straight path,"!* and "Allah is He who created the heavens and the earth,
sends down rain from the sky and brings forth for you various fruits as sustenance, and
makes ships sail upon you by His command, and makes the rivers subservient to you;
He makes the sun and the moon subservient to you, and the night and the day
subservient to you," ¥ indicate that the world and the universe exist within an
ontological order, unity, harmony, and shared purpose, whereas the verse, "O you
who believe, enter into peace and security altogether...," demonstrates that social
order can only be sustained on the basis of compromise and justice. Moreover, the
fact that one of God's names in the Quran is "al-Salam" (the Peace) 3 points to peace
having metaphysical, moral, and political value. Although many Islamic philosophers,
such as al-Kindi, al-Farabi, Ibn Sina, al-Ghazali, and Ibn Rushd, divided the world into
two realms—the sublunary and the supralunary—and viewed the sublunary realm as
the realm of creation and destruction, they believed the direction of the world, and
therefore existence, is not towards non-existence, but rather towards perfect
existence. These Islamic philosophers also extended this metaphysical framework to
ethical and political thought.

In Islam, ontological peace and personal peace begin with directing the face of
existence and the will of the individual towards the universal will. Personal peace
evolves into social peace, which in turn leads to peace within the state and between
states. In the Quran, Allah invites people to the house of peace/land of peace (Dar al-
Salam). In the Quran, peace is presented as one of the fundamental elements of divine

9 Immanuel Kant, Segilmis Yazilar, gev. N. Bozkurt (istanbul: Remzi Kitabevi, 1984), 227, 229; Dogan Gé¢men,
"Felsefenin Kurucu Bir Kavrami Olarak Baris: Baris Utopyalarinin Dogusu ve Bilimsellesmesi," Sofist 9 (2024):
65-66 ; Celal Yesilgayir, "Kant'in Ebedi Baris Teorisinin Ozgiinligu", 110-113

10 Faruk Yalvag, “Immanuel Kant”. Erhan Biiyiikakinci (Editér), Baris Calismalari, icinde (38-59), (Ankara:
Adres Yayinlari, 2018), 47

11 Kur’an-1 Kerim, Yunus 10/25

12 Kur’an-1 Kerim, ibrahim 14/32-33

13 Kur’an-1 Kerim, Hasr 59/23
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order and unity. "Allah invites to the abode of peace and guides whom He wills to the
straight path,"%* and "Allah is He who created the heavens and the earth, sends down
rain from the sky and brings forth for you various fruits as sustenance, and makes ships
sail upon you by His command, and makes the rivers subservient to you. He makes the
sun and the moon subservient to you, and the night and the day subservient to you."*®
The verses indicate that the world and the universe exist within an ontological order,
unity, harmony, and shared purpose. Furthermore, the verse, "O you who believe!
Enter into peace and security altogether..."'® demonstrates that social order can only
be sustained on the basis of compromise and justice. Moreover, the fact that one of
God's names in the Quran is "al-Salam" (the Peace)'’ points to peace having
metaphysical, moral, and political value. Many Islamic philosophers, such as al-Kindi,
al-Farabi, Ibn Sina, al-Ghazali, and Ibn Rushd, divided the world into two realms: the
sublunary and the supralunary. While they viewed the sublunary realm as the realm
of creation and destruction, they believed the direction of the world, and therefore
existence, was not towards non-existence, but rather towards perfect existence. These
Islamic philosophers also extended this metaphysical framework to ethical and
political thought.

The systematic treatment of the concept of peace in Islamic philosophy first began
with al-Farabi (870-950). His work, Al-Madinat al-Fadila (The Virtuous City), is an
important political theory explaining how to establish a virtuous society. According to
al-Farabi, humans are by nature social beings and cannot achieve perfection alone.'®
Human coexistence is only possible through justice, cooperation, and moral harmony.
Therefore, the philosopher based the foundation of the ideal society not on war, but
on mutual aid, that is, peace. In al-Farabi's understanding of politics, peace does not
merely refer to political stability. According to him, true peace is the establishment of
an order that enables people to achieve happiness. Justice and virtue are what ensure
order and peace in society, existence, and the universe. For lasting peace, virtuous
living must be increased and multiplied. Unless this is done, order, peace, virtue, and
consequently happiness will disappear.'® This happiness is related more to intellectual
and spiritual perfection than to material pleasures. In a virtuous city, individuals
complement each other's shortcomings and aim for the common good. Thus, social
conflicts are minimized. In al-Farabi's thought, war is only considered legitimate in
necessary circumstances; the main goal is the preservation of order and the

14 Kur’an-1 Kerim, Yunus 10/25

15 Kur’an-1 Kerim, ibrahim 14/32-33

16 Kur’an-1 Kerim, Bakara 2/208

7 Kur’an-1 Kerim, Hasr 59/23

18 Farabi, EI-Medineti'l Fazila, gev. Ahmet Arslan (Ankara: Kultlr Bakanhgi Yayinlari, 1990), 69
19 Farabi, EI-Medinetii'l Fazila, 70, 101, 105
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establishment of justice to achieve true and lasting happiness, that is, the preservation
of the virtuous city, the perfect society.?

Similarly, Ibn Sina (980-1037) emphasized the social nature of man. According to
him, man cannot live alone; he must cooperate with other people to meet his needs.
This necessity leads to the emergence of legal and moral rules within society.?! The
philosopher argues that true peace is impossible in a society without justice.
Therefore, the fundamental duty of a ruler is to maintain balance among individuals
and preserve social peace. Ibn Sina's thought also includes a psychological dimension
to peace. According to him, when elements such as anger, greed, and fear in the
human soul are not controlled, social conflicts arise.?? Therefore, there is a direct
relationship between individual morality and political order. A society composed of
virtuous individuals is more peaceful. Thus, inner peace and social peace become two
complementary elements.

One of the important figures who developed the moral and political foundations
of the concept of peace in Islamic thought was Ghazali (1058 — 1111). According to
him, the greatest problem of man is surrendering to the desires of his ego.?
Controlling the ego is a prerequisite for both individual and social peace. Ghazali does
not see morality as merely an individual matter, but also considers it necessary for the
preservation of social order. The purification of people from feelings such as hatred,
pride, and ambition will reduce social conflicts. The concept of justice holds a central
place in Ghazali's thought. Where there is no justice, oppression begins, a secure
environment is not created, corruption spreads, and society begins to disintegrate.?*
Therefore, rulers must ensure equality among the people. In Ghazali's thought, the
fundamental purpose of political authority is to protect the peace of society.
Therefore, in Islamic political thought, the raison d'étre of the state is not to impose
oppression, but to ensure security and peace.

Ibn Rushd (1126—-1198) evaluated the concept of peace within the framework of
existence, reason, and law. Influenced by Aristotelian metaphysics and political
thought, Ibn Rushd believed that the order of the world, existence, and society could
only be achieved through the guidance of reason. The cause of order and peace is

20 Farabi, El-Medinetii'l Fazila, 70

2 ibn Sina, Kitabii's-Sifa: Topikler, cev. Omer Tiirker (istanbul: Litera Yayincilik, 2008), 7; ibn Sina, Kitabii's-
Sifa: Metafizik Il, cev. Ekrem Demirli - Omer Tiirker (istanbul: Litera Yayincilik, 2005), 198

2 fpn Sina, Kitabii's-Sifa: Metafizik Il, 201-204; ibn Sin3, isaretler ve Tenbihler, cev. Ali Durusoy — Muhittin
Macit — Ekrem Demirli (istanbul: Litera Yayincilik, 2005), 173-17

2 mam Gazali, ihyéu UlGmi'd-Din, C. 3, gev. Ahmed Serdaroglu (istanbul: Bedir Yayinevi, 1989), 59-62
24 imam Gazali, ihyéu Uldmi'd-Din, C. 2, cev. Ahmed Serdaroglu (istanbul: Bedir Yayinevi, 1989), 190-192
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reason, and therefore God.? In society, the equivalent of reason is law. The rule of law
should be the basis for resolving disputes that arise between people. Being just is a
virtuous attitude. The middle way is important in justice and therefore in virtue. Justice
is the principle of the middle way, that is, peace. A morally bad person or judge cannot
be a just person or judge. Because a morally bad person knows neither virtue nor the
essence of virtue. A person should be tolerant as well as just.?® According to him, there
are different paths to reaching the truth, and intellectual pluralism contributes to
social development. This idea became one of the important philosophical foundations
of the multicultural structure in Andalusian civilization. The preservation of peace in
Andalusian society, where Muslims, Christians, and Jews lived together, is largely
linked to this intellectually tolerant environment. In fact, the first example of this is the
Medina Charter.

The Medina Charter (or Medina Agreement or Medina Constitution) was made in
622 under the leadership of the Islamic Prophet Muhammad between Muslims, Jews,
and polytheistic Arabs. The charter is a project for coexistence and consists of 47
articles. It envisioned political unity, social solidarity, common defense, and a
confederative structure. The aim of the charter was to establish a free, just, and lawful
order in Medina that respected fundamental rights and freedoms and guaranteed life.
The charter ended conflicts between a total of twenty-seven tribes and clans, including
the Aws and Khazraj Arab tribes and the large Jewish tribes such as Banu Qaynuqa,
Banu Qurayza, and Banu Nadir. The document first lists the groups that formed the
city-state and states that they constituted a political whole (umma). The document,
based on multiculturalism and peace, obligates every individual to protect the rights
of others. It defines and enshrines the fundamental rights and responsibilities of
individuals towards themselves and others, as well as the rights and responsibilities of
communities within themselves and towards each other. In these and many other
ways, the document represents the first constitution in the Islamic world. For example,
as a constitutional text, it highlights the right to life, cultural, social, political, economic,
and religious rights; legal pluralism; laws of war; social solidarity; freedom; equality;
justice; security of life, honor, and property; freedom of thought, opinion, expression,
and belief; citizenship; and the defense of the state, as well as the duties and
responsibilities of the state.?’

5 jbn Rusd, Tutarsizhdin Tutarsizhdr (Tehéfiitii et-Tehéfiit), C. 1, cev. Kemal Isik — Mehmet Dag (istanbul:
Kirkambar Yayinlari, 1998), 218, 219-220

%6 Muharrem Kilig, “Aristo Sarihi ibn Riisd’iin Hukuk ve Siyaset Felsefesi”, Hayrettin Okgesiz (Hazirlayan),
HFSA: Hukuk Felsefesi ve Sosyolojisi Arkivi, 16. Kitap, (istanbul: istanbul Barosu Yayinlari, 2007), 115

27 Muhammed Hamidullah, isldm Anayasa Hukuku, cev. Vecdi Akyiiz (istanbul: Beyan Yayinlari, 2006), 96-
102
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The Sufi tradition, the third major branch of Islamic thought after Kalam and
philosophy, has also made significant contributions to the concept of peace in Islamic
philosophy. Mevlana (1207-1273), in particular, stands out with his love-centered
approach. According to him, the fundamental element that unites people is love. Love
is the astrolabe of existence, peace, and happiness.?? Where there is love, all evil,
hatred, and enmity disappear. But for this, the human soul must mature. This can only
come to life with the call, "Come, come, whoever you are, come again." This call
represents a universal understanding of peace that does not exclude differences and
is based on multiculturalism, with a determination that has not yet been fully realized
even today.

In the modern era, Islamic thinkers have begun to address the issue of peace on a
global scale. They have reinterpreted Islam's message of peace, particularly in the face
of wars, colonialism, and cultural conflicts. Contemporary Muslim thinkers have
argued that the Quran's principles of justice and mercy should also apply to
international relations. According to them, peace should always be the fundamental
principle in both national and international law within an Islamic state.?® In this
context, Islamic philosophy has developed an approach that supports dialogue
between civilizations, rather than a clash of civilizations. Thus, in Islamic philosophy,
peace emerges not only as a moral and political goal but also as a part of humanity's
existential purpose. From al-Farabi to Ibn Sina, from al-Ghazali to Ibn Rushd, many
thinkers have envisioned a social order based on justice, morality, and reason.
According to these thinkers, true peace is possible only when the individual's inner
peace is harmoniously combined with social order. The approach offered by Islamic
philosophy continues to be an important intellectual resource in the face of increasing
social polarization and global conflicts today.

In this way, the concept of peace has remained one of the ancient problems of
philosophy in both the West and the East, continuing to this day. However, the concept
of peace first became a philosophical problem with Kant. Since these foundational
meanings of peace in ethics and politics are outside the scope of this study, that is,
they are not its direct subject, the concept of peace will be limited throughout the
study, focusing only on its ontological meaning. The traces of the ontological meaning
of peace will be followed especially from the ontologies of Heraclitus and Empedocles.
In this context, the metaphysical, ontological, ethical, and political meanings of the
concept of peace in Islamic philosophy will not be discussed. Because the examination

28 Mevlana Celaleddin Rami, Mesnevi, C. 1, cev. Adnan Karaismailoglu, (istanbul: Akcag Yayinlari/Yeni Safak,
2004), 40

29 Muhammed Hamidullah, islam’da Devlet iddresi, cev. Hamdi Aktas (istanbul: Beyan Yayinlari, 2020), 114-
120, 123-125
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of these aspects is outside the scope of this study. Therefore, a separate and
independent study on the concept of peace in Islamic philosophy is necessary.

2. Peace as the Principle of Unity and Identity in Opposition in Heraclitus' Ontology
/ Logos

Heraclitus' philosophy is based on the view that there is constant becoming and
change in existence and nature, that there is tension and conflict in existence and
nature, and that harmony with nature should be seen as a natural necessity, as well as
the idea of universal order. Like the natural philosophers before him (Thales,
Anaximander, Anaximenes, Pythagoras), he held the view that nothing can come from
nothing, nor can something that exists cease to exist. Accordingly, it is impossible for
something to come from nothing or for something that exists to go into nothingness.
Therefore, we need to know the fundamental substance, the principle, the arche, that
underlies every being in the universe, that is, the unchanging, constant being that lies
beneath changing things. According to Heraclitus, this principle, that which by its
nature can be transformed into anything else and into which anything can be
transformed, is fire. Everything that exists originated from fire.3° Everything came into
existence from fire, and then will return to fire. It is fire that transforms all beings
without changing them. Fire transforms beings by burning and destroying them with
all its might. For fire, by itself, is the unique and special entity with the greatest
movement and the greatest force. Although the thing that burns is constantly
changing, the fire, the flame itself, never changes. Just as the quality of fire does not
change, neither does its quantity or amount during the burning process. It is always
the same fire, the same flame. Even though the things that burn are different, the fire
is always the same fire. The transformation of things into fire is a constant exchange.
In the universe, some things are always changing from fire to other things, and
sometimes other things are changing towards fire. Heraclitus expresses this situation
by saying, "Everything is exchanged for fire, and fire for everything; just as gold is
exchanged for goods, and goods for gold."3! In the act of burning, everything becomes
fire by burning. However, fire is not something from which opposites can emerge; by
its very nature, it is something that can change and become its opposite, transforming
into opposites. Therefore, fire is more of a process than a thing, a becoming and a
destruction. Fire is something that is constantly in motion. Therefore, existence is
becoming.3?

30 Herakleitos, Fragmanlar, gev. ve yorum C. Cakmak (istanbul: Kabalci Yayinevi, 2005), 30., 31., 64. ve 66.
Fragmentler

31 Herakleitos, Fragmanlar, 90. Fragment

32 Ahmet Arslan, llkgad Felsefe Tarihi 1 —Sokrates Oncesi Yunan Felsefesi— (istanbul: istanbul Bilgi Universitesi
Yayinlari, 2006), 188-189
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In Heraclitus, war, the opposite of peace, is divided into two types: cosmic war and
anthropological war. Cosmic war is the struggle between opposing elements existing
together. This war is the cause of becoming. At the end of this war, things (objects)
emerge in this or that way, and the universe, along with everything within it, is formed.
According to Heraclitus, there is constant becoming, struggle, and war in the universe.
If there were no war and struggle in the universe, nothing would exist. The universe is
a harmony created by the struggle of opposites. The birth and emergence of beings
depend only on the conflict of opposites that are opposed to each other and therefore
perpetuate each other. However, change and becoming in the universe are not
arbitrary. There is a law that governs it. This law is the Logos. The physical world
equivalent of the Logos is fire. Accordingly, fire, a spiritual-material principle, is the
material aspect of the Logos. Fire is both the only ever-present and living force in the
universe and the unifying cause of everything, the sustaining principle of the soul and
mind.33 It is fire that transforms every being in the universe without changing itself.
Everything originated from fire and will return to fire. Everything is formed from the
transformation of fire through compression and dilution. However, this process does
not operate according to a random or deterministic logic. Everything operates
according to a law to which fire is also subject, namely the Logos.3* The Logos shapes
not only existence and the universe, but also humanity, society, and the state.
Everything in the universe, both material and spiritual, is subject to the law of the
Logos. In this respect, the Logos is a special, superior, and universal law separate from
humanity, society, and existence.3>

In Heraclitus's ontology, there are three fundamental propositions that establish
the Logos' role in the formation of the universe. The first proposition is the idea of
boundless and infinite becoming. The Logos is the cause of becoming in existence. The
Logos is common to everything. The Logos does not prioritize any object in the
universe; it is equally close or distant to every object. Thanks to the Logos, there is a
continuous becoming in life and the universe. Since the Logos governs becoming,
becoming has no beginning and no end. The Logos operates in existence and the
universe along three axes of principle. The first is the harmony of opposites. Even if
there is conflict in the universe, it does not manifest as separation and annihilation,
but rather, as in Whitehead, as unity and harmony. Harmony always emerges from the
conflict of opposites. Everything arises as a result of harmony based on conflict.

33 Herakleitos, Fragmanlar, 30., 31., 64. ve 66. Fragmentler; Emile Bréhier, Histoire de la Philosophie (Paris:
Presses Universitaires de France, 2014), 51-52; W. K. C. Guthrie, Yunan Felsefe Tarihi —Sokrates Oncesi ilk
Filozoflar ve Pythagorasgilar—, gev. E. Akga (istanbul: Kabalci Yayinevi, 2011), 440

34 Herakleitos, Fragmanlar, 1., 72. ve 90. Fragmentler

35 Walther Kranz, Antik Felsefe —Metinler ve Agiklamalar—, cev. S. Y. Baydur (istanbul: Sosyal Yayinlar, 1984),
57, 59; F. E. Peters, Antik Yunan Felsefesi Terimleri Sézliigii, cev. ve haz. H. Hiinler (istanbul: Paradigma
Yayincilik, 2004), 208-211
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Through conflict, opposing things come together, and the most beautiful harmony is
born from what seems irreconcilable. Harmony between opposing elements
necessarily requires tension and conflict.3®¢ Because the struggle of opposites is
essential for becoming. This tension never ends in the universe. If the struggle in the
universe were to end, it would disintegrate.3” In the universe, there is not only
apparent harmony, but also invisible harmony. “Invisible harmony is stronger than
visible harmony.”38 The universe is a harmony, a concord, and a whole created by the
struggle of opposites. The “birth and emergence of beings depend only on the conflict
of opposites, which are opposed to each other and therefore sustain and keep each
other in existence,” and on the harmony that holds them together despite this
opposition.3 Secondly, there is the identity of opposites. In Heraclitus, the whole is
composed of opposing things. There is no separation between beings in the universe.
What people try to see as separate and opposing are actually not different things but
the same thing. Night/day, summer/winter, young/old, good and evil, right and wrong,
straight and crooked, up and down, war and peace, satiety and hunger, life and death,
awake and asleep, consciousness and unconsciousness, union and separation,
formation and decay, even good and evil are one and the same.*° At the root of every
opposite is reconciliation. The reconciliation that arises from conflict is the basis of
everything's existence. Thirdly, the Logos is the universal creative and governing law
of war and tension. “War is the father and king of all things; it brings forth some as
gods, others as men; some as slaves, others as free.”#! In Heraclitus's ontology, war is
a collective action that will result in peace in the universe. Because the law of war is
dependent on the Logos, it is not separate from it, it is identical with it.*?> The Logos is
the law of becoming, conflict, and simultaneous opposing tensions in the universe. If
there were no stillness, no effort, no becoming in the universe, it would disintegrate.
The universe maintains its existence only through the harmony of the opposing
tensions. Thanks to opposition, the universe is in constant motion. This makes the
universe limitless and infinite.

The second proposition regarding the movement of the Logos in the formation of
the universe is that everything is in constant motion and change. Everything flows,
constantly changing. In the universe, there is not only a struggle between opposites,
but also a unity in which all opposites are dissolved. The principle of the harmony of

36 Herakleitos, Fragmanlar, 8. Fragment

37 Guthrie, Yunan Felsefe Tarihi —Sokrates Oncesi ilk Filozoflar ve Pythagorasgilar—, 444
38 Herakleitos, Fragmanlar, 54. Fragment

39 Arslan, ilkcad Felsefe Tarihi 1 -Sokrates Oncesi Yunan Felsefesi—, 190

40 Herakleitos, Fragmanlar, 57., 58., 60., 67. ve 88. Fragmentler

41 Herakleitos, Fragmanlar, 53. Fragment
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opposites yields this result. Everything in the universe flows and constantly changes.
One cannot step into the same river twice, because the constantly flowing waters have
made it another river. Neither the second river entered is the first, nor is the water the
same, nor are we the same; new waters continue to flow.** The waters change, but
the river remains the same. Because the constantly flowing waters have made it
another river. Although the river always seems fixed and unchanging, the waters are
in a constant state of change. Even though the river flows continuously, it retains its
own characteristics. Even though the waters change, the river is the same river. Even
though the world of humans, society, and objects constantly changes, the cosmic
system itself remains unchanged. Everything in the universe is in such a flow;
everything becomes and decays. This change sometimes manifests as development
within an entity, and sometimes as transformation into another. The constant change
of physical things, for example, A becoming B and B becoming A, is cyclical. Just as
every ascent has a descent, and every descent has an ascent. The four elements
experience this cyclical nature. The death of earth turns into water, water into air, air
into fire, and fire into earth.** Everything in the universe flows (panta rei); no force can
stand in the way of this flow, cannot block it. Nothing remains as it is; everything
moves, everything reaches its destination. There is a continuous cosmological and
psychological change in the universe. In the process of cosmological change, the
universe is constantly renewing itself while maintaining its ontological reality.
Heraclitus's philosophy of becoming has been expressed, albeit in different ways, by
many philosophers and scientists after him, such as Hegel, Bergson, Whitehead, and
Einstein, all remaining faithful to the philosophy of process. Although everything in the
universe changes every moment, becoming and decay in the universe are not
accidental or mechanical; they occur according to a certain law. The unchanging law
in the changing world, the logic of change, is the Logos. Even fire is subject to this law.
As a consequence of this law, fire always burns and extinguishes according to a certain
measure.* The Logos is not only law, but also proportion, thought, meaning, and
reason. However, the Logos, fire, the universe, or God are not separate things; rather,
God, the universe, fire, and the Logos are one and the same. Therefore, Heraclitus has
a pantheistic conception of the universe and God. God and the universe are identical.
There is no God or gods outside the universe; God is immanent in the universe.
Accordingly, "God is the purest form of fire, the principle of the universe. The Logos is
the name of God as a power, a law, operating in the universe."*® Thus, in Heraclitus,
the Logos is the law immanent in the universe, found in fire itself. This law is the law

43 Herakleitos, Fragmanlar, 12. 49 a, ve 91. Fragmentler
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of harmony arising from the struggle of opposites. However, this law has no specific
purpose. It is like a child constantly playing. Just as a child plays all games purely for
fun, so too does God, Logos, or fire, without any specific purpose, create the universe
at certain times and then destroy it at other times.

The third proposition regarding the Logos' role in the creation of the universe is
that the world is an ever-living fire. In Heraclitus, the world is eternal, everlasting, and
limitless. The world has always existed and will always exist. The world is an ever-living
fire. “Neither a God nor a man created the cosmos, which is the whole itself. It is an
eternal fire that burns and extinguishes according to certain measures.”*” The cosmos
is the natural world and the order within it. The fire that is the cosmos both exists
eternally and is eternally alive. What makes the cosmos alive is the measured flaring
and extinguishing of fire. Through the condensation and dilution of fire, other beings
come into being, that is, the transition from one to many begins. Fire itself has an
unchanging law of creation and change. The source of this is the Logos.*® In Heraclitus,
becoming and change are not always on the same line; they can be forward as well as
backward. Everything constantly flows up and down. The ascending and descending
paths are one and the same.*® Thanks to fire, there is a constant transformation in the
universe. Physical bodies and souls are within this transformation, subject to it. Thanks
to fire, everything remains alive while preserving its essence.>°

In Heraclitus, who views existence as becoming, the transition from one to
multiplicity occurs through becoming and change. The destination of this filling and
change is unity. Because without unity there is no multiplicity, and without multiplicity
there is no unity. Heraclitus is not only a philosopher of becoming, but also a
philosopher of multiplicity. Without multiplicity or opposites, existence, that is,
becoming, is impossible. But multiplicity is not disordered; it is based on unity. "What
brings about or makes possible the unity of the one is the tension of the opposites of
the many. If we eliminate this tension, we also eliminate unity.">! Heraclitus expressed
that there can be no multiplicity without unity, and no unity without multiplicity, as
follows:

"Good and evil are one and the same." "The path of writing is straight and curved."
"The ascending and descending paths are one and the same." "The immortals are
mortal, the mortals are immortal. One experiences the death of the other, and the
other dies the life of the other." "The living and the dead, the awake and the sleeping,
the young and the old are the same. Because the latter replace the former, and the

47 Herakleitos, Fragmanlar, 30. Fragment

48 Herakleitos, Fragmanlar, 33., 72. ve 114. Fragmentler

4 Herakleitos, Fragmanlar, 60. Fragment

%0 Herakleitos, Fragmanlar, 62. Fragment

51 Arslan, ilkgad Felsefe Tarihi 1 —-Sokrates Oncesi Yunan Felsefesi—, 192
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former replace the latter." “On the circumference of a circle, the beginning and the
end are common.”>2

According to these fragments, both unity and multiplicity in existence are one and
the same, and there is a constant process of becoming and decay in existence. Their
simultaneous operation leads to the emergence of processes of becoming and decay
within the cosmic order. For example, a human being simultaneously experiences both
death and immortality. In humans, the mortal dimension, or decay, is represented by
the body, while immortality, or becoming, is represented by the soul or the pure fire
within the soul. The body, or appetites and desires, kill the living soul; conversely, what
kills the body or suppresses appetites and desires keeps the soul alive. The fact that a
human being is mortal in one aspect and immortal in another means that they are
sometimes young and sometimes old. A human being transitions from one state to
another over time. Opposites constantly shift positions in humans and the universe.
Nothing in the universe is permanent. The only thing that is constant in the universe is
the cosmic order itself.

In Heraclitus's ontology, there is not many worlds in the universe, but only one
world. This is the physical world in which we live. The universe is an orderly, dynamic,
and boundless whole that is always present and in a state of becoming. Although the
universe exists spontaneously, it is in a constant state of flux, becoming, and change
that will never end.>® In Heraclitus, the Logos represents not only tension and conflict
but also unity and reconciliation. The principles of unity, tension, and reconciliation
ensure unity, integrity, harmony, and order in the universe. The Logos operates on the
basis of these principles, and existence gains meaning and value. Where there is unity
and harmony, there is conflict. Harmony always emerges from the conflict of
opposites. Opposition gives rise to unity. Opposing things unite to create liberation.
From this perspective, opposition or conflict is not non-existence, but rather existence.
Everything arises as a result of harmony based on conflict. Conflict does not manifest
as separation and annihilation, but as unity and harmony. Great harmony emerges
from the world of opposites. Through conflict, opposing things come together, and the
most beautiful harmony arises from what seems irreconcilable.>* The tension in the
universe is like the harmony between an arrow and a bow, or a bow and a lyre or a
violin. The archer's hands draw the bowstring in the opposite direction, just as the
musician's fingers move the violin strings apart. During this process, the arrow flies
and flies, and similarly, sound, music (notes), is produced on the violin.>> However,

52 Herakleitos, Fragmanlar, 58., 59., 60., 62., 88. ve 103. Fragmentler
3 Herakleitos, Fragmanlar, 1. Fragment
54 Herakleitos, Fragmanlar, 8. Fragment

55 Herakleitos, Fragmanlar, 61. Fragment; Karl Vorlander, Felsefe Tarihi, cev. M. izzet ve O. Saadeddin
(istanbul: iz Yayincilik, 2004), 53
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tension in the universe is not limited to a specific time and place. This necessary
tension in the universe will continue indefinitely. If tension, effortlessness, or
becoming were to cease one day, the universe would disintegrate. The universe can
only maintain its existence through the harmony of the opposing tensions. Thanks to
this opposition, the universe is constantly in motion. This makes the universe limitless
and infinite. It is this tension that holds the universe together.>® For example, the
universe, representing the whole, is a harmony created by the struggle of opposites.
The whole is not composed of individual things brought together, but of opposing
things. There is no separation between objects. What we try to see as separate and
opposing are actually the same thing. As seen in the examples given above —night and
day, summer and winter, young and old, straight and crooked, up and down, war and
peace, life and death, becoming and decay—all opposites are one and the same.
Everything potentially carries its opposite within itself. Therefore, to say "night gives
birth to day, and day to night" means "night is implicit day, and day is potential night."
This is, in a sense, the resolution of the driving force and contradiction behind
becoming. Thus, just as in Hegel, "every situation can transform into its opposite in
Heraclitus as well."> The fundamental basis of reconciliation between opposing forces
lies in the identity of those opposites. Every contradiction, tension, and conflict in the
universe is dependent on this. Not only the laws of nature, but also the laws of
humanity, morality, history, society, and the state are dependent on this. For example,
morality arose as a result of a conflict between the natural and the spiritual, that is, a
conflict between the individual and the social.>® Similarly, the division of society into
two classes—the common people and the aristocracy—is a consequence of this
conflict. Therefore, there is no universal equality or universal citizenship. Equality and
citizenship are the right of the aristocracy alone. If some are free and others are slaves,
this stems from a natural necessity.>®

In Heraclitus's philosophy, the anthropological struggle is the battle between man
and his passions and desires. This struggle culminates in the dominance of an
aristocratic republic in politics. Heraclitus favors an aristocratic republic because he
foresaw the rapid decay of democratic rule. He illustrates this idea with examples from
the Persian Empire of his time, the merchant class who enriched themselves through
collaboration with its powers, and the common people, whom he defines as the
second largest class alongside the aristocracy. Classical democracy is one that enslaves
the people, society, and state in every aspect, and where the value of knowledge and
wisdom is not appreciated. In his philosophy of state and society, except for the

56 Guthrie, Yunan Felsefe Tarihi —Sokrates Oncesi ilk Filozoflar; Pythagorasgilar—, 444

57 Egon Friedell, Antik Yunan’in Kiiltiir Tarihi, gev. N. Aca (Ankara: Dost Kitabevi Yayinlari, 1999), 140
58 Ali Osman Giindogan, Ahldktan Siyasete (istanbul: MKM Yayincilik, 2011), 54
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problem of freedom, Heraclitus does not think like the Cynics, Stoics, and anarchists
on the problems of the state, society, social class, equality, and justice. In Heraclitus,
“natural necessity is actually freedom, because for something to be as it ought to be
by its nature means that there is nothing in it that is contrary to its nature or
compelling. In light of this meaning, to say that man is by nature a free being is to reject
any state of unfreedom in him.”®° The Cynics, Stoics, and anarchists also accept that
man is free as a natural necessity. However, Heraclitus considers this naturally
necessary freedom only for the aristocracy, on the grounds that not everyone shares
equally in the Logos, while excluding the vast majority of society, the common people
and slaves. He does not accept absolute equality and absolute justice. According to
him, contrary to what the Cynics, Stoics, and anarchists claim, no human being is
ontologically, epistemologically, ethically, and politically equal. Absolute equality leads
not to justice, but to injustice. Class division in society is a natural necessity according
to the Logos. Society should be divided into two parts as a result of the senses and
reason: the common people and the aristocracy. The common people are a mass that
constitutes the vast majority of society, a reflection of the senses. The fundamental
characteristic of the common people is that they act and judge based on their senses.
They do not understand knowledge, science, wisdom, or virtue. They do not know how
to behave, speak, or listen in any situation. They always prefer the valuable to the
worthless, fixating on appearances. They are unaware of both constant change and
the unchanging principle behind this change. Aristocrats, on the other hand, are a
segment of society that bases its actions on reason and constitutes a very small part
of the population. Because aristocrats act with reason, they choose the best in
everything, make the most correct decisions, and know very well how to behave in any
situation. This is because they do not make decisions based on their senses or feelings.
The reason aristocrats are superior to the common people is that they have received
a greater share of the Logos. Contrary to what the Stoics claimed, not every human
being has received the same share of universal reason (Logos). Some have received
more, and some less, of universal reason.®! Aristocrats have received a greater share
of the Logos than the common people. Therefore, truly free individuals are aristocrats.
In this case, the form of political governance should be aristocracy, not democracy.
Only aristocrats should be in power; political governance is the most rightful and just
right of the aristocrats, who possess a greater share of reason. They should govern
society and the state. Since there can be no equal human beings, equality should not
be sought in society or political governance.®? Therefore, Heraclitus interpreted peace

8 Hatice Nur Erkizan, "Anarsist Diisiincenin Dogasi, Tarihsel-Diisiinsel Kékenleri ve Max Stirner Uzerine
Birkag S6z," Diisiinen Siyaset 11 (2002): 49

61 Herakleitos, Fragmanlar, 9. ve 19. Fragmentler

62 Alaeddin Senel, Siyasal Diisiinceler Tarihi (Ankara: Bilim ve Sanat Yayinlari, 2001), 126; Herakleitos’un
ontolojisi i¢in bk. Hiseyin Aydogdu, "Herakleitos ve Whitehead’in Ontolojilerinde Dinamik ve Organik Bir
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in his understanding of ethics and politics in favor of the aristocratic class. It is not the
people, but the aristocratic class that will bring about true peace in society. However,
peace within the aristocratic class should be established not through determinism or
chance, but on the basis of universal law, unity, and harmony. Since Heraclitus defines
citizenship through the aristocratic class, absolute peace manifests itself primarily
within the aristocratic class, not the people; it takes shape within the aristocratic class.

3. Peace/Love as a Unifying and Integrating Principle in Empedocles' Ontology

Empedocles, supporting Parmenides' views on existence, accepts that existence is
eternal, unchanging, continuous, and impenetrable. Like Parmenides, Empedocles also
believes that nothing can come from nothing, and that what truly exists cannot
ultimately cease to exist and become nothing; that is, it is impossible for something
that exists to cease to exist or for something to come from nothing.®® Therefore,
existence exists, and becoming and ceasing to exist are possible. Contrary to what
Parmenides claims, there is movement, as Heraclitus stated. However, becoming and
ceasing to exist is not the coming into being of something new from nothing or the
going of something new from nothing; rather, becoming and ceasing to exist is in the
sense that some things come together to form something new, or that the things that
constitute something disperse and separate, resulting in that thing no longer existing
as that thing. According to this, coming into being, or becoming, is the merging of
existing things, while ceasing to exist, or ceasing to exist, is the separation of these
things from one another.%*

In Empedocles, existence and the universe are not finished; they are in a constant
state of change and becoming. The variability of things is based on the mixing or
separation of certain fixed structural parts. However, as Parmenides said, existence is
not singular but multiple, and it consists of things of material nature. In Empedocles,
existence, or the unchanging elements, that is, the arche of everything, is not one as
in Heraclitus, but multiple, consisting of four elements. These are fire (Zeus), earth
(Hades), air (Hera), and water (Nestis). The four elements are uncreated, truly existing
things that remain the same in themselves, indivisible and unchanging. They are also
the components into which composite objects can be divided, and which cannot be
reduced to anything else. Water represents the cold and wet state; earth the cold and
dry state; air the hot and wet state; and fire the hot and dry state. In other words, fire
is the great light that always shines; air is the life-giving element; and earth and water

Biitéin Olarak Sinirsiz Evren," Kaygi. Bursa Uludag Universitesi Fen-Edebiyat Fakiiltesi Felsefe Dergisi 31
(2018): 221-224 ; Huseyin Aydogdu, "Anarsizmin Tarihsel ve Dustinsel Kékenleri: Herakleitos, Kinikler ve
Erken Stoacilik," Ozne: Felsefe, Bilim ve Sanat Yazilari 32 (2020): 16-18

83 Friedell, Antik Yunan’in Kiiltiir Tarihi, 226; Cevizci, ilk¢ad Felsefesi, 79
& Arslan, ilkcad Felsefe Tarihi 1 -Sokrates Oncesi Yunan Felsefesi—, 266
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are the sources of life for mortal beings. Existence and change in the universe consist
of the equal formation, combination, and separation of these four elements.%
However, air does not become earth, nor does earth become air; the four elements
always retain their essential properties. Furthermore, these four elements neither
came into existence later nor will they cease to exist; they are eternal and everlasting.
However, other beings that arise from them are finite because they came into
existence later. Everything is created either by one of the four elements or by a mixture
of all of them. The four elements are the primary elements that create concrete and
composite objects in the world, that is, the sensory beings we refer to as "this" or
"that." For example, earth arises from earth; water from water; air from air; and fire
from fire. Similarly, blood contains equal amounts of each of the four elements; for
example, one measure of fire, one measure of air, one measure of water, and one
measure of earth. In contrast, bone is composed of one measure of fire, half that
amount of earth, and half that amount of water. Blood and flesh, on the other hand,
are composed of the four root substances in equal proportions.5®

Empedocles, like Heraclitus, argues that there is only one world in the universe.
This is the physical world in which we live. This physical world, which is constantly
changing and transforming, is composed of the four elements. Again, the universe is
not static; it is in a constant state of change and transformation. The transition from
one to many in the universe consists of the mixing and separation of the four elements,
and therefore, of movement and change. Existence is nothing more than the merging
and separation of the four elements.®” Since the four elements fill all space, there is
no emptiness in the universe. The four elements completely fill all space. Although the
four elements are eternal, unchanging, and immutable, their merging and separation
do not occur spontaneously, by chance, or mechanically. These four principles cannot
come together and mix on their own. There are two principles that cause the
combination and separation of the four elements. These are Love and Strife, or
Friendship and Discord. Love or Friendship is the unifying principle, while Hate or
Discord is the dissolving principle that causes the separation of the elements. These
two principles are the reason why the four elements unite and separate from each
other. They also regulate movement and change in the universe. In the universe, there
is a successive process of dominance between Love and Hate. One of these principles
has always dominated the universe. This dualism is present in everything and every
situation in the universe. It manifests itself in beauty and ugliness, speed and slowness,

& Diogenes Laertios, Unlii Filozoflarin Yasamlari ve Odgretileri, 406-407; G. W. F. Hegel, Felsefe Tarihi -
Thales’ten Platon’a Grek Felsefesi- 1. Cilt, cev. D. B. Kiling (Iistanbul: NotaBene Yayinlari, 2018), 286; Friedrich
Nietzsche, Platon Oncesi Filozoflar, cev. N. Nirven (istanbul: Pinhan Yayincilik, 2018), 280

8 Kranz, Antik Felsefe —Metinler ve Agiklamalar—, 98-99, 119; Arslan, ilk¢ad Felsefe Tarihi 1 —Sokrates Oncesi
Yunan Felsefesi—, 268-269
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sleep and wakefulness, calmness and movement, silence and speech, cowardice and
courage, creation and destruction, etc. In the universe, Love and Hate constantly
change, representing the dominions of beings. Each one constantly hovers on the
shores of existence and life. While one dominates the universe, the other seems to be
waiting its turn.®®

In Empedocles' conception of the universe, the universe is not a finished,
completed state; rather, it is a constant struggle stemming from the dominance of
Love and Hate. Four opposing dominions have existed in the universe. In the first
period, Love was the dominant force, and Hate was relegated to the periphery. This
initial period of the universe is a state of unity where all elements are completely
intertwined under the influence of Love, the unifying principle. This universe is a world
where complete peace and tranquility reign. Here, reality manifests itself as a divine
sphere. In the second period, Hate gradually begins to infiltrate the universe, and the
unity and tranquility of the universe begin to disappear. Movement, change, and decay
replace unity and tranquility. In this stage of the universe, through a kind of swirling
motion of Hate, the heavier elements of existence begin to separate from the lighter
elements. The heavier elements, water and earth, gather at the center, while the
lighter elements, air and fire, occupy the periphery. Furthermore, under the influence
of fire, air stabilizes, forming the crystal sphere of the sky. As the heavy mass at the
center stabilizes, the water within the earth begins to emerge due to the effect of the
swirling motion. In the third period, Love is completely removed from the universe,
and the absolute dominance of Hatred begins everywhere. In this period, under the
influence of Hatred, the divisive, dissolving principle, the distinct elements—earth,
water, air, and fire—are completely separated from each other, with each element
remaining alone, resulting in complete disintegration. The fourth period is when Love
is reintroduced into the universe, and its dominance begins. Under the influence of
Love, partial unification and partial separation, that is, creation and destruction, begin
in the world. Following this period, the holistic sphere period begins, representing
absolute unity, where everything is together and completely mixed with each other.
The principle that currently dominates the universe is still Love. However, there is
uncertainty about which period the universe is currently in. It could be the second
period or the fourth.®®

Empedocles explained the relationship between the four elements in existence and
nature by adapting it to psychology and human character. Empedocles attributed four
fundamental traits of character: anger to fire, warmth to air, sadness to earth, and
lethargy to water. According to him, just as in existence, the mixture and separation in

& Diogenes Laertios, Unlii Filozoflarin Yasamlari ve Ogretileri, 406-407; Nietzsche, Platon Oncesi Filozoflar,
277; Kranz, Antik Felsefe —Metinler ve A¢iklamalar—, 103, 113
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character are caused by Love and Hate. Love represents peace, becoming, and
goodness; while Hate represents conflict, destruction, and evil. Love connects
emotions and objects, while Hate separates them. Love is the source of positive, good
emotions, while Hate is the source of negative, bad emotions. The metaphor of
elements loving and hating remains valid today. The scientific equivalent of love and
peace is "chemical coupling." The dualism of peace and conflict formed one of the
fundamental principles in the chemistry of the natural scientist and philosopher Ernst
Haeckel: "condensation and refinement, union and separation, attraction and
repulsion, the desires and aversions of atoms, sympathy and antipathy."”° According
to this, every being has gradually transformed into an existing entity through the
dominance of Love over Hate. Nature, as it were, subjects everything to
experimentation, allowing those that are useful to survive and those that are not to
perish. Thus, Empedocles explained evolution through the principles of Love and Hate,
centuries before Darwin.”

Like Heraclitus, Empedocles was a synthetic philosopher. In Heraclitus's ontology,
the unity of opposites first presented itself as a synthesis. Following Heraclitus's path,
Empedocles based the harmony and order in existence and the universe on the unity
of opposites. Opposites are the unchanging essence of becoming and decay. The
dominance of Love in the universe represents the unity of opposites. However, this
combination is expressed as follows:

“In this synthetic combination, which is a superficial relationship devoid of concept,
partly related and partly unrelated, the contradiction arises of sometimes establishing
the unity of these elements and sometimes their separation. The unity is not a
universal unity in which these elements are one in their diversity and different in their
unity, because these two stages, unity and diversity, are separate, and union and
separation are completely ambiguous relationships.””?

According to these statements, nature is a synthesis. Nature is a unity composed
of four elements, that is, a synthesis. In the universe, everything is divided into
elements through conflict, then united in fire. Similarly, earth, air, and water unite in
their own existence. The separation of the elements found in everything is “likewise
necessarily the union of the parts of each element among themselves; on the one
hand, that which separates is independently, at the same time, something that is
united within itself.””® Thus, in the universe, there is no unification without separation,
and no separation without unification. This is nothing other than the state of identity

70 Friedell, Antik Yunan’in Kiiltiir Tarihi, 226
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and non-identity. Then, the state of peace is identity, and the state of conflict is non-
identity. Empedocles, accepting that man is a composite being composed of soul and
body, says that he always acts under the influence of Love and Hate. According to him,
although the body is mortal, the soul is immortal. The soul is the principle of life that
manifests itself in perception and thought. The soul is also composed of four elements
and is under the influence of Love and Hate. The soul, while living alongside sacred
beings, is an immortal spirit exiled from the celestial realm to earth by a sin caused by
Hatred. The soul can only escape this state by turning to Love and purifying itself.
Absolute immortality can only be achieved through spiritual purification, which
requires the dominion of Love and a philosophical understanding. Throughout life, one
must strive for good. The soul's moral struggle, sowing seeds of love among beings and
thus striving to monumentalize Love, is essential.”® Thus, Empedocles interpreted the
concept of peace by shifting it from an ontological axis to an ethical and political one.

4, Evaluation and Conclusion

In conclusion, the concept of peace is both one of the dominant foundational
concepts and one of the ancient problems of philosophy. In philosophy, the concept
of peace has been addressed and discussed not only in ethics and politics but also in
ontology. In ontology, the concept of peace is used to mean harmony, unity, and
wholeness; in ethics, tranquility, silence, calmness, trust, and friendship; in politics,
peace, prosperity, serenity, justice, and equality; and in psychology, balance,
calmness, serenity, and living in peace. In the ontologies of Heraclitus and Empedocles,
the concept of peace stands out as the founding principle of existence. Peace is always
a constructive principle in the creation of existence, in the attainment of unity,
wholeness, harmony, and order in objects and the universe, in the achievement of
inner peace by humans, and in the regulation of relationships between humans and
humans, between humans and society, and between society and society. In this
context, Heraclitus used the concept of peace in the sense of unity, wholeness, and
harmony, while Empedocles used it in the sense of unity, love, friendship, and
harmony. Although there are minor differences in the concept of peace in both
philosophers, it is generally used in the sense of unity, harmony, and order, and always
has a positive, constructive, unifying, and integrative meaning.

In the philosophies of Heraclitus and Empedocles, peace is a constructive and
building principle of the order of existence and the universe. Since both philosophers
are syncretic or synthesist, peace in their philosophies manifests itself as the unity of
opposites. Heraclitus identifies nature with fire/Logos, that is, peace, while
Empedocles identifies it with love, that is, peace. Thus, in both philosophers, peace is

74 Cevizci, ilk¢ad Felsefesi, 83-84
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logical, not temporal.”® That is, peace is the founding principle of existence and the
cause and essence of universal order. Furthermore, in both philosophers, peace is a
psychological, sociological, and historical principle as well as an ontological one. In a
sociological and political sense, peace is the unity, the wholeness, of the self and the
other. In society, the self and the other are an inseparable unity; society is built upon
this unity. Peace is the union of oneness and multiplicity. At the same time, peace is
unity within equality, difference, and opposition; it is immutability within movement
and immutability. Peace represents unity above parts, multiplicities, and separations.
Epistemologically, peace reflects knowledge about the limited (pera) and
understandable world, stemming from the limitation of the unlimited (Apeiron).”® That
is, it expresses real knowledge, not speculative knowledge. Because everything in the
universe represents peace that is not destructive, divisive, or othering. Peace, with its
constructive and building nature, encompasses everything. As seen in Heraclitus and
Empedocles, every crisis of ontological, epistemological, ethical, and political origin
that can be experienced in the individual, in humanity, in nature, and in the universe
can only be overcome through peace. Because peace is an ontologically and logically
prioritized concept, theoretically and practically preceding everything.
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Herakleitos ve Empedokles’te Varligin Kurucu ilkesi Olarak Baris

Hiseyin Aydogdu *

Makale Turi: Aragtirma Makalesi

Oz: Bu calismanin amaci, Herakleitos ve Empedokles’te varligin degisim ve olusumunun temel
ilkesi olarak gorilen barisin ontolojik olarak ne ifade ettigi ve neyi temsil ettigini incelemektir.
Baris yalnizca hukuki bir kavram degil, ayni zamanda felsefi, psikolojik, sosyolojik ve tarihsel bir
kavramdir. Zaten baris kavraminin kotullkten, catismadan ve savastan kurtulus, uyum iginde
olma, birlik, batinlik, slk(net, sessizlik ve huzur iginde yasamak gibi anlamlari bunu
dogrulamaktadir. Felsefede baris kavrami Gizerine yapilan tartismalar Antik Yunan felsefesinden
Herakleitos ve Empedokles’e kadar geri gider. Barig kavrami olus ve degisimin filozoflarindan
olan Herakleitos’ta birlik ve uyum, Empedokles’te ise sevgi ve uyum ifadeleri temsil etmistir.
Herakleitos, her varligin daima bir degisim ve olusum halinde oldugunu, duygular ve karakter
dahil olmak her seyin zithklardan olustugunu kabul etmistir. Ancak bu g¢atisma ve zitliklardan
uyumsuzluk degil, baris ve uyum ortaya ¢ikmaktadir. Evrendeki degisimi ve olusumu dolayisiyla
barigi yoneten Logos’tur. Empedokles’in ontolojisinde ise varlikta ve dogada olus ve degismeyi
meydana getiren sey sevgi ile nefrettir. Sevgi, olusu dolayisiyla barisi yani uyumu, nefret ise yok
olusu yani ¢atismayi simgelemektedir. Varolusta ve dogada nihai egemen sevgidir. Empedokles
ayrica sadece evrendeki degisimi ve olusumu degil, ayni zamanda duygulari ve karakteri de sevgi
ile agiklamistir. Boylece hem Herakleitos'ta hem de Empedokles’te baris, fiili ¢catismanin ve
savasin karsiti olup, varligin ve doganin degisiminde ve olusumunda rol oynayan yapici ve insa
edici temel ontik bir ilkedir. Var olan her sey bu ¢atismazlik halinin yani uyumun ve diizenin bir
sonucu olarak meydana gelmistir. Bu nedenle baris, etik ve siyasi bir durumdan 6nce ontolojik
ve varolugsal bir ilkedir.

Oz: Herakleitos, Empedokles, Degisim, Olus, Uyum, Baris.

1. Giris: Felsefi Bir Problem Olarak Baris

Barig, disiplinler arasi bir kavramdir. O sadece siyaset biliminin, hukukun,
psikolojinin, sosyolojinin ve tarihin degil, ayni zamanda felsefenin de temel
kavramlarindan ve kadim problemlerinden biridir. Barisin ne oldugu onun belirleyici
ozelliklerinin neler oldugunun betimlenmesinden ge¢mektedir. Baris kavrami
felsefede oncelikle metafizik ve ontolojik bir icerikte tartisilarak varligin ve evrenin
kurucu ve insa edici bir ilkesi olarak gortlmustir, varhigin ve evrenin nasil var
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Hiseyin Aydogdu

olduguyla, diger bir ifadeyle arkhe problemiyle birlikte tartisilip degerlendirilmistir.
Baris kavrami ¢atismanin veya savasin karsiti olup, ilk anlami genellikle diismanligin
olmamasi halidir. Bununla birlikte barig kotullkten, gatismalardan, kavgalardan,
savaslardan kurtulus; sulh, uyum, birlik, bitunlik, siik(inet, sessizlik, gliven, refah,
huzur, adalet ve esitlik icinde yasamak; bir durumda veya olayda sevgi, sefkat,
merhamet, hosgori ve adaletle davranmak; bolluk ve bereket iginde olmak gibi
anlamlara da gelmektedir. Baris kavraminin psikolojik, duygusal anlami da vardir. Bu
da insanin kendisiyle barisik olmasi, kendi icinde bir denge, dinginlik, sikiinet ve huzur
icinde olmasi ve yasamasi demektir.?

Felsefede barig, dncelikle varligin ve varolus bigiminin altinda yatan temel ilkeyi
ifade eder. Bu bakimdan baris, varligin, siikiinet ve catismasizlik icinde bulunmasi
halidir. Ayrica baris, varhigin ve evrenin hem kendi icinde hem de birbirlerine karsi
uyum icinde var olmasi, varlikta 6zne ile nesnenin tam olarak uyusmasi demektir. Bu
durumda baris, varolusun en temel ilkesidir; nesnenin, doganin ve evrenin onunla
diizenlenmesidir, ayni zamanda evrenin kaostan kozmosa gegmesidir. Buna gére hem
varlik, doga, evren kendi iclerinde ve karsilikli iliskilerinde hem de insan, toplum, devlet
kendi i¢ yapilarinda ve birbirleriyle iliskilerinde baris ile uyum icinde bulunur. Bu agidan
ontolojik olarak baris, varliklarin birbirleriyle catismadan, uyum iginde var olabilmesi
icin gerekli olan temel kosuldur. Felsefede baris kavrami Pre-Sokratik dénemden
itibaren birgok filozofun dogrudan veya dolayli olarak dikkatini ¢ekmistir. Bunlarin
basinda hi¢ siiphesiz Herakleitos (MO 535-475) ve Empedokles (MO 494-434) gelir. Her
iki filozofun ontolojisinde baris, yasa, diizen, uyum, sevgi, dostluk metaforlar
Gzerinden tanimlanip anlatilmigtir. Herakleitos ve Empedokles’te baris, varligin ve
doganin temel ilkesi, kozmosun diizeni ve varligin insa edici ilkesi olarak gorilip
tanimlanmistir. Fakat her iki filozofta baris karsitindan (zitliklardan) ayri distintliip
degerlendirilmemistir. Baris, sikGinet, uyum, diizen, dinginlik, dogruluk, adalet, esitlik,
huzur, saglik gibi kavramlar kendi baslarina ele alindiklarinda bile karsitlarindan ayri
olarak dustnilemezler, karsitlarindan daha fazla iyi olduklarindan s6z edilemezler.
Bunlar ancak karsitlariyla birlikte degerlendirildikleri zaman iyi olurlar ve anlam
kazanirlar.?

Baris kavrami ontolojinin yani sira etik ve siyasetinin de kurucu kavramlarindan
biridir. Etikte baris, ruh dinginligi icerisinde yani duygulardan ve hazlardan arinmis

1 André Lalande, Vocabulaire Technique et Critique de la Philosophie (Paris: Presses Universitaires de France,
2006), 401, 1164-1165; Abdulbaki Gugli ve ark., Sarp Erk Ulas Felsefe Sézliigii (Ankara: Bilim ve Sanat
Yayinlari, 2002), 642; D. Mehmet Dogan, Biiyiik Tiirkce Sézliik (istanbul: Rehber Yayinlari, 1992), 89; Ozgiir
Aktas ve Mustafa Safran, "Evrensel Bir Deger Olarak Baris ve Baris Egitiminin Tarihgesi", Tiirkiye Sosyal
Arastirmalar Dergisi 172 (2013): 131; Kasim Tatlilioglu, "Universite Ogrencilerinin Toplumsal Barisa iliskin
Algilarinin Tespit Edilmesine Yénelik Bir Calisma: Bingdl Universitesi Ornegi," Bingdl Arastirmalari Dergisi 5,
no. 2 (2019): 43-45

2 Ahmet Cevizci, ilkgad Felsefesi (istanbul: Say Yayinlari, 2014), 71
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dengeli bir yasantiicerisinde olmaktir; herkese sevgi, saygi, sefkat, merhamet, hosgori
ve adaletle davranmaktir. Clnk kisisel baris, uyum ve mutluluk, insani herkesin kabul
edebilecegi evrensel etige gotlirecektir. Siyasette ise barig, 6zgirlugun, esitligin ve
adaletin herkese ve her seye yayillmasidir, uzlagsma kulturtdar, ayrica toplumun uyum,
guvenlik, catismazlik ve insanin hem bagkasina hem de dogaya hilkmetmemesi ve onu
somirmemesidir. Siyaset felsefesinde toplumun dolayisiyla barisin nasil ortaya
ciktigiyla ilgili birgok kuram vardir. Bunlarin basinda zorunluluk kuramlari, toplumsal
sozlesme kuramlari ve ¢atismaci kuramlar gelmektedir. Zorunluluk kuramina gore
toplum ve devlet dolayisiyla baris dogal bir zorunluluk olarak ortaya ¢ikmistir. Ciinki
¢atisma, savas veya kaos varli§in dogasini ve duzenini, toplumsal dizeni ve barisi
bozar. Bu da hem dogada hem de toplumda esaretlige, esitsizlige ve adaletsizlige
neden olur. Toplumsal s6zlesme, bireylerin karsilikli uzlasarak birbirlerini korumak igin
karsilikli hak ve 6devlerini belirledigi varsayilan yaklasimdir. Doga durumundan medeni
duruma gegisin ilk adimi olan ve ortak irade olarak tanimlanan toplumsal s6zlesmede,
catisma ve savasin ortaya ¢ikis sebebi farkli sekillerde agiklanmis olsa da baris, bireyin
ve toplumun her zaman kurucu ilkesi olarak gériilmistir. Ornegin, toplumsal
sozlesmeyi Hobbes (1588-1679) insanin bencil arzularini, ihtiraslarini tatmin etme
pesinde kosmasi sonucu herkesin herkesle savas durumuna; Locke (1632-1704)
paranin ortaya c¢ikmasina; Rousseau (1712-1778) da miilkiyetin ortaya ¢ikmasina
baglamistir.3 Catismaci kuram ise toplumsal realiteyi ve toplumsal degisimi toplumdaki
gruplar ya da siniflar arasindaki sosyal, siyasi ve maddi esitsizlikler tizerinden hareketle
aciklayan sosyopolitik yaklasimdir. Catismaci kuram, toplumu ve toplumsal siregleri
diuzeni degil, farklilasmayi ve catismayi temel 6lgit alarak acgiklamistir. Toplumun
dolayisiyla devletin olusumda rekabeti, egemenligi, baskiyi ve catismayl 6n plana
¢ikarmistir. Bu kurama gore toplumsal diizenin var olma nedeni konsensiisten ziyade
baskidir. Bu sebeple toplumsal baris, baski ya da gatismanin bir sonucu olarak ortaya
¢ikmistir. Catismaci kuramlar islevselcilige karsi dnemli bir segenek olarak sunulmasina
ragmen kendilerini birtakim kabuller ve 6nyargilardan kurtaramamislardir. Catismaci
kurami savunanlarin basinda Karl Marx, Max Weber ve Georg Simmel gelir.*

Felsefe tarihindeki tum zorunlulukcu, soézlesmeci, tarihselci ve g¢atismaci
yaklagimlar, bireyin igcinde bulundugu kisisel veya toplumsal savas durumundan ¢ikarak
hem birey hem de toplum icin kalici bir i¢ baris ile dis barisi saglamayi istemislerdir.
Felsefenin bilinen ilk kurucusu olan Thales (MO 623/624-548/545), iyonya sehir
devletleri (Miletos, Myos, Priene, Efes, Kolophon, Lebedos, Teos, Erithrai, Klazomenai,

3 Thomas Hobbes, Leviathan, gev. S. Lim (istanbul: Yapi Kredi Yayinlari, 2018), 99-101; John Locke, Yénetim
Uzerine Ikinci inceleme, gev. F. Bakirci (istanbul: Eksi Kitaplar, 2018), 14-18; Jean-Jacques Rousseau, insanlar
Arasindaki Esitsizligin Kaynadi, gev. R. N. ileri (istanbul: Say Yayinlari, 2015), 80, 117, 119, 122, 133

4 Ruth A. Wallace ve Alison Wolf, Caddas Sosyoloji Kuramlari: Klasik Gelenedin Genisletilmesi, gev. L. Elburuz
ve M. R. Ayas (Ankara: Dogu Bati Yayinlari, 2013), 105-110
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Phokaia, Samos ve Khios) arasinda slren savaslarin son bulmasi igin baris esasl
projeler gelistirmistir. Antik Cag’da tragedya yazarlari da bir anlamda Thales’in yolunu
takip etmislerdir. Ornegin Aristophanes (MO 446 — 386) barisi Kuslar adl yapitinda
oldugu gibi tiyatro oyunlari Uzerinden tesis etmeye ¢alismistir. Aristophanes, bu
eserinde barigi siyasi bir zeminde kraliyet evlilikleri araciligiyla saglamaya calismistir.
Atina ve Sparta sehir devletleri ile her bir tarafin mittefikleri arasinda gecen
Peloponnes Savaslari (MO 460 — 446, MO 431 — 404), Zeus’un géndermis oldugu bir
heyet sonucu, Tanrilar egemenligi kuslara birakmasi ve Krallik Pistherairos’a es olarak
verilmesi sartiyla son bulur.® Stoacilar insanlarin ruh dinginliklerini saglayarak dogalari
geregi esit olduklarindan Helen ve barbar, 6zgiir ve kdle, soylu ve halk seklinde bir
ayrim yapmamalarini ve birbirlerine karsi saygili olmalarini salik buyurmuslardir. Boyle
bir yasam ise dogaya uygun yasamakla gergeklesir. Dogaya uygun yasamak ise logosa
uygun yasamaktir dolayisiyla erdemli bir yasam siirmektir.® Aziz Augustinus (354-430),
yerylziinde ebedi barisi saglamak icin herkesin ve her seyin yaraticisi olan yice
Tanr’ya mutlak olarak itaat edilmesini tavsiye etmistir.” Otuz Yil Savaslar’nin son
déneminde dogan William Penn’de (1644-1718), Avrupa’da toplumsal ve siyasal
barisin ancak her Avrupa devletleri temsilcilerinin 6zellikle “Avrupalilik” bilinciyle
katilacagi bir genel meclisin (Avrupa Parlamentosu) kurulmasiyla miimkin
olabileceginiileri siirmustlr. Penn’in hukuksal bir temele oturtulmasini istedigi Avrupa
Parlamentosu, barisa yénelik calismalar yapacaktir.® Kendini adeta bir ebedi baris
filozofu olarak tanimlayan Kant (1724-1804) ise barisi, “tim dismanliklarin sonu”
olarak gérmistir ve onu hukukla temellendirmistir. Ona gére de baris kurucu ilkedir
ve barisla hem devletler arasinda ileride ¢ikabilecek ¢atisma ve savaslarin temel
nedenleri bastan tamamen ortadan kaldirilmaktadir hem de (lkenin ekonomisi hizla
toparlanmakta ve gelismektedir.® Fakat 6zgiirligiin ve barisin tam olarak ortaya
cikmasi icin J. J. Rousseau’nun dedigi gibi sivil devlet yeterli degildir. insanin ahlakli bir
varlik olmasi, insan yeteneklerinin gelistiriimesi, ayni zamanda hem devlet icinde hem
de devletler arasinda adalet ve sonsuz barisin elde edilmesi gerekli ve zorunludur.°

5 Aristophanes, Kuslar, gcev. Azra Erhat — Sabahattin Eyupoglu (istanbul: Remzi Kitabevi, 1966), 145-147;
Ozgiir Aktas ve Mustafa Safran, "Evrensel Bir Deger Olarak Baris ve Baris Egitiminin Tarihgesi", 132

6 Seneca, AhlGki Mektuplar, ¢ev. Tirkdn Uzel (Ankara: Tirk Tarih Kurumu Yayinlari, 1992), Mektup Il, 16, 57;
Diogenes Laertios, Unlii Filozoflarin Yasamlari ve Odretileri, cev. Candan Sentuna (istanbul: Yapi Kredi
Yayinlari), 2003, 332

7 Celal Yesilgayir, “Kant’in Ebedi Baris Teorisinin Ozgiinligi”, Mavi Atlas, 7(2)/2019, 110

8 Celal Yesilgayir, “Kant’in Ebedi Baris Teorisinin Ozgunliigii”, 111

9 Immanuel Kant, Segilmis Yazilar, gev. N. Bozkurt (istanbul: Remzi Kitabevi, 1984), 227, 229; Dogan Gé¢men,
"Felsefenin Kurucu Bir Kavrami Olarak Baris: Baris Utopyalarinin Dogusu ve Bilimsellesmesi," Sofist 9 (2024):
65-66 ; Celal Yesilgayir, "Kant’in Ebedi Baris Teorisinin Ozgiinliigi", 110-113

10 Faruk Yalvag, “Immanuel Kant”. Erhan Biiylikakinci (Editér), Baris Calismalari, icinde (38-59), (Ankara:
Adres Yayinlari, 2018), 47
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Baris kavrami sadece Bati felsefesinde degil, islam felsefesinde de felsefenin
dncelikli konularindan biri olmustur. islAm felsefesinde de baris, Bati felsefesinde
oldugu gibi, ontolojik, egzistansiyalist, siyasi ve etik bir cercevede ele alinmistir. islam
felsefesinde barig dislincesi, yalnizca savasin yoklugu anlaminda degil, insanin
kendisiyle, toplumla, varlikla ve Tanri ile uyum igerisinde yasamasi seklinde ¢ok
katmanh bir anlayisa dayanir. Arapca “selam” kdkiinden tiireyen baris kavrami, daha
ziyade giivenlik, huzur ve esenlik anlamlarina gelir. Zaten isldam sézctigiinin
anlamlarindan biri de baristir. Bu nedenle islam filozoflari barisi hem varligin hem
bireysel ahldkin hem de siyasal dizenin temel ilkelerinden biri olarak
degerlendirmislerdir.’! Ozellikle klasik islam filozoflari, erdemli insanin yetistirilmesini
ve erdemli toplumun kurulmasini barisin en yiksek bicimi olarak gérmuslerdir. Bu
yaklasim, Kur’an’in insanlik tasavvuru ile Antik Yunan siyaset felsefesinin birlesiminden
dogan 6zglin bir medeniyet anlayisini yansitir.

islam’da varligin yiiziinii ve kisinin iradesini evrensel iradeye yénlendirmesiyle
ontolojik baris ile kisisel baris baslar. Kisisel baris toplumsal barisa, o da devlet iginde
ve devletler arasinda barisa dogru evrilir. Kur’an’da Allah, insanlari baris evine/baris
yurduna (Darusselam) davet eder. Kur'an’da baris, ilahi dizenin ve birligin temel
unsurlarindan biri olarak sunulur. “Allah, esenlik yurduna gagirir ve diledigini dogru
yola iletir.”*? ve “Allah, gokleri ve yeri yaratan, gokten yagmur indiren ve onunla size
rizik olarak tlrli meyveler c¢ikaran, emri geregince denizde ylzmek Ulzere gemileri
emrinize veren, nehirleri de hizmetinize sunandir. O, adetleri Uzere hareket eden
glinesi ve ay! sizin hizmetinize sunan, geceyi ve giindiizii sizin emrinize verendir.”*3
ayetleri diinyanin ve evrenin ontik bir diizen, birlik, uyum ve ayni hedef iginde
oldugunu, bununla birlikte “Ey iman edenler! Hepiniz topluca baris ve givenlige
(islam’a) girin. ...” ayeti,** toplumsal diizenin ancak uzlasma ve adalet temelinde
surdirilebilecegini gostermektedir. Ayrica Kur’an’da Allah’in isimlerinden birinin “es-
Selam” olmasl,*> barisin metafizik, ahlaki ve siyasal bir deger tasidigina isaret eder. El-
Kindf, Farabi, ibn Sina, Gazali, ibn Riisd gibi birgok islam filozofu alemi, ay alti lem ve
ay Ustl alem diye ikiye ayirarak ay alti dlemi kevn ve fesad (olus ve bozulus) alemi
olarak gormelerine ragmen, alemin dolayisiyla varligin yonu yokluga dogru degil,
aksine mikemmel varlik (tam varlik) olmaya dogrudur. isldm filozoflari bu metafizik
cerceveyi ayni zamanda ahlak ve siyaset diisiincesine tasimislardir.

11 Ahmet Yaman, “Sulh”. Tiirkiye Diyanet Vakfi isldm Ansiklopedisi, C. 37, (Ankara: Tiirkiye Diyanet Vakfi
Yayinlari, 1998), 485

12 Kur’an-1 Kerim, Yunus 10/25

13 Kur’an-1 Kerim, ibrahim 14/32-33
14 Kur’an-1 Kerim, Bakara 2/208

15 Kur’an-1 Kerim, Hasr 59/23
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islam felsefesinde baris diisiincesinin sistematik bigcimde ele alinisi ilk kez Farabi
(870 —950) ile baslamistir. Onun El-Medinetii'l Fazila adh eseri, erdemli toplumun nasil
kurulacagini agiklayan 6nemli bir siyaset teorisidir. Farabi’ye gore insan, dogasi geregi
toplumsal bir varliktir ve tek basina yetkinlige ulasamaz.® insanlarin birlikte yasamalari
ise ancak adalet, ig birligi ve ahlaki uyum sayesinde mimkiindir. Bu nedenle filozof,
ideal toplumun temelini savas degil, karsilikh yardimlasma yani baris Uzerine
kurmustur. Farabi'nin siyaset anlayisinda baris, yalnizca siyasal istikrari ifade etmez.
Ona gore gercek barig, insanlarin mutluluga ulasmalarini saglayan diizenin
kurulmasidir. Toplumda, varlikta ve evrende diizeni ve barisi saglayan ise adalet ve
erdemliliktir. Strekli baris igin erdemli yasam artirilarak cogaltiimahdir. Bu yapilmadigi
siirece diizen, baris, erdemlilik dolayisiyla mutluluk ortadan kalkacaktir.?” Bu mutluluk
ise maddi hazlardan ziyade akli ve manevi yetkinlik ile iligkilidir. Erdemli sehirde
bireyler birbirlerinin eksikliklerini tamamlar ve ortak iyiyi hedeflerler. Bdylece
toplumsal catismalar en aza iner. Farabi'nin dislncesinde savas ancak zorunlu
durumlarda mesru kabul edilir; asil amacg gercek ve slrekli mutluluga ulasmak icin
diizenin korunmasi ve adaletin tesisidir, yani mikemmel toplum olan erdemli sehrin
korunmasidir.®

Benzer sekilde ibn Sind’da (980 — 1037) insanin toplumsal dogasina vurgu
yapmistir. Ona gore insan tek basina yasayamaz; ihtiyaglarini karsilamak icin diger
insanlarla is birligi yapmak zorundadir.’® Bu zorunluluk, toplum icerisinde hukuk ve
ahlak kurallarinin ortaya ¢ikmasina neden olur. Filozof, adaletin olmadigi bir toplumda
gercek huzurun mimkiin olmayacagini savunur. Bu nedenle ydneticinin temel gérevi,
bireyler arasinda dengeyi saglamak ve toplumsal barisi korumaktir. ibn Sind’nin
dusiincesinde barisin psikolojik boyutu da vardir. Ona gore insan ruhunda 6fke, hirs ve
korku gibi unsurlar kontrol altina alinmadiginda toplumsal catismalar ortaya cikar.?° Bu
nedenle bireysel ahlak ile siyasal dizen arasinda dogrudan bir iliski vardir. Erdemli
bireylerden olusan toplum daha bariscil olur. Béylece i¢sel huzur ile toplumsal baris
birbirini tamamlayan iki unsur haline gelir.

islam diisiincesinde baris kavraminin ahlaki ve siyasi temellerini gelistiren 6nemli
isimlerden biri de Gazali (1058 — 1111) olmustur. Ona gére insanin en biyiik problemi
nefsinin arzularina teslim olmasidir.2! Nefsin kontrol altina alinmasi ise hem bireysel

16 Farabi, EI-Medinetii'l Fazila, cev. Ahmet Arslan (Ankara: Kultir Bakanhgi Yayinlari, 1990), 69
17 Farabi, El-Medineti'l Fazila, 70, 101, 105
18 Farabi, El-Medinetii'l Fazila, 70

19 ibn Sina, Kitabii's-Sifa: Topikler, cev. Omer Tiirker (istanbul: Litera Yayincilik, 2008), 7; ibn Sina, Kitabii's-
Sifa: Metafizik Il, cev. Ekrem Demirli - Omer Tiirker (istanbul: Litera Yayincilik, 2005), 198

2 jbn Sina, Kitabii's-Sifa: Metafizik Il, 201-204; ibn Sin3, isaretler ve Tenbihler, cev. Ali Durusoy — Muhittin
Macit — Ekrem Demirli (istanbul: Litera Yayincilik, 2005), 173-174

21 imam Gazali, ihyéu UlGmi'd-Din, C. 3, gev. Ahmed Serdaroglu (istanbul: Bedir Yayinevi, 1989), 59-62
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hem toplumsal huzurun 6n sartidir. Gazali, ahlaki yalnizca bireysel bir mesele olarak
gdrmez, toplum diizeninin korunmasi igin de gerekli kabul eder. insanlarin kin, kibir ve
ihtiras gibi duygulardan arinmalari toplumsal gatismalari azaltacaktir. Gazali’'nin
diistincesinde adalet kavrami merkezi bir yere sahiptir. Adaletin olmadigi yerde zulim
baslar, giiven ortami olusmaz, fesad yayilir ve toplum ¢dziilmeye baslar.?? Bu nedenle
yoneticilerin halk arasinda esitligi gozetmeleri gerekir. Gazal’'nin dlslincesinde siyasal
otoritenin temel amaci toplumun huzurunu korumaktir. Bundan 6tiirii islam siyaset
disincesinde devletin varlik nedeni, baski kurmak degil, givenligi ve barisi
saglamaktir.

ibn Risd (1126 — 1198) ise barig disiincesini varlik, akil ve hukuk ekseninde
degerlendirmistir. Aristotelesci metafizik ve siyaset anlayisindan etkilenen ibn Riisd’e
gore dlemin, varligin ve toplumun diizeni ancak aklin rehberligiyle saglanabilir. Diizenin
ve barisin sebebi akildir, dolayisiyla Tanr’’dir.2® Toplumda aklin karsihgi hukuktur.
insanlar arasinda ortaya gikan anlasmazliklarin ¢éziimiinde hukukun GUstiinligl esas
alinmalidir. Adaletli olma erdemli bir tutumdur. Adalette dolayisiyla erdemlilikte
onemli olan orta yoldur. Adalet orta yolun yani barisin ilkesidir. Ahlaken kéti olan bir
kisi ya da hakim, adil bir kisi ya da hakim olamaz. Clinki ahlaken kétii olan kisi ne
erdemi ne de erdemin téziind bilir. Kisi adil oldugu kadar hosgériilii de olmalidir.?* Ona
gore hakikate ulasmanin farkli yollari vardir ve diislinsel cogulculuk toplumsal gelisime
katki saglar. Bu fikir, Endilis medeniyetindeki ¢ok kiltiirld yapinin 6nemli felsefi
dayanaklarindan biri olmustur. Muslimanlar, Hristiyanlar ve Yahudilerin bir arada
yasadigl Endills toplumunda barisin korunmasi, biyik 6lgiide bu entelektiiel hosgori
ortamiyla iliskilidir. Aslinda bunun ilk 6rnegi Medine Vesikasi’dir.

Medine Vesikasi (Medine Sézlesmesi veya Medine Anayasasi), 622 yilinda islam
Peygamberi Hz. Muhammed’in liderliginde Misliimanlar, Yahudiler ve misrik Araplar
arasinda yapilmistir. Vesika bir arada yasama projesidir ve 47 maddeden olusmustur.
Siyasi birlik, toplumsal dayanisma, ortak savunma ve konferatif bir yapiyi 6ngérmdstir.
Vesikanin amaci, Medine’de 6zgiir, adil, temel hak ve oOzgirliklere saygili, yasami
givence altina alan bir hukuk diizeni olusturmaktir. Vesika, basta Evs ve Hazreg Arap
kabileleri ile Beni Kaynuka, Beni Kurayza ve Beni Nadir gibi biyilik Yahudi kabileleri
olmak Uzere kiglk ve buylk toplam yirmi yedi kavim ve asiretler arasindaki
catismalara son vermistir. Belgede dnce sehir devletini olusturan gruplar sayilmakta ve
bunlarin siyasi bir batin (Gmmet) olusturduklar belirtilmistir. Vesika ¢ok kaltarlGlGg
ve barisi esas alarak her insani baska insanin hakkini korumakla gérevlendirmistir. S6z

2 imam Gazali, fhydu Uldmi'd-Din, C. 2, cev. Ahmed Serdaroglu (istanbul: Bedir Yayinevi, 1989), 190-192

3 bn Risd, Tutarsizigin Tutarsizhigi (Tehdfiitii et-Tehdfiit), C. 1, cev. Kemal Isik — Mehmet Dag (istanbul:
Kirkambar Yayinlari, 1998), 218, 219-220

24 Muharrem Kilig, “Aristo Sarihi ibn Riisd’iin Hukuk ve Siyaset Felsefesi”, Hayrettin Okgesiz (Hazirlayan),
HFSA: Hukuk Felsefesi ve Sosyolojisi Arkivi, 16. Kitap, (istanbul: istanbul Barosu Yayinlari, 2007), 115
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konusu vesikada hem herkesin kendisine ve baskasina hem de topluluklarin kendi
iclerinde ve birbirlerine karsi temel haklari ve sorumluluklari belirlenip imza altina
alinmistir. Vesika, bunlar ve daha bircok yénden islam diinyasinda ilk anayasa ézelligini
gostermektedir. Ornegin vesikada bir anayasa metni olarak yasama, kiiltiirel, sosyal,
siyasi, ekonomik ve dini haklar, cok hukukluluk, savag hukuku, toplumsal yardimlagma,
ozglirlik, esitlik, adalet, can, namus ve mal glivenligi, dislince, kanaat, ifade ve inang
Ozglirligl, vatandaslik ve devletin savunulmasi, devletin gérev ve sorumluluklar
dikkat cekicidir.?

islam distincesinin keldm ve felsefeden sonra iiglincii biyiik kolu olan tasavvufi
diisiince gelenegi de islam felsefesindeki baris kavramina énemli katkilar sunmustur.
Ozellikle Mevlana (1207 — 1273), sevgi merkezli yaklasimiyla dikkat gekmistir. Ona gére
insanlari birlestiren temel unsur sevgidir. Sevgi, varligin, barisin ve mutlulugun
usturlabidir.? Sevginin oldugu yerde her tiirlii kétilik, kin ve diismanlik ortadan
kalkar. Fakat bunun icin insan ruhunun olgunlasmasi gerekir. Bu da ancak “Gel, gel, ne
olursan ol, yine gel.” ¢agrisiyla hayat bulur. Bu ¢agri, giinimuizde bile tam karsiligini
bulamayan bir kararhlikla farkhliklari dislamayan, ¢ok kilturlGligi esas alan evrensel
bir baris anlayisini temsil eder.

Modern dénemde ise islam dusiiniirleri baris konusunu kiiresel 8lcekte
degerlendirmeye baslamislardir. Ozellikle savaslar, sémiirgecilik ve kiiltiirel catismalar
karsisinda islAm’in baris mesajini yeniden yorumlamislardir. Cagdas Misliiman
dusindrler, Kur’an’in adalet ve merhamet ilkelerinin uluslararasi iliskilerde de gecerli
olmasi gerektigini savunmuslardir. Onlara gére isldm devletinde hem ulusal hukukta
hem de uluslararasi hukukta esas olan her zaman baris olmalidir.?” Bu baglamda islam
felsefesi, medeniyetler ¢catismasini degil, medeniyetler arasi diyalogu destekleyen bir
yaklasim gelistirmistir. Béylece islam felsefesinde baris, ahlaki ve siyasal bir hedef
olmanin yaninda insanin varolussal amacinin bir parcasi olarak ortaya ¢ikmistir.
Farab’den ibn Sind’ya, Gazal’den ibn Riisd’e kadar pek ¢ok diisiiniir, adalet, ahlak ve
akil temelinde bir toplum diizeni tasarlamistir. Bu distniirlere gore gercek baris,
bireyin i¢ huzuru ile toplumsal diizenin uyum igerisinde birlesmesiyle mimkinddr.
islam felsefesinin sundugu bu yaklasim, giinimiizde artan toplumsal kutuplasma ve
kiresel catismalar karsisinda halen 6nemli bir duslinsel kaynak olma niteligini
sirdirmektedir.

25 Muhammed Hamidullah, isldm Anayasa Hukuku, gev. Vecdi Akyiiz (istanbul: Beyan Yayinlari, 2006), 96-
102

% Mevlana Celaleddin Rami, Mesnevi, C. 1, cev. Adnan Karaismailoglu, (istanbul: Akcag Yayinlari/Yeni Safak,
2004), 40

27 Muhammed Hamidullah, islam’da Devlet iddresi, cev. Hamdi Aktas (istanbul: Beyan Yayinlari, 2020), 114-
120, 123-125
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Bu sekilde baris kavrami hem Bat’da hem de Dogu’da felsefenin kadim
problemlerinden birini olmayi sirdirerek ginimize kadar gelmistir. Ancak baris
kavrami ilk kez Kant ile felsefi bir sorun haline gelmistir. Barisin etik ve siyasetteki bu
kurucu anlamlari bu galismanin kapsaminin disinda oldugundan yani dogrudan konusu
olmadigindan, barig kavrami ¢alisma boyunca sinirlandirilarak yalnizca onun ontolojik
anlamina odaklanilacaktir. Barisin ontolojik anlaminin izleri ise 6zellikle Herakleitos ve
Empedokles’in ontolojilerinden hareketle siirdiiriilecektir. Bu baglamda islam
felsefesinde baris kavraminin metafizik, ontolojik, etik ve siyasal anlami Gzerinde
durulmayacaktir. Clinkii bu yonlerin incelenmesi bu ¢alismanin kapsami disindadir. Bu
nedenle, islam felsefesindeki baris kavrami iizerine ayri ve bagimsiz bir ¢calisma yapmak
gereklidir.

2. Herakleitos’un Ontolojisinde Karsithkta Tekligin ve Birligin ilkesi Olarak Baris
/Logos

Herakleitos’un felsefesi varlikta ve dogada sirekli olus ve degisim, varlikta ve
dogada bir gerilim ve ¢atisma oldugu goérusi ile doga ile uyumun dogal bir zorunluluk
olarak gorilmesi gerektigi ve evrensel diizen fikrine dayanir. O da kendinden 6nceki
doga filozoflari (Thales, Anaksimandros, Anaksimenes, Pisagor) gibi, ne hicten hicbir
sey meydana gelebilir ne de var olan bir sey yok olabilir gorisiine sahiptir. Buna gore
yokluktan bir seyin meydana gelmesi veya var olan bir seyin yokluga gitmesi mimkin
degildir. Bu nedenle evrendeki her varligin temelinde olan ana maddeyi, ilkeyi, arkheyi,
yani degisen seylerin altinda bulunan degismeyen, ayni kalan varligi bilmemiz gerekir.
Herakleitos’a gore bu ilke, yani dogasi geregi herhangi bir baska seye dénisebilecek ve
herhangi bir seyin kendisine donilsebilecegi sey atestir. Var olan her sey atesten
meydana gelmistir.?® Her sey atesten var olmustur, sonra tekrar atese déniisecektir.
Batdn varliklari degismeden degisiklige ugratan odur. Ates tim glicliyle yakarak ve
yikarak varliklari degistirir. Clinku ates kendisi bakimindan en fazla harekete, en fazla
kuvvete sahip tek ve 6zel varliktir. Yanan sey strekli degismesine ragmen atesin, alevin
kendisi asla degismez. Atesin niteligi degismedigi gibi yanma sireci boyunca niceligi,
miktari da degismez. O her zaman ayni atestir, alevdir. Yanan seyler baska olduklari
halde ates hep ayni atestir. Atesin seylere ve seylerin atese donlismesi, her zaman var
olan bir degis tokustur. Evrende her zaman bazi seyler atesten diger seylere dogru,
bazen de diger seyler atese dogru degismektedir. Herakleitos, bu durumu “her sey
atesle takas olur, ates de her seyle; tipki altin ile mallarin ve mallar ile altinin takas
edilmesi gibi” diyerek ifade eder.?° Yanma olayinda her sey yanarak ates olur. Ancak
ates, karsitlarin kendisinden gikabilecekleri bir sey degil dogasi geregi degiserek zitti

28 Herakleitos, Fragmanlar, gev. ve yorum C. Cakmak (istanbul: Kabalci Yayinevi, 2005), 30., 31., 64. ve 66.

Fragmentler
2 Herakleitos, Fragmanlar, 90. Fragment
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olabilecek, karsitlara doniisebilecek bir seydir. Bu nedenle ates bir sey olmaktan ¢ok
bir slirectir, bir olus ve yok olustur. Ates siirekli hareket eden bir seydir. Bu nedenle
varlik olustur.3°

Herakleitos’ta barisin karsiti olan savas, kozmik savas ve antropolojik savas olmak
lizere ikiye ayrilir. Kozmik savas, bir arada bulunan karsit 6gelerin birbirleriyle olan
savasidir. Bu savas olusun nedenidir. Bu savasin sonunda seyler (nesneler) bu ya da su
sekilde ortaya cikarlar ve icindekilerle birlikte evren olusur. Herakleitos’a gére evrende
surekli bir olus, miicadele, savas vardir. Eger evrende bu savas, miicadele olmasaydi
higbir sey olmazdi. Evren, karsitlarin mucadelesinin meydana getirdigi bir uyum,
armonidir. Varliklarin dogusu ve meydana gelisi ancak birbirlerine karsit olan ve
bundan o6tlrli birbirlerini devam ettiren karsitlarin ¢atismasina baghdir. Ancak
evrendeki degisim ve olus basi bos degildir. Bunu yoneten bir yasa vardir. Bu yasa
Logostur. Logosun fizik diinyadaki karsiligi atestir. Buna gére ruhsal-maddesel bir ilke
olan ates, Logosun maddi yoniidiir. Ates, evrende hem her zaman var olan ve yasayan
tek glictiir hem de her seyin birlik nedenidir, ruhun ve zihnin tasiyici ilkesidir.3! Evrende
her varhigi degismeden degisiklige ugratan atestir. Her sey atesten var olmustur, sonra
tekrar atese donlisecektir. Her sey, atesin sikisma ve seyrelme yoluyla déniisimiinden
olusur. Yalniz bu siireg rastlantisal ya da determinist bir mantik ile islemez. Her sey
atesin de tabi oldugu bir yasaya, yani Logosa gore isler.3? Logos yalnizca varligi ve
evreni degil insani, toplumu ve devleti de bicimlendirir. Evrende maddi ve manevi her
sey, Logosun yasasina tabidir. Bu agidan Logos, insandan, toplumdan ve varliktan ayri
dzel, Uist ve evrensel bir yasadir.33

Herakleitos’un ontolojisinde Logosun evrenin olusumunda hareket ettigi tic temel
6nerme vardir. Bunlardan birinci 6nerme, sinirsiz ve sonsuz olus fikridir. Logos,
varhktaki olusun sebebidir. Logos her seyde ortaktir. Logos, evrende hicbir nesneyi
oncelemez, her nesneye ayni mesafede yakin veya uzaktir. Logosun sayesinde hayatta
ve evrende siirekli bir olus vardir. Olusu Logos yonettiginden, olusun basi ve sonu
yoktur. Logos, varlikta ve evrende (g ilke ekseninde hareket eder. Birincisi karsitlarin
uyumudur. Evrende gatisma olsa bile, bu, ayrisma ve yok olma seklinde degil, tipki
Whitehead’de oldugu gibi birlik ve uyum seklinde gergeklesmektedir. Karsitlarin
catismasindan her zaman uyum ortaya c¢ikar. Her sey catismaya dayali uyumun

30 Ahmet Arslan, llkgad Felsefe Tarihi 1 —Sokrates Oncesi Yunan Felsefesi— (istanbul: istanbul Bilgi Universitesi
Yayinlari, 2006), 188-189

31 Herakleitos, Fragmanlar, 30., 31., 64. ve 66. Fragmentler; Emile Bréhier, Histoire de la Philosophie (Paris:
Presses Universitaires de France, 2014), 51-52; W. K. C. Guthrie, Yunan Felsefe Tarihi —Sokrates Oncesi ilk
Filozoflar ve Pythagorasgilar—, gev. E. Akga (istanbul: Kabalci Yayinevi, 2011), 440

32 Herakleitos, Fragmanlar, 1., 72. ve 90. Fragmentler

33 Walther Kranz, Antik Felsefe —Metinler ve Agiklamalar—, cev. S. Y. Baydur (istanbul: Sosyal Yayinlar, 1984),
57, 59; F. E. Peters, Antik Yunan Felsefesi Terimleri Sézliigii, cev. ve haz. H. Hiinler (istanbul: Paradigma
Yayincilik, 2004), 208-211
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sonucunda meydana gelir. Catisma sayesinde karsit olan seyler bir araya gelir ve
uzlasmaz olarak gériilenlerden en giizel uyum dogar.3* Karsit unsurlar arasindaki uyum,
zorunlu olarak bir gerilimi ve gatismayi gerektirir. Clinkii olus igin kargitlarin savasi
zorunludur. Evrende bu gerilim asla son bulmaz. Eger evrende miicadele bitseydi, o
dagilirdi.®® Evrende yalnizca gériinen uyum yoktur, gériinmeyen uyum da vardir.
“Gérinmeyen harmonia [uyum] gériinenden daha giclidir”.3® Evren, karsitlarin
micadelesinin meydana getirdigi bir uyumdur, bir ahenktir ve bir battiindur. Varliklarin
“dogusu ve meydana gelisi ancak birbirlerine zit olan ve bundan 6tiri birbirlerini
devam ettiren, varlikta tutan zitlarin gatismasina” ve onlari bu karsithga ragmen bir
arada tutan uyuma baghdir.” ikincisi, karsitlarin dzdesligidir. Herakleitos’ta bitiin,
karsit seylerden olusur. Evrende varliklar arasinda bir ayrim yoktur. insanlarin ayri ve
karsit diye gbrmeye calistigi seyler aslinda farkl seyler degil ayni seydir. Gece/glindliz,
yaz/kis, geng/yasl, iyi ve kotl, hakli ve haksiz, diiz ve egri, yukari ve asagi, savas ve
baris, tokluk ve aclik, yasam ve 6lim, uyanik ve uyuyan, biling ve bilingsizlik, birlesme
ve ayrilma, olusma ve bozulma, hatta iyilik ve kétiliik bir ve aynidir.3® Her karsitin
temelinde uzlasma vardir. Catisma sonucunda ortaya ¢ikan uzlasma her seyin olus
temelidir. Uglinciisii ise Logosun, savasin, gerilimin evrensel yaratici ve ydnetici yasasi
olmasidir. “Savas her seyin babasi ve kralidir, kimini Tanri, kimini insan olarak ortaya
cikarir; kimini kéle, kimini 6zgiir kilar.”% Herakleitos’un ontolojisinde savas, evrende
barigla sonuglanacak sekilde kolektif bir eylemdir. Clinkii savasin yasasi Logosa baglidir,
Ondan ayri bir sey degildir, Onunla 6zdestir.*° Evrendeki olusun, catismanin, eszamanli
karsit gerilimlerin yasasi Logostur. Eger evrende duraganlik, cabasizlik, olus olmamis
olsaydi, o dagilirdi. Evren varligini, ancak karsitlarin ters yonde gerilimlerinin uyumuyla
slirdirdr. Karsitlik sayesinde evren, siirekli hareket halindedir. Bu da evreni sinirsiz ve
sonsuz kilmaktadir.

Logosun evrenin olusumunda hareket ettigi ikinci 6nerme, her seyin siirekli hareket
ve degisim icinde olmasidir. Her sey akar, strekli degisir. Evrende karsitlar icinde
yalnizca bir savas degil, ayni zamanda bitln karsitlarin icinde eridigi bir de birlik vardir.
Karsitlarin uyumu ilkesi bu sonucu verir. Evrende her sey akar ve surekli degisir. Ayni
irmaga iki kez girilmez, ¢linku stirekli akip giden sular onu bagka bir irmak yapmistir.
Ne icine girilen ikinci iIrmak birinci iIrmaktir ne su ayni sudur ne de biz ayni biziz; yeni

34 Herakleitos, Fragmanlar, 8. Fragment

35 Guthrie, Yunan Felsefe Tarihi —Sokrates Oncesi ilk Filozoflar ve Pythagorasgilar—, 444
36 Herakleitos, Fragmanlar, 54. Fragment

37 Arslan, ilkead Felsefe Tarihi 1 -Sokrates Oncesi Yunan Felsefesi—, 190

38 Herakleitos, Fragmanlar, 57., 58., 60., 67. ve 88. Fragmentler

3% Herakleitos, Fragmanlar, 53. Fragment

40 Guthrie, Yunan Felsefe Tarihi —Sokrates Oncesi ilk Filozoflar; Pythagorasgilar—, 454
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sular akmaya devam etmektedir.** Sular degisir, ama irmak ayni kalir. Ciink{ stirekli
akip giden sular onu baska bir irmak yapmistir. Irmak her zaman sabit ve degismez gibi
goriinse de sular surekli bir degisim halindedir. Irmak siirekli aksa bile kendi 6zelligini
korumaktadir. Sulari degisse de irmak ayni irmaktir. insan, toplum ve nesneler diinyasi
surekli degisse bile kozmik sistemin kendisi degismeden kalmaktadir. Evrende her sey
boyle bir akis icindedir, her sey olur ve bozulur. Bu degisiklik bazen bir varlik icindeki
gelisme seklinde bazen de baska bir varliga déniisme seklinde ortaya ¢ikar. Fiziksel
seylerin siirekli degismesi, 6rnegin A’nin B’ye, B'nin A’ya dogru degismesi dongiseldir.
Her yokusun bir inisi, her inisin bir yokusu olmasi gibi. Dort 6ge de bu donguselligi
yasar. Topragin olimi suya, suyunki havaya, havaninki atese, ates de topraga
dénisiir.*? Evrende her sey akar (panta rei), hicbir giic bu akisin éniinde duramaz, ona
set cekemez. Higbir sey oldugu gibi kalmaz, her sey hareket eder, her sey olacagina
varir. Evrende kesintisiz devam eden kozmolojik ve psikolojik bir degisim vardir.
Kozmolojik degisim siirecinde evren ontolojik gercekligini korumasina ragmen stirekli
yenilenmektedir. Herakleitos’un bu olus felsefesi kendisinden sonra Hegel, Bergson,
Whitehead ve Einstein gibi bir¢ok filozof ve bilim insani tarafindan farkli sekillerde olsa
bile siure¢ felsefesine sadik kalinarak dile getirilmistir. Evrende her sey her an
degismesine ragmen evrende olus ve bozulus tesadiifen veya mekanik degildir, belli
bir yasaya gore gerceklesmektedir. Degisende degismeyen, degismenin kendisine gére
gerceklestigi yasa, degismenin mantigi olup, bu Logostur. Ates bile bu yasaya tabidir.
Bu yasanin bir geregi olarak ates, daima belli bir 6l¢liyle yanmakta ve belli bir 6lglyle
sénmektedir.** Logos, sadece yasa degildir, ayni zamanda orandir, diisiincedir,
anlamdir, akildir. Ancak Logos, ates, evren veya Tanri ayri ayri seyler degildir, aksine
Tanri, evren, ates ve Logos bir ve ayni seylerdir. Bundan dolayi Herakleitos’un panteist
bir evren ve Tanri tasavvuru vardir. Tanri ile evren birbirlerine 6zdestir. Evrenin diginda
bir Tanri veya Tanrilar yoktur, Tanri evrene ickindir. Buna gére “Tanri, evrenin ilkesi
olan atesin en saf halidir. Logos, Tanri'nin evrende is goren bir giic, bir yasa olmak
bakimindan tanimlanmis adidir.”** Bdylece Herakleitos’ta Logos, evrene ickin olan,
atesin bizzat kendisinde bulunan yasadir. Bu yasa ise karsitlarin savasina bagh olarak
dogan uyum yasasidir. Ancak bu yasanin belli bir amaci yoktur. Tipki durmaksizin oyun
oynayan bir cocuk gibidir. Nasil ki cocuk, yalnizca oyun oynamak icin eglence olsun diye
biitiin oyunlari oynarsa, ayni sekilde Tanri veya Logos veya ates herhangi bir amaci
olmaksizin muayyen zamanlarda evreni meydana getirmekte ve yine muayyen
zamanlarda onu ortadan kaldirmaktadir.

41 Herakleitos, Fragmanlar, 12. 49 a, ve 91. Fragmentler

42 Herakleitos, Fragmanlar, 36. ve 76. Fragmentler

43 Herakleitos, Fragmanlar, 30. Fragment

4 Arslan, ilkcad Felsefe Tarihi 1 -Sokrates Oncesi Yunan Felsefesi—, 196
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Logosun evrenin olusumunda hareket ettigi Giglincli Gnerme ise diinyanin hep canli
kalan ates olmasidir. Herakleitos’ta diinya ezeli, ebedi ve sinirsizdir. Diinya her zaman
vardi ve var olacaktir. Diinya hep canh kalan atestir. “Butiiniin kendisi olan kosmos’u
ne bir Tanri ne de bir insan meydana getirmistir. O, daima belli dlgllere gore yanan,
belli dlciilere gére sénen ezeli ve ebedi atestir.”*> Kozmos dogal diinya ve icindeki
dizendir. Kozmos olan ates hem ebediyen vardir hem de ebediyen canlidir. Kozmosu
canh kilan atesin olcgliyle alevlenmesi ve soénmesidir. Atesin yogunlasma ve
seyrelmesiyle diger varliklar meydana gelir, yani birden ¢okluga gecis baslar. Atesin
kendisinde olus ve degismenin degismeyen bir yasasi vardir. Bunun da kaynagi
Logostur.*® Herakleitos’'ta olus ve degisim hep ayni ¢izgide degildir; ileriye dogru
olabilecegi gibi, geriye dogru da olabilir. Her sey siirekli asagi ve yukari akar. Cikan ve
inen yol bir ve aynidir.*’ Ates sayesinde evrende siirekli bir dontsim vardir. Fiziksel
cisimler ve ruhlar, bu déniisimiin igindedir, ona tabidirler. Atesin sayesinde her sey
dziinii koruyarak canli kalmaktadir.*®

Varhgi olus olarak géren Herakleitos’ta birden ¢okluga gecis olus ve degismeyle
olur. Bu dolusun ve degismenin vardigi yer birliktir. Clinkii birlik olmaksizin ¢okluk,
cokluk olmaksizin birlik olmaz. Herakleitos sadece bir olus filozofu degil, ayni zamanda
bir cokluk filozofudur. Cokluk veya karsitliklar olmaksizin varlik yani olus olmaz. Ama
cokluk diizensiz degildir, bir birlige dayalidir. “Bir olanin birliginin meydana getiren
veya miumkin kilan sey, cok olanin zitsal gerilimidir. Bu gerilimi ortadan kaldirirsak,
birligi de ortadan kaldiririz.”.*° Herakleitos birlik olmaksizin ¢okluk, cokluk olmaksizin
birligin olamayacagini soyle ifade etmistir:

“lyi ile kotl bir ve ayni seydir.” “Yazinin yolu diiz ve egridir.” “inen ve ¢ikan yol bir
ve aynidir.” “Olimsiizler 6limli, dlimliler 6liimsiiz. Biri digerinin 8limiini yasar,
digeri de 6tekinin yasamini 6lir.” “Ayni seydir yasayan ve 6len, uyanik ve uyuyan, geng
ve yasli. Cinki sonrakiler 6ncekilerle, 6ncekiler sonrakilerle yer degistirir.” “Cemberin
cevresinde baslangic ve son ortaktir.” *°

Bu fragmentlere gore hem varlikta birlik ve cokluk bir ve ayni seydir hem de varlikta
slirekli bir olus ve bozulus vardir. Bunlarin birlikte islemesi kozmik diizen icindeki olus
ve bozulus siireclerinin ortaya ¢ikmasina neden olur. Ornegin insan ayni anda hem
8limi hem de 6limsizIigl yasar. insanda 6limli boyutu yani bozulusu beden,
6lumsuzIGgi yani olusu ise ruh veya ruhtaki saf ates temsil eder. Bedeni ya da istihalari,

45 Herakleitos, Fragmanlar, 30. Fragment

46 Herakleitos, Fragmanlar, 33., 72. ve 114. Fragmentler

47 Herakleitos, Fragmanlar, 60. Fragment

48 Herakleitos, Fragmanlar, 62. Fragment

49 Arslan, ilkcad Felsefe Tarihi 1 -Sokrates Oncesi Yunan Felsefesi—, 192
%0 Herakleitos, Fragmanlar, 58., 59., 60., 62., 88. ve 103. Fragmentler
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arzulari yasayan ruhu o6ldirir, bedeni oldiren ya da istihalari, arzulari engelleyen ise
ruhu yasar. insanin bir yéniyle 6liimlii, diger yéniyle 8liimsiiz olmasi, kimi zaman
geng, kimi zaman yasli olmasi demektir. insan zaman icinde bir durumdan digerine
gecer. insanda ve evrende karsitliklar siirekli yer degistirir. Evrende higbir sey kalici
degildir. Evrende siirekli olan sey sadece kozmik diizenin kendisidir.

Herakleitos’un ontolojisinde evrende birgok diinya degil tek bir diinya vardir. Bu da
yasamis oldugumuz fizik diinyadir. Evren her zaman mevcut ve olus halinde bulunan
diizenli, dinamik ve sinirsiz bir btundir. Evren kendiliginden var olmasina karsin son
bulmayacak siirekli bir akis, olug ve degisim icindedir.>! Herakleitos’ta Logos, sadece
gerilimi ve gatismayi degil ayni zamanda birligi ve uzlasmayi da temsil eder. Evrendeki
birligi, butlinlGgl, uyumu ve dizeni saglayan birlik, gerilim ve uzlasma ilkeleridir.
Logos, bu ilkeler temelinde hareket eder ve varlik anlam ve deger kazanir. Birligin,
uyumun oldugu yerde c¢atisma vardir. Karsitlarin ¢atismasindan her zaman uyum
ortaya cikar. Karsithk tekligi dogurur. Karsit olan seyler birleserek kurtulusu dogurur.
Bu agidan karsithk veya gatisma yokluk degildir, aksine var olmaktir. Her sey ¢atismaya
dayali uyumun sonucunda meydana gelir. Catisma, ayrisma ve yok olma seklinde degil
birlik ve uyum seklinde gergeklesir. Karsitliklar diinyasindan biyik bir uyum ortaya
cikar. Catisma sayesinde karsit olan seyler bir araya gelir ve uzlasmaz olarak
goriilenlerden en giizel uyum dogar.>? Evrendeki gerilim tipki ok ile yaya ya da yay ile
lirin veya kemanin uyusmasi gibi bir seydir. Okcunun elleri, yayla ipi ters yonde gerer,
calgicinin parmaklari da kemanin tellerini birbirinden uzaklastirir. Bu sirada ve bu
sayede ok firlar ve ugar, ayni sekilde kemanda da ses, musiki (nota) meydana gelir.>
Yalniz evrende gerilim belli bir zamana ve mekana ait degildir. Evrende zorunlu olan bu
gerilim sonsuza kadar devam edecektir. Eger evrende gerilim, ¢abasizlik ya da olus bir
gun son bulacak olursa evren dagilir. Evren varligini ancak karsitlarin ters yonde
gerilimlerinin uyumuyla stirdirebilir. Karsitlik sayesinde evren siirekli hareketlidir. Bu
da evreni sinirsiz ve sonsuz kilar. Varligl, evreni bir arada tutan bu gerilimdir.>* Ornegin
bltind temsil eden evren karsitlarin miicadelesinin meydana getirdigi bir uyumdur.
Bltln, tek tek bir araya getirilen seylerden degil karsit seylerden olusur. Nesneler
arasinda higbir ayrim yoktur. Bizlerin ayri ve karsit diye gdrmeye galistigi seyler aslinda
ayni seydir. Yukarida da verilen gece ve gilindiiz, yaz ve kis, geng ve yasli, diiz ve egri,
yukari ve asagl, savas ve barig, yasam ve 6lim, olusma ve bozulma 6rneklerinde de
oldugu gibi tim karsitlar bir ve aynidir. Her sey karsitini potansiyel olarak icinde tasir.
Bu nedenle “gece, glindlizi dogurur, giindiiz de geceyi” demek, “gece ortlk

51 Herakleitos, Fragmanlar, 1. Fragment
52 Herakleitos, Fragmanlar, 8. Fragment

53 Herakleitos, Fragmanlar, 61. Fragment; Karl Vorlander, Felsefe Tarihi, cev. M. izzet ve O. Saadeddin
(istanbul: iz Yayincilik, 2004), 53

54 Guthrie, Yunan Felsefe Tarihi —Sokrates Oncesi ilk Filozoflar; Pythagorasgilar—, 444
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gindizdir, glindlz de potansiyel gecedir” demektir. Bu bir anlamda olusun ardindaki
itici glictin ve geliskinin ¢ozilmesidir. Boylece tipki “Hegel’de oldugu gibi Herakleitos’ta
da her durum karsi duruma” déniisebilmektedir.® Karsitliklarin temelindeki uzlasmayi
saglayan ise karsitlarin 6zdesligidir. Evrendeki her geliski, gerilim, savas buna baghdir.
Yalnizca doga yasalan degil, insan, ahlak, tarih, toplum ve devlet yasalari da buna
baghdir. Ornegin ahlak, dogal olan ile manevi-tinsel olanin bir ¢atismasi sonucunda,
yani bireysel olanla toplumsal olanin bir ¢atismasi sonucu ortaya ¢ikmistir.>® Yine
toplumun halk ve aristokratlar diye iki sinifa ayrilmasi, bu savasin bir sonucudur. Bu
nedenle evrensel esitlik, evrensel yurttashk yoktur. Esitlik ve yurttaslik yalnizca
aristokratlarin hakkidir. Eger kimi 6zgur, kimi de kole ise bu dogal zorunluluktan
kaynaklanmaktadir.”

Herakleitos’ta antropolojik savas ise insanin tutku ve arzulara karsi verdigi savastir.
Bu savas kendini siyasette ise aristokratik cumhuriyetin hakimiyeti ile son bulur.
Herakleitos demokratik yonetimin kisa slirede bozulacagini 6n géormesinden dolayi,
aristokratik cumhuriyetten yanadir. Herakleitos bu diisiincesini dénemindeki Pers
Devleti ve onun gligleriyle is birligi yaparak zenginlesen tiiccar sinifindan ve toplumu
aristokratik sinifla birlikte ikinci biyik sinif olarak tanimladigi halk tzerinden farkh
ornekler vererek anlatir. Klasik demokrasi halkin istedigi insani, toplumu ve devleti her
alanda kolelestiren, bilginin ve hikmetin kiymetinin bilinmedigi demokrasi seklidir.
Herakleitos, devlet ve toplum felsefesinde bir yoniyle 6zgirlik problemi harig devlet,
toplum, toplumsal sinif, esitlik ve adalet problemlerinde Kinikler, Stoacilar ve
anarsistler gibi diisinmez. Herakleitos’ta “dogal zorunluluk aslinda 6zgirliktir, ¢clinkd
bir seyin dogasi geregi olmasi gerektigi gibi olmasi o seyin kendisinde dogasina aykiri
veya zorlayici higbir seyin bulunmamasi anlamina gelir. Bu anlam isiginda, insanin
dogasi geregi 6zgur bir varlik oldugunu sdylemek, aslinda onda her tiirli 6zgir-olmama
durumunu reddetmek demektir”.%® Kinikler, Stoacilar ve anarsistler de insanin dogal
bir zorunluluk olarak 6zgiir oldugunu kabul eder. Ama Herakleitos bu dogal zorunlu
6zglirligl Logostan herkesin esit oranda pay almadigi gerekgesiyle yalnizca aristokrasi
sinift igin duslnar, buna karsilik toplumun biyik bir cogunlugu olan halki ve kéleleri
dista birakir. Mutlak esitligi ve mutlak adaleti kabul etmez. Ona gore Kiniklerin,
Stoacilarin ve anarsistlerin iddia ettiklerinin aksine, hicbir insan ontolojik,
epistemolojik, etik ve politik olarak esit degildir. Mutlak esitlik adalete degil, aksine
adaletsizlige yol agar. Toplumda siniflasma Logosun geregi dogal bir zorunluluktur.
Toplum, duyular ve aklin bir sonucu olarak halk ve aristokratlar olmak lizere iki kisma

55 Egon Friedell, Antik Yunan’in Kiltiir Tarihi, gev. N. Aga (Ankara: Dost Kitabevi Yayinlari, 1999), 140
56 Ali Osman Giindogan, Ahldktan Siyasete (istanbul: MKM Yayincilik, 2011), 54
57 Herakleitos, Fragmanlar, 53. Fragment

58 Hatice Nur Erkizan, "Anarsist Diisiincenin Dogasi, Tarihsel-Diisiinsel Kékenleri ve Max Stirner Uzerine
Birkag SOz," Dusiinen Siyaset 11 (2002): 49
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ayrilmahdir. Halk duyularin karsihgi olup toplumun biylk ¢ogunlugunu olusturan bir
yigindir. Halkin temel 6zelligi duyularla hareket etmesi ve hikim vermesidir. Halk,
bilgi, bilim, hikmet ve erdemden anlamaz. Nerede nasil davranacagini, konusacagini ve
dinleyecegini bilmez. Her zaman degerli olani degersiz olana tercih eder, dis
goriintslere takilir. Ne sirekli degismenin ne de bu degismenin arkasindaki
degismeyen ilkenin bilincindedir. Aristokratlar ise akli temel alan ve toplumun ¢ok az
bir kismini olusturan kesimdir. Aristokratlar akilla hareket ettiklerinden her seyde en
iyisini secerler, en dogru olana karar verirler, nerede nasil davranacaklarini da ¢ok iyi
bilirler. Clinkii duyulariyla veya hisleriyle karar vermezler.>® Aristokratlarin halktan
Ustin olmalarinin nedeni Logostan ¢ok pay almalaridir. Her insan evrensel akildan
(Logos) Stoacilarin iddia ettiklerinin aksine ayni oranda pay almamistir. Evrensel
akildan bazilari ¢ok, bazilari da az pay almistir. Aristokratlar halka gére Logostan daha
¢ok pay almislardir. Bu nedenle gergek Ozgir kisiler aristokratlardir. Bu durumda
siyasal yonetim sekli demokrasi degil, aristokrasi olmalidir. Yonetimde vyalnizca
aristokratlar olmalidir, siyasal yonetim akildan ¢ok pay alan aristokratlarin en dogru ve
en hakh hakkidir. Toplum ve devleti onlar yonetmelidir. Esit insan olamayacagi igin
toplumda ve siyasal yénetimde esitlik aranmamalidir.®® Dolayisiyla Herakleitos, etik ve
siyaset anlayisinda barisi aristokrat sinifin lehine yorumlamistir. Toplumda gergek
barisi saglayacak olan halk degil, aristokrat siniftir. Ancak aristokrat sinif igcindeki baris,
determinizm veya tesadif yoluyla degil, evrensel yasa, birlik ve uyum temelinde
kurulmalidir. Herakleitos vatandashgi aristokrat sinif Gzerinden tanimladigi icin, mutlak
baris oncelikle halkta degil, aristokrat sinifta kendini gosterir; aristokrat sinif icinde
sekillenir.

3. Empedokles’in Ontolojisinde Birlestirici ve Biitiinlestirici Bir ilke Olarak
Barig/Sevgi

Empedokles, Parmenides’in varlikla ilgili gorislerini destekleyerek varhigin ezeli-
ebedi, degismez, surekli ve igine nifuz edilemez oldugunu kabul eder. Empedokles
ayrica tipki Parmenides gibi higten higbir seyin meydana gelemeyecegini, gercekten
var olanin da en sonunda yok olup higlige gidemeyecegini, yani var olan bir seyin
yokluga gitmesinin veya yokluktan bir seyin meydana gelmesinin imkansiz oldugunu
diistiniir.®* Bu nedenle varlik vardir, olus ve yok olus miimkiindiir. Parmenides’in iddia
ettiginin aksine Herakleitos’un dedigi gibi hareket vardir. Ancak olus ve yok olus, yeni

%9 Herakleitos, Fragmanlar, 9. ve 19. Fragmentler

60 Alaeddin Senel, Siyasal Diisiinceler Tarihi (Ankara: Bilim ve Sanat Yayinlari, 2001), 126; Herakleitos’un
ontolojisi i¢in bk. Huseyin Aydogdu, "Herakleitos ve Whitehead’in Ontolojilerinde Dinamik ve Organik Bir
Biitéin Olarak Sinirsiz Evren," Kaygi. Bursa Uludag Universitesi Fen-Edebiyat Fakiiltesi Felsefe Dergisi 31
(2018): 221-224 ; Huseyin Aydogdu, "Anarsizmin Tarihsel ve Dustinsel Kékenleri: Herakleitos, Kinikler ve
Erken Stoacilik," Ozne: Felsefe, Bilim ve Sanat Yazilari 32 (2020): 16-18

61 Friedell, Antik Yunan’in Kiiltiir Tarihi, 226; Cevizci, ilk¢ad Felsefesi, 79
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bir seyin yokluktan varliga gelmesi veya varliktan yokluga gitmesi degildir, aksine olus
ve yok olus, bazi seylerin bir araya gelerek yeni bir sey olusturmalari ya da bir seyi
meydana getiren seylerin dagilip ayrilmalari sonucu bu seyin bu sey olarak artik ortada
kalmamasi anlaminda bir seydir. Buna gore varliga gelme baska bir deyisle olus, var
olan seylerin birlesmesi, varliktan kesilme bagka bir deyisle yok olus ise bu seylerin
birbirlerinden ayrilmasidir.5?

Empedokles’te varlik ve evren olmus bitmis degildir, strekli bir degisim ve olus
icerisindedir. Seylerin degiskenligi ise sabit birtakim yapi pargalarinin karismasi ya da
ayrismasina dayanir. Ancak Parmenides’in dedigi gibi varlik tek degil birden goktur ve
madde cinsinden seylerdir. Empedokles’te varlik ya da degismeyenler, yani her seyin
arkhesi Herakleitos’ta oldugu gibi bir tane degil ¢oktur, dért unsurdur. Bunlar; ates
(Zeus), toprak (Hades), hava (Hera) ve su (Nestis)’dur. Dort unsur yaratilmamis olup,
gercekten var olan kendi kendisiyle ayni kalan bir, bolinemez ve degismez seylerdir.
Bunlar ayni zamanda bilesil nesnelerin kendilerine béliinebildigi, baska bir seye
indirgenemez olan bilesenlerdir. Su, soguk ve islak durumu; toprak, soguk ve kuru
durumu; hava, sicak ve islak durumu; ates, sicak ve kuru durumu temsil etmektedir.
Bagka bir deyisle ates, daima parlayan buyik 1sik; hava, hayat veren unsur; toprak ve
su ise 6limla varliklarin hayat kaynaklaridir. Varlik ve evrendeki olus ve degisme bu
dort unsurun esit olarak meydana gelmesinden, birlesmesinden ve ayrilmalarindan
ibarettir.®3 Fakat bu dért unsurdan hava toprak, toprak da hava olmaz, dért unsur her
zaman asli 6zelliklerini korurlar. Ayrica doért unsur ne sonradan meydana gelmistir ne
de yok olacaktir; bunlar ezeli ve ebedidirler. Ancak bunlardan meydana gelen diger
varliklar sonradan olduklari icin sonludurlar. Her sey ya dort unsurun biriyle ya da
hepsinin karisimiyla ¢ogalir. D6rt unsur diinyada somut ve bilesik nesneleri, yani su
diye gdsterdigimiz duyusal varliklari meydana getiren ilk égelerdir. Ornegin toprak,
topraktan; su, sudan; hava, havadan; ates, atesten cogalir. Yine kanda dért unsurun
her birinden esit miktarda, 6rnegin bir 6l¢l ates, bir 6l¢cli hava, bir 6l¢l su ve bir 6l¢i
toprak vardir. Buna karsilik kemik bir 6l ates, onun yarisi kadar toprak ve yine yarisi
kadar sudan meydana gelmistir. Buna karsilik kan ve et, dort kok maddeden esit
oranda olugsmustur.®*

Empedokles, Herakleitos gibi evrende tek bir diinyanin var oldugunu savunur. Bu
da yasamis oldugumuz fizik diinyadir. Her daim bir degisim ve déniisiim icinde olan bu
fizik diinya, s6z konusu doért unsurdan meydana gelmistir. Yine evren statik degildir,

62 Arslan, ilkgad Felsefe Tarihi 1 —-Sokrates Oncesi Yunan Felsefesi—, 266

8 Diogenes Laertios, Unlii Filozoflarin Yasamlari ve Odretileri, 406-407; G. W. F. Hegel, Felsefe Tarihi -
Thales’ten Platon’a Grek Felsefesi- 1. Cilt, cev. D. B. Kiling (Istanbul: NotaBene Yayinlari, 2018), 286; Friedrich
Nietzsche, Platon Oncesi Filozoflar, cev. N. Nirven (istanbul: Pinhan Yayincilik, 2018), 280

6 Kranz, Antik Felsefe —Metinler ve Agiklamalar—, 98-99, 119; Arslan, ilk¢ad Felsefe Tarihi 1 —Sokrates Oncesi
Yunan Felsefesi—, 268-269
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strekli bir degisim ve donlisim icindedir. Evrende birden gokluga gegis dort unsurun
karisim ve ayrilmasindan dolayisiyla hareketten ve degisimden ibarettir. Olus doért
unsurun birlesme ve ayrilmalarindan bagka bir sey degildir.®®> Dért unsur biitiin mekani
doldurdugu igin evrende bosluk yoktur. D6rt unsur bitin mekani tamamiyla
doldurmustur. Dort unsur dncesiz, sonrasiz ve degismez olmasina ragmen, onlarin
birlesmesi ve ayrilmalari ne kendiliginden ne tesadiifen ne de mekanik olarak
gerceklesir. Bu dort ilke kendi baslarina bir araya gelip karisamazlar. Dért unsurun
birlesmesine ve ayrilmalarina neden olan iki ilke vardir. Bunlar Sevgi ve Nefret ya da
Dostluk ve Uyusmazlik'tir. Sevgi veya Dostluk birlestirici ilke, Nefret veya Uyusmazlik
ise unsurlarin ayrilmalarini saglayici, ¢ézici ilkedir. Bu iki ilke dort unsurun birbirleriyle
birlesme ve birbirlerinden ayrilma nedenidir. Bunlar ayni zamanda evrendeki hareket
ve degisimi diizenlemektedir. Evrende Sevgi ve Nefret arasinda birbirini takip eden bir
egemenlik sureci bulunur. Evrene siirekli bu ilkeden biri egemen olmustur. Bu diializm
evrende her seyde ve her durumda mevcuttur. Gizellik ile girkinlik, cabukluk ile
yavaslik, uyku ile uyanikhk, sakinlik ile hareketlilik, susma ile konusma, korkaklik ile
cesurluk, olus ve bozulus vb. gibi kendilerini gostermektedir. Evrende Sevgi ile Nefret
surekli degiserek varliklarin hikimlerini temsil etmektedirler. Her biri her an varolus
ve yasam kiyillarinda dolasmaktadir. Biri evrene hakim iken digeri adeta sirasini
beklemektedir.5¢

Empedokles’in evren tasavvurunda evren olmus bitmis degildir, evrende Sevgi ve
Nefret’in egemenliginden kaynaklanan sirekli bir miicadele vardir. Evrende karsihkli
olarak dort egemenlik yasanmistir. Evrende birinci donemde hakim gli¢ sevgi olup
Nefret evrenin en disina itilmistir. Evrenin bu ilk dénemi biitiin unsurlarin birlegtirici
ilke Sevgi'nin etkisiyle birbirlerine tamamen karismis oldugu bir birlik halidir. Bu evren
tam bir baris ve siikGinetin egemen oldugu diinyadir. Burada gergeklik kendini ilahi bir
kiire olarak gdstermistir. ikinci donemde Nefret yavas yavas evrene sokulmaya
baslayarak evrenin birligi ve siklneti ortadan kalkmaya baslamistir. Birligin ve
siklnetin yerini hareket, degisim ve bozulus almistir. Evrenin bu asamasinda Nefret’in
bir tir cevrinti hareketiyle varligin agir unsurlar hafif unsurlardan ayrilmaya
baslamigtir. Agir unsurlar olan su ve toprak merkezde toplanirken, hafif unsurlar olan
hava ve ates cevrede yer almistir. Ayrica atesin etkisi altinda hava sabitlesip gogiin
kristal kiresini olusturmustur. Merkezde bulunan agir kitle sabitlesirken gevrinti
hareketinin etkisiyle topragin icinde bulunan su disari ¢ctkmaya baslamistir. Ucilincii
donemde Sevgi evrenden tamamen uzaklastirilarak her yerde Nefret'in mutlak
egemenligi baslamistir. Bu donemde ayirici, ¢oziicl ilke olan Nefret'in etkisiyle, ayri
tirden unsurlar, yani toprak, su, hava ve ates birbirlerinden tiimiyle ayrilarak he unsur

% Vorlander, Felsefe Tarihi, 63

& Diogenes Laertios, Unlii Filozoflarin Yasamlari ve Ogretileri, 406-407; Nietzsche, Platon Oncesi Filozoflar,
277; Kranz, Antik Felsefe —Metinler ve A¢iklamalar—, 103, 113
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kendi basina kalarak tam bir ayrisma gergeklesmistir. Dérdiinci donem ise Sevgi’nin
yeniden evrene sokularak onun egemenliginin basladigi donemdir. Sevgi’nin etkisiyle
diinyada kismen birlesme, kismen ayrilma yani olus ve bozulus baslar. Bu dénemin
ardindan, her seyin bir arada ve birbirleriyle tam olarak karismis bulundugu, mutlak bir
birligi temsil eden, butiinsel kiire ddnemi baglamistir. Su an evrene egemen olan ilke
hala Sevgi’dir. Ancak evrenin su an hangi donemde olduguyla ilgili bir belirsizlik vardir.
ikinci dénem olabilecegi gibi dérdiincii ddnem de olabilir.®’

Empedokles, varlikta ve dogada dort unsur arasindaki iligkiyi psikolojiye, insan
karakterine de uyarlayarak agiklamistir. Empedokles, karakterin dort temel
ozelliginden ofkeyi atese, sicakkanliligi havaya, hiizni topraga ve uyusuklugu da suya
dayandirmistir. Ona gore varlikta oldugu gibi karakterde de karisim ve ayrismayi
meydana getiren sey, Sevgi ile Nefret’tir. Sevgi barisi, olusu, iyiyi; Nefret ise ¢catismayi,
yok olusu ve kotlyl temsil etmektedir. Duygulari ve nesneleri birbirine sevgi
baglarken, nefret de ayirmaktadir. Olumlu, iyi duygularin kaynagi Sevgi, olumsuz ve
kotu duygularin kaynagi ise Nefret’tir. Unsurlarin sevmesi ve nefret etmesi metaforu
guniimizde de gegerligini korumaktadir. Sevginin, barigin bilimdeki karsiligi “kimyasal
baglanti”dir. Baris ile ¢atisma dializmi doga bilimci ve filozof Ernst
Haeckel’in kimyasinda “yogunlasma ile incelmeyi, birlesme ile kopmayi, cekme ile
itmeyi, atomlarin istek ve isteksizligi, sempati ve antipatiyi” temel ilkelerinden birini
olusturmustur.®® Buna gére her varlik, Sevgi'nin Nefret karsisinda egemenligini
saglamasiyla asama asama birer mevcudiyet varligina donidsmislerdir. Doga adeta her
seyi deneye tabi tutarak isine yarayanlar kalmakta, yaramayanlar ise yok olmaktadir.
Empedokles boylece evrimi de Sevgi ve Nefret ilkeleriyle Darvin’den ¢ok asirlar 6nce
aciklamis olur.%°

Empedokles’de Herakleitos gibi sentezci bir filozoftur. Herakleitos’un ontolojisinde
karsitlarin birligi kendisini ilkin bilesim olarak sunmustur. Empedokles Herakleitos’un
yolunu takip ederek varlikta ve evrendeki uyum ve dizeni karsitlarin birligine
dayandirmigtir. Karsitliklar, olus ve bozulusun degismez 6zidir. Evrende Sevgi'nin
egemenligi karsitlarin birligini temsil etmektedir. Ancak bu bilesim soyle ifade edilir:

“Kavramdan yoksun, kismen iliskili kismen ilisiksiz ylizeysel bir iliski olan bu sentetik
birlesmede, bazen bu elementlerin birliginin bazense ayriliklarinin kurulmasi celiskisi
ortaya cikar. Birlik, bunlarin turliliklerinde bir, birliklerinde farkh olan ugraklar oldugu

67 Nietzsche, Platon Oncesi Filozoflar, 277 ve Cevizci, ilkcad Felsefesi, 82
%8 Friedell, Antik Yunan’in Kiiltiir Tarihi, 226

8 Friedell, Antik Yunan’in Kiiltiir Tarihi, 226; Arslan, ilkcag Felsefe Tarihi 1 -Sokrates Oncesi Yunan Felsefesi—
,279-280
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evrensel birlik degildir, ¢linkl bu iki ugrak, birlik ve tirluliik, ayri diserler ve birlesme
ve ayrilma tamamen belirsiz iliskilerdir.””°

Bu ifadelere gére doga bir bilesimdir. Doga, dort unsurdan meydana gelmis bir
birliktir, yani bir sentezdir. Evrende her sey ¢atisma yoluyla elementlere dagilir, sonra
ateste birlesir. Ayni sekilde toprak, hava ve su kendi varliklarinda birlesirler. Her seyin
icerisinde bulunan elementlerin ayrilmasi “ayni sekilde zorunlu olarak kendi aralarinda
her bir elementin pargalarinin birlesmesidir; bir yandan, ayrima giren sey, bagimsiz
olarak, ayni zamanda kendi icerisinde birlesmis bir seydir.””* Béylece evrende ayriima
olmaksizin birlesme, birlesme olmaksizin da ayrilma meydana gelmemektedir. Bu,
Ozdeslik ve 6zdes-olmama durumundan baska bir sey degildir. O zaman barig hali
ozdeslik, catisma hali ise 6zdes-olmama durumudur.

Empedokles, insanin ruh ve bedenden olusmus bilesik bir varlik oldugunu kabul
ederek onun daima Sevgi ve Nefret’in etkisi altinda kalarak davrandigini séyler. Ona
gore beden 6limli olmasina karsin ruh 6limsizdiir. Ruh, kendisini algi ve diisiincede
gosteren yasam ilkesidir. Ruh da dért unsurdan meydana gelmis olup Sevgi ve Nefret'in
etkisi altindadir. Ruh kutsal varliklarla birlikte yasarken Nefret’in neden oldugu bir
ginahla goksel alemden uzaklastirilarak yeryiziine sirgline génderilmis 6limslz bir
tindir. Ruh bu durumdan ancak Sevgi’ye yonelip arinmasiyla kurtulabilir. Mutlak bir
olumsuzlige ulasma sadece ve sadece ruhsal arinmayla, bu da Sevgi’nin egemenligiyle
ve felsefi bir kavrayisa sahip olmakla miimkiin olur. insan hayati boyunca iyiye
yonelmelidir. Ruhun ahlaki bir micadele iginde olmasi, varliklar arasinda sevgi
tohumlari ekmesi ve dolayisiyla Sevgi'yi anitlastirmasinin miicadelesini vermesiyle
mimkindiir.”? Béylece Empedokles, baris kavramini ontolojik bir eksenden etik ve
siyasal bir eksene aktararak yorumlamis olur.

4. Degerlendirme ve Sonug

Sonug olarak baris kavrami felsefenin hem basat kurucu kavramlarindan hem de
kadim problemlerinden biridir. Felsefede baris kavrami sadece etik ve siyasette degil
ayni zamanda ontolojide de ele alinip tartisilmistir. Baris kavrami ontolojide uyum,
birlik ve bltlnlik; etikte stk(net, sessizlik, dinginlik, gliven ve dostluk; siyasette sulh,
refah, huzur, adalet ve esitlik; psikolojide ise denge, dinginlik, siik(inet ve huzur icinde
olma ve yasama gibi anlamlarda kullanilmistir. Herakleitos ve Empedokles’in
ontolojilerinde baris kavrami varhigin kurucu ilkesi olarak 6n plana ¢cikmistir. Baris,
varligin meydana gelmesinde, nesnelerin ve evrenin birlik, bitlnlik, uyum ve diizen
kazanmasinda, insanin ruh dinginligine ulasmasinda, insan ve insan, insan ve toplum
ile toplum ve toplum arasindaki iliskilerin diizenlenmesinde her zaman insa edici bir

70 Hegel, Felsefe Tarihi -Thalesten Platond Grek Felsefesi- 1. Cilt, 287
"1 Hegel, Felsefe Tarihi -Thales’ten Platon’a Grek Felsefesi- 1. Cilt, 288-289
72 Cevizci, ilk¢ad Felsefesi, 83-84
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ilkedir. Bu dogrultuda baris kavramini Herakleitos birlik, bitlinlik ve uyumlu olma,
Empedokles ise birlik, sevgi, dostluk ve uyumlu olma anlamlarinda kullanmistir. Baris
kavrami her iki filozofta da kiictk farkliliklar olmasina karsin genellikle birlik, uyum ve
diizen anlamlarinda kullanilmis olup her zaman olumlu, yapici, birlestirici ve
butilinlestirici bir anlama gelmektedir.

Herakleitos ile Empedokles’in felsefelerinde baris, varligin ve evrenin dizeninin
yapici ve insa edici bir ilkesidir. Her iki filozofta da bilesimci veya sentezci olduklarindan
felsefelerinde baris, kendisini karsitlarin birligi olarak gostermektedir. Herakleitos,
dogayl atesle/Logosla yani barigsla, Empedokles de sevgiyle yani barisla
dzdeslestirmistir. Béylece her filozofumuzda da baris, zamansal degil mantiksaldir.”?
Yani baris, varligin kurucu ilkesi ve evrensel diizenin sebebi ve kendisidir. Ayrica her iki
filozofta baris, ontolojik oldugu kadar psikolojik, sosyolojik ve tarihsel bir ilkedir. Baris
sosyolojik ve siyasi anlamda ben ve baskasinin birligidir, battunligudir. Toplumda ben
ve baskasi ayrilmaz bir birliktir, toplum bu birlik Gizerine kurulmustur. Baris, bir ve
¢oklugun birlesmesidir. Ayni zamanda baris, esitlilik, farkhhk ve karsithklar iginde
birliktir, hareket ve degismez iginde degismezliktir. Barig, pargalar, ¢okluklar ve
ayrikliklar Gstlinde birligi temsil etmektedir. Epistemolojik olarak ise barig, sinirsizin
(Apeiron) sinirlanmasindan, sinirli (pera) ve anlasilir olan dinya hakkindaki bilgiyi
yansitmaktadir.”* Yani spekiilatif bilgiyi degil, reel bilgiyi dile getirmektedir. Cinki
evrendeki her sey, bozucu, ayristirici ve 6tekici olmayan barisi temsil etmektedir. Baris,
yapici ve insa edici 6zelligiyle her seyi kapsamaktadir. Herakleitos ve Empedokles’te
goruldigu gibi, bireyde, insanda, dogada ve evrende yasanilabilecek ontolojik,
epistemolojik, etik ve politik kokenli her kriz ancak baris ile agilmaktadir. Clnku baris,
ontolojik ve mantik oncelikli bir kavram olup, teorik ve pratik olarak her seyi
oncelemektedir.
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A Critical Study of Hindutva Ideology and its Role in Transforming India’s Foreign Policy

1. Introduction

The foreign policy of post-colonial nation states has evolved around ensuring
national interest and national security. However, several countries also employed
religion and culture as a source of their foreign policy and India is no exception.
Nevertheless, India’s foreign policy had largely been secular until Hindu nationalist
group under leadership of Modi came to power. During his foreign tour, Modi
emphasized Hinduism and Buddhism in his public diplomacy, while largely excluding
Islam and Christianity. Despite, there is extensive debate pertaining to Modi’s foreign
policy but little attention has been paid to his use of Hindutva or Hindu religious
ideology in formulating India’s contemporary foreign policy. Hindu Nationalist have
sought to form an alternative foreign policy doctrine rooted in India’s civilizational
values and ethos- namely Samriddhi (economic prosperity), Suraksha (National
Security) Samman (Dignity) Samvad (engaging world through dialogue) Sanskiriti
(Culture and Civilization). Their approach aims not only to enhance India’s hard power
but also to pursue this goal through a more assertive, or “masculine” foreign policy
that upholds India’s self-respect and pride on the global stage. Among these values,
Sanskiriti holds particular significance in Hindutva- oriented foreign policy. Since
coming to power, the Hindutva nationalist leadership has actively employed the
Sanskiriti as a means of promoting India’s soft power across the globe. Hindu
nationalists conceptualized these ideas to position India as a vishwaguru (Teacher of
the world). They share a common grievance that India has not been able to attain
greater civilizational role in global politics that it deserves. Largely due to what they
perceive as a secular and west- centric foreign policy. The Hindu nationalists in power
are making effort to transform old- fashioned Nehruvian foreign policy into a more
assertive and pragmatic foreign policy rooted in the Indian civilization and culture. To
understand this transformation, it is necessary to take a glance at India’s post-
independence foreign policy

After attaining independence from British colonial rule, India sought to establish
close diplomatic ties with newly independent Afro-Asian countries, aiming to position
itself as a leader in the emerging global political and strategic order. India was keen to
further the democratization of international affairs, aiming to ensure that politically
weak and economically less prosperous third world would also have voice and role in
International affairs.! Apart from that, India sought to ensure that these newly
independent and economically disadvantaged countries should have equal access to
available economic resources so they would not face major obstacle in their
development. in the early years of its independence, India consistently demonstrated

1S. D. Muni, “India and the Post-Cold War World: Opportunities and Challenges,” Asian Survey 31, no. 9
(1991): 862-874.
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solidarity with newly decolonized countries at every level of International fora.?
Therefore, India was one of the first countries that supported the Nuclear Test Ban
Treaty. In 1952, India along with Ireland, advocated for an international ban on nuclear
testing and jointly drafted a resolution.?

However, India made efforts to establish an international order in which the use of
force would be minimized. To further this effort, India actively participated in United
Nations peacekeeping missions and sought to resolve regional conflicts through
dialogue and peaceful means. To carry forward these interests, India became a
member of International Control Commission in Vietnam, along with Canada and
Poland. India joined the Neutral Nations Repatriation Commission in Korea and was
also part of the United Nations Peacekeeping force deployed in Belgian Congo.*

2. India’s Foreign Policy between Idealism and Realism

For a long time, Jawaharlal Nehru has been seen as one of the most important
architects of modern India. He played a major role in framing India’s foreign policy.
Therefore, examining Nehru’s thought process will be helpful in understanding the
basis of India's foreign policy in its early phase. India's cultural geography shaped
Nehru's worldview, while India's anti- colonial movement led by Gandhi also
influenced him profoundly. He followed the Gandhian teaching of “Satyagraha" (the
struggle to find truth) during the freedom struggle. As India's first Prime Minister,
Pandit Jawaharlal Nehru conceptualized country’s foreign policy in the broader
context of anti-colonial movements, expressing it through the principles of non-
alignment, Panchsheel, disarmament, and One World. He did his best to apply
Gandhian principles of non-violence, tolerance and the belief that means justify the
ends in the conduct of International Relations. Nehru himself was a witness of two
world wars. He saw in the name of national interest, how, the imperial powers
destroyed the entire world. So, Nehru decided to incorporate an idealist approach into
India's foreign policy and present India "essentially a gentle and peace-loving country"
not as a belligerent power driven by realpolitik against other nations.>

The occurrence of two disastrous wars and the bombings of Hiroshima and
Nagasaki, strengthened the view of Indian leadership, headed by Nehru, that
International Politics lacked moral guidance, sympathy and concern for human dignity.
Hence, under Gandhian ideals, Nehru envisioned “new civilization" based on

2K. R. Narayanan, “Nehru’s Vision of India and the World—Then and Now” (Nehru Memorial Lecture, 1997).

3 Jawaharlal Nehru, India’s Foreign Policy: Selected Speeches, 1946-1961 (Ministry of Information and
Broadcasting, 1961), 69.

4 D. R. SarDesai, Indian Foreign Policy in Cambodia, Laos, and Vietnam, 1947-1964 (University of California
Press, 1968).

5S. Gopal, ed., Selected Works of Jawaharlal Nehru, 2nd ser., vol. 1 (Oxford University Press, 1972), 7.
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international co-operation and tolerance, rather than the practice of realpolitik. India
aimed to formulate a people- friendly foreign policy that would not generate
resentment against any nation.® Therefore, it avoided being seen as emerging
hegemon. Despite being an impoverished country, India refused to take sides in bloc
rivalries and choose to be neutral in Cold War politics. Nehru’s humanism and his
sentiments for a World Confederation are reflected in Martin Wight’s “English School
of International Relations,” which depicts world politics as nothing but “a realm of
human experience.” Nehru used to believe that world politics is the part of humanity’s
moral journey, not just a contest for power.”

To several observers, India’s foreign policy appeared moralistic, as it projected the
national interest in terms of broader ethical commitments. World cooperation and
world peace are considered as essential for India’s own security and development
within India, it was endorsed because it was the only dignified option that the nation
could afford.® To resolve regional conflict especially with Pakistan regarding the
Kashmir issue, India took the matter to the United Nations, hoping that it would get
resolved peacefully. Unfortunately, due to Cold War politics, the matter could not
reach any conclusion and the issue still remains a major standoff between India and
Pakistan.® A section of Afro-Asian leaders denounced India's action to drive out the
Portuguese from their colonial enclave in Goa in 1960. Having failed to find a
diplomatic solution with dictatorial Salazar regime in Portugal, Nehru, as India’s Prime
Minister, opted to use the force.!® One of the most significant and troubling
development in India’s early foreign policy was the deterioration of relation with China
and outbreak of the Sino-India war in October 1962. This unfortunate event also
exposed the limitations of the lofty, idealistic claims of India's foreign policy.*

Post-independence, India’s foreign policy has been marked strategic duality that
manifests the tension between normative ideals and pragmatic interests. At the global
level, India often projected an idealist stance, based on the principles such as non-
alignment, anti-colonial solidarity, peaceful -coexistence, and support for global
justice. These stances were strongly influenced by the Nehruvian world view.
However, in its immediate neighborhood within south Asia, this idealism was set aside

6 Jawaharlal Nehru, The Discovery of India (Oxford University Press, 1986), 551-52.

7 A. Appadorai, comp., Select Documents on India’s Foreign Policy and Relations, 1947-1972, vol. 1 (Oxford
University Press, 1982), 10.

8 Rohan Mukherjee and David M. Malone, “Indian Foreign Policy and Contemporary Security Challenges,”
International Affairs 87, no. 1 (2011): 87-104.

° C. Dasgupta, War and Diplomacy in Kashmir, 1947-48 (Sage Publications, 2002).
10 Arthur G. Rubinoff, India’s Use of Force in Goa (Popular Prakashan, 1971).
11 C. V. Ranganathan, Panchsheel and the Future: Perspectives on India—China Relations (Sam Kriti, 2007).
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in favor of the policy with realist orientation.'? Since Hindu nationalist Bhartiya Janata
Party (BJP) came to power with an absolute majority in 2014, it has been trying to
transform Indian polity completely and bring change to both domestic and foreign
policy. For a long time, Hindu nationalists have opposed Nehruvian world views,
considering them alien to Indian soil. They are more inclined toward the ideology of
Hindutva, and are keen to apply this ideology in both domestic and foreign policy.
Therefore, | am going to reflect on Hindutva ideology before examining its implication
on foreign policy].

3. Emergence of Hindu Nationalism in Indian Politics

India is a multicultural country, its diversity can be seen in every walk of life,
including different languages, religions, races and cultures. Architects of modern India
believed in “unity in diversity" therefore they envisioned to construct a pluralistic
nation. in contrast, the Hindu Nationalists known as Hindutva group, envisioned India
as a Hindu nation -state in which religious minorities, especially Muslims, would have
inferior status].

Since its beginning, the Hindu nationalist movement has advocated for an India
with 'one nation, one culture, one people’. In the Hindutva worldview, there is no place
for equal citizenship. The person who coined the word “Hindutva” and is still regarded
as the major exponent of this idea was Vinayak Damodar Savarkar, born in 1883,
Savarkar in his booklet, “Hindutva”, defined a Hindu as “one who has “territorial,
political, nationalistic and ancestral connection with motherland India.” He further
emphasized belonging to a shared culture or Sanskrit and having allegiance only to
sacred geography of India. The essential objective of “Hindutva” as an ideology was to
give Hindus a unified identity that had been shattered by the cast system. According
to one scholar, the Hindutva movement aimed to achieve a common nation (Rashtra),
a common race (Jati) and a common civilization. Therefore, adherents of the four
indigenous religions of Indian “Hinduism, Buddhism, Jainism and Sikhism” are entitled
to full citizenship in India.

The Idea of Hindutva became more vocal and aggressive, after the foundation of
Rastriya Swayamsevak Sangh (RSS). Under its chief ideologue M. S. Golwalkar, this
organization began to disseminate militant Hindu nationalism across India. in 1939
Golwalkar wrote a book titled “We, Or Our National Identity Defined”. In which he
presented the idea of nation and nationalism similar to those anchored by Nazis in
Germany. Consequently, he viewed India’ s minorities, especially- Muslims through
same lens that Nazis applied to Jews in Germany. Mr. Golwalkar proposal to address

12 pratap Bhanu Mehta, “Still under Nehru’s Shadow? The Absence of Foreign Policy Frameworks in India,”
India Review 8, no. 3 (2009): 209-33.

13 Christophe Jaffrelot, Hindu Nationalism: A Reader (Princeton University Press, 2007), 85-96.
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what he considered “Muslim problems” were reportedly modeled on Nazi’s approach
to Jewish people.’*

in the 1980s and 1990s, the grand old party “Congress” experienced decline, while
the Hindu right witnessed a resurgence in the Indian politics. The Bhartiya Janata Party
(BJP), which is a political wing of Hindu right, has strongly opposed the idea of
secularism, and resisted the incorporation of secular principles into the Indian
Constitution or polity.?> The Hindu right in India, perceived secularism as a favor to
minorities, especially Muslims at the expense of Hindu majority. Despite India being a
secular state, the Hindu right-wing unequivocally advocates for a Hindu nation- state.
As Romila Thapar argues, there is no similarity between Hinduism as a pluralistic and
spiritual religion and Hindutva as a political ideology. She described Hindutva not as a
religion but as a “Syndicated Hinduism.”®

While in collation government, the BJP denied pursuing the Hindutva agenda.
However, after coming to power in 2014 under the leadership of Prime Minister
Narendra Modi, the BJP abandoned its earlier apologetic stance on Hindutva. Although
the BJP came to power in the name of “inclusive development” it primarily did so to
appeal to the Indian urban middle class.?” In the 2019 general elections, Modi used the
plank of Hindutva or Hindu cultural nationalism to win the election. He succeeded in
consolidating a large number of Hindu votes in his favor and secured the thumping
majority. After coming to power for the second time, BJP made several amendments
to the Constitution and enacted new laws that critic argued rendered minorities-
especially Muslims, second-class citizen in their own country.!®

The effect of the Hindutva ideology is being felt in every aspect of Indian polity,
and its ramifications are visible in India's foreign policy as well. India has abandoned
the core ideals of non-alignment and Panchsheel and is now using cultural nationalism
as the framework for its foreign policy. Therefore, it is interesting to examine the shift
that has taken place in India’s foreign policy].

14 Dhirendra K. Jha, Golwalkar: The Myth behind the Man, the Man behind the Machine (Simon & Schuster,
2024), 39.

15 Aakar Patel, Our Hindu Rashtra: What It Is, How We Got Here (Penguin Random House India, 2022), 119.
16 Romila Thapar, “Hindutva Calling Itself a Version of Hinduism Is Problematic: Interview,” Scroll.in, 2018,
https://scroll.in/article/867440/hindutva-calling-itself-a-version-of-hinduism-is-problematic-historian-
romila-thapar.

17 Ajay Gudavarthy, “BJP’s Strategy of Pitting Hindutva as an Alternative Agenda to Development Is
Unravelling,” The Wire, 2018, https://thewire.in/politics/bjp-strategy-hindutva-alternative-agenda-
development-unravelling.

18 Human Rights Watch, “Shoot the Traitors”: Discrimination against Muslims under India’s New Citizenship
Policy (2020), https://www.hrw.org/report/2020/04/10/shoot-traitors/discrimination-against-muslims-
under-indias-new-citizenship-policy.
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4. Idea of Hindutva and Shift in India’s Foreign Policy

The impact of Hindu nationalism on Indian foreign policy has not been debated so
widely as it was required. Since BJP came in power, it tried its best to transform India's
domestic and foreign policy as per their own ideology. Because adherents of Hindutva
ideology have firm belief that Hindu nationalist's political thinking can provide strong
foundation for India's domestic and foreign policy compared to ideas of Gandhi and
Nehru which have been backbone of India's policy making for long time. Therefore Mr.
Modi and his patron organization RSS are very keen to project India's foreign policy in
Hindu nationalist idioms and they are also very inclined to energize and personalize
the Indian diplomacy to gain public support, which they can translate them into the
votes in the elections.!®

To promote the idea of India as a Hindu- nation state and mobilize the majority
community in order to gain legitimacy for furthering the Hindutva ethnonationalism,
itis a prerequisite for Modi government to employ the "India-first" agenda and present
the Bharat to world as magnificent civilizational force. The intention behind this
approach is to assert the India’s dignity and pride on the global stage and to strive
towards building an alternative to western liberal world order.?°

The BJP conceives of international relations purely "as a transactional deal" and
tries to achieve a multipolar world in which India as civilizational state would have a
role to play vis -a- vis other competing civilizations. India's current foreign minister, Dr.
Subrahmanyam Jaishankar has outlined a possible future world order in his book, “The
Indian Way”. Jaishankar envisages a world order in which national interest would be
prioritized due to the rise of nationalism. This would represent the triumph of
nationalism. Because, the alliance-based international order is losing its significance,
and instead more pragmatic realist view of international relations is emerging that is
solely based on national interest.?!

Obvious example of this, is India-Israel relations, from the 1950s to 1990s, in which
Indian National Congress (Congress party) has been in government in India, India
avoided to establish diplomatic relations with Israel officially, because of Gandhi and
Nehru's anti colonial legacy, successive Indian governments perceived Israel as a
colonial settler project. After end of Soviet era and changing circumstances of
geopolitics across the world Congress abandoned the principle of non- alignment in
foreign policy, and formed the diplomatic relations with Israel. But radical shift took
place in India-Israel relations after the rise of the BJP, from 1998 onwards, the reason

19 Saroj Aryal and Simant Bharti, Impact of Hindu Nationalism in India’s Foreign Policy Conduct (SADF Focus,
2022), https://www.sadf.online/wp-content/uploads/2022/07/Focus.83-1.pdf.

20 Christophe Jaffrelot, Modi’s India: Hindu Nationalism and the Rise of Ethnic Democracy (Princeton
University Press, 2021), 28-30.

21 S, Jaishankar, The Indian Way: Strategies for an Uncertain World (HarperCollins, 2020).
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behind BJP government’s close affinity with Israel is shared ideology with the Jewish
state, because BJP also believe in ethno- religious nationalism and wants to make India
an ethno-religious state, relation reached at its zenith when Mr. Modi visited Israel in
2017 as the first Indian Prime minister.?

Since the beginning | have argued that the BJP government’s foreign policy is
largely inspired by Hindutva ideology. After coming to power, BJP enhanced India’s
soft power, but the method it used to pursue, this reflected Hindu Right's agenda- that
India should play the role of a world guru by enlightening others through its cultural
heritage.?> The intention was to use India's rich cultural heritage as a means of
pragmatic diplomatic leverage when required. In 2016, Modi explained India’s
“strategic plan that is based on civilizational values of “yatharadaad (realism), sah-
astitva (co-existence) sahyog (cooperation), and sahbhagita (partnership).”?* The
ruling party under Modi's leadership paid special attention to religious diplomacy as a
strategic instrument to achieve several objectives. Employing Buddhist diplomacy on
different occasions as a tool to keep the issue of the Dalai Lama alive, maintaining the
bilateral relations with Southeast Asia, forage ties with China when necessary.? In the
same manner, the Kartarpur agreement related to Sikhism should also be seen as a
form of religious diplomacy, which is helpful to a limited extent in maintaining
relations with Pakistan.?® As Manjari Chatterjee Miller and Kate Sullivan de Estrada
have rightly argued “the Modi government’s policies were clearly constrained by both
ideology and institutionalized ideas’, for all its pragmatism in some areas of
implementation.”?’

Hindutva oriented policymakers are trying to reshape India's foreign policy, which
is largely inherited from the Nehruvian legacy, they aim to re -conceptualize Indian
foreign policy by using Hindu idioms and vocabulary. Since Hindutva intellectual

22 Radhika lyengar, “How India’s Relationship with Israel Has Been a Diplomatic See-Saw since 1948,” The
Indian Express, 2017, https://indianexpress.com/article/india/how-indias-relationship-with-israel-has-
been-a-diplomatic-see-saw-since-1948/.

2 Anshu Meghe, “Strategic Pragmatism and Hindutva: Decoding a Decade of Modi’s Foreign Policy,” Foreign
Analysis, 2024, https://foreignanalysis.com/strategic-pragmatism-and-hindutva-decoding-a-decade-of-
modis-foreign-policy/.

24 Abhijnan Rej and Rahul Sagar, The BJP and Indian Grand Strategy (Carnegie Endowment for International
Peace, 2019), 90, https://carnegie-production-
assets.s3.amazonaws.com/static/files/BJP_In_Power_final.pdf.

%5 Shantanu Kishwar, The Rising Role of Buddhism in India’s Soft Power Strategy (Observer Research
Foundation, 2018), https://www.orfonline.org/public/uploads/posts/pdf/20230820020737.pdf.

26 Tejpaul Singh Bainiwal, “Religious and Political Dimensions of the Kartarpur Corridor: Exploring the Global
Politics behind the Lost Heritage of the Darbar Sahib,” Religions 11, no. 11 (2020): 560,
https://doi.org/10.3390/rel11110560.

27 Manjari Chatterjee Miller and Kate Sullivan de Estrada, “Pragmatism in Indian Foreign Policy: How Ideas
Constrain Modi,” International Affairs 93, no. 1 (2017): 27-49.
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resources are limited in numbers, there are only a few key texts such as Savarkar’s
Hindutva, Golwalkar’s Bunch of Thoughts, and Upadhyaya’s Integral Humanism.*®
While these texts address a wide range of issues, they are still insufficient to provide
clear guidance to policymakers as far India’s foreign policy is concerned. Moreover,
there are several flaws within these texts].

5. Conclusion

For long time, India’s foreign policy has largely been crafted around keeping
national interest, security and regional dominance in views. Indian foreign policy and
strategic thought carried a dual approach by encompassing both idealist and realist
traditions within the framework of international relations. Indian foreign policy took a
shift since BJP came in power in 2014, after capturing power, they started to employ
Hindutva ideology. In policy circles, a common perception has emerged that Hindutva-
oriented political class shows little regard for institutionalized politics. They make
effort to transform the rules and norms of the institution and bring new political order
into place, so that they can shape governing system according to Hindutva approach
by employing the idea of Rajya dharmal].

Essentially, this effort reflects the limitations of Hindu nationalist political
imagination, which has weakened the institutions of foreign and security policymaking
in contemporary India. The use of Hindu nationalist political thoughts as a foundation
for policy making, reveals serious problems that India is facing today. it is difficult to
say how long BJP will be able to carry the foreign policy that is based on Hindutva
oriented worldview. Because this so-called soil rooted idea is not compatible with
modern statecraft. Although Hindutva inclined policy makers have realization, without
building capabilities and forming alliances, it is difficult to achieve foreign policy goal,
mere emphasizing on self-reliance and self-pride will get India nowhere].
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beings means failing to respect them.? The effects of violent conflicts and their
consequences are frequently visible in exposure to all these negative conditions.
Within this framework, understanding violent conflicts and peace processes, and being
sensitive to the world’s problems in this regard, should be among the primary concerns
of our planet.

Violence appears as a matter of everyday events. In this form, it is marginal in
relation to philosophy’s more enduring fields of interest, and philosophers’ interest in
it is understandably temporary. Yet without assuming that violence is “worthless,” it
must be taken into broad consideration because it plays an active role in the
understanding of international politics.® The issue that contributes greatly to the
normalization of violence appears, at the formal level, as the idea of waging war.
Indeed, the most striking example of conduct that would never be acceptable under
other circumstances being tolerated is that a person can kill another person under the
identity of a “soldier.”*

Peace is the absence or reduction of all forms of violence. This definition is
violence-oriented. Peace does not contain violence and is realized through the creative
transformation of conflict. This definition, in turn, is conflict-oriented.®> Alongside the
fact that non-violence is an important part of peace studies, the literature also
contains views that favor less violent conditions and argue, as a shared discourse, that
this should also be part of political science.®

In both the past and the present, we witness that security concerns continually
produce violent conflicts. States, like human beings, perceive threats for similar
reasons and apply violence when they consider it necessary. States are concerned
when other states appear assertive and carry threat potential. These are counted
among the important elements that constitute the causes of conflict.

Narratives are advanced suggesting that the commercial and political relations
states establish with one another, either directly or through international institutions
and regimes, will create interdependence and suppress security concerns in an
“anarchic” environment. It may be assumed that these perspectives emerged in the

2 Terry Nardin, “International Political Theory and the Question of Justice”, International Affairs 82 (2006),
462, https://doi.org/10.1111/j.1468-2346.2006.00544 x.

3 Terry Nardin, “Philosophy and International Violence”, The American Political Science Review 70, no. 3
(September 1976), 952, https://doi.org/10.2307/1959878.

4 Rafael Moses, “Siddet Nerede Basliyor?”, Cogito, no. 6-7 (Winter-Spring 1996), 24.

5 Johan Galtung, Peace by Peaceful Means: Peace and Conflict, Development and Civilization, (London: SAGE
Publications, 1996), 9, https://doi.org/10.4135/9781446221631.

6 Johan Galtung, “Nonviolence and Deep Culture: Some Hidden Obstacles”, Peace Research, The Canadian
Journal of Peace and Conflict Studies 27, no. 3 (1995), 34.
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name of the search for peace. In addition, wars between states are also understood
through interpretations based on human nature.

The debate over whether “human beings are essentially good or evil” in fact
resembles a vicious circle. Yet relations between countries frequently resemble
relations among human beings. Even if a state’s foreign policy is determined through
the necessary diplomatic filters, it still reminds us of the behavior of an ordinary
individual. From past to present, distinctions between rich and poor or strong and
weak have existed among countries. The poor country’s search for wealth and the
weak country’s desire to become strong have revealed the potential for conflict. This
differentiation produces a categorization in terms of core and peripheral countries.
The designations developed and underdeveloped countries are also made in this
direction. Methodologically, a developing “peripheral” country’s appearance on the
stage in the international “conflict equation” and its ability to gain a place in the global
arena depend on correctly reading the conjuncture and implementing necessary
moves to the extent required. It also depends on maintaining a balance in relations
with the hegemonic powers that dominate the era and largely avoiding an
environment of hot conflict. Because every unnecessary conflict, large or small, only
causes countries to lose power. Possible timing mistakes made while determining
foreign policy strategy may also cause lasting damage to the future of countries.

According to Kant, the state of peace among human beings is not a natural state.
Even if there is not always an outbreak of hostility, a constant state of threat exists.
Since the absence of hostility is not yet a guaranteed condition, peace must be
established. Unless one neighbor provides this secure condition to another—which
can occur only within a legal order—everyone may treat one another with hostility
and compel the other to do the same.”

2. The War of States

States wage war for many reasons. Yet the factors that produce wars have
remained fundamentally the same for centuries. Whether or not it involves violence,
conflict essentially arises as a result of competition and conflicts of interest pursued in
line with certain objectives. These disagreements may turn into a venue in which war
occurs and produce deadly consequences, or they may be brought under control
through negotiations.

Theoretical theses have been produced on the claim that there is no hierarchy
among states and that, therefore, anarchy naturally exists. Although the anarchic
structure is presented as an “unavoidable” result, the seeds of conflict continue to be
nourished by elements such as prioritizing the nation, nationalism, and glorifying the

7 Immanuel Kant, Ebedi Baris Uzerine Felsefi Bir Tasari, translated by Celal Yesilgayir, (Ankara: Fol Kitap,
2020), 39.
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state, thereby further reinforcing the anarchic environment. Contrary to the claim of
globalization established in the crucible of liberalism, the shrinking of the state cannot
be achieved; instead, introversion, the foregrounding of national identity, and national
sovereignty are further promoted, preparing the ground for violent behavior.

In the international system, the absence of a superstructure that holds the
monopoly of “legitimate violence” specific to the state—borrowing from Weber—and
that is also respected by all international actors forces every state to fend for itself.
The responsibility for controlling this chaos, or what is referred to in the literature as
the “anarchic structure,” has been entrusted from past to present either to hegemonic
states and empires or, as has been partially effective in the last century, to
international institutions. Yet, as in the past, the global chaotic structure has not been
fully brought under control by any power today. Indeed, even formulas for a “world
government” aimed at this purpose have been voiced.

States feel alone in the international system; in the absence of a hierarchical order,
because they cannot be certain of the actions of other states, they may display
aggressive behavior under the responsibility of ensuring the security of their own
citizens. National actors may sometimes act selfishly in order to maintain their
existence and ensure border security. In an environment in which no one trusts
anyone else, states that must act rationally want to keep themselves constantly
prepared for every possibility. The Machiavellian mentality and the Hobbesian
philosophy that “man is wolf to man” melt humanitarian and cultural values in the
crucible of pragmatism. The instinct of realpolitik forces our world into an environment
in which not the rightful are strong, but the strong are right. On our planet, where
moralpolitik has been pushed aside and the pursuit of wealth and power is regarded
as a duty, states don the armor of nationalism and almost come to enjoy entering war.?

Every state produces “others” for the welfare and happiness of its own citizens,
and the reflex of protecting and safeguarding its citizens is internalized
transcendentally by governments. For this reason, tens of thousands of refugees left
to die at border gates on the grounds that they would pose a security risk to its own
citizens are ignored. Since states set their own security as a supreme objective and
design their expectations according to the worst-case scenario, arms races continue
uninterrupted. This perception of threat continually triggers the potential for conflict.

War is the name given to violence applied between parties for the sake of an
objective. That objective consists of real or constructed needs. In fact, like human

8 Among political actors and decision-makers, we live in a period in which wars can be decided quickly and
easily, while the cost imposed on nations can be confined to statistics more than in previous centuries. While
developments in communication and mass media increase every day, ironically, through habituation and
acceptance, deaths, human losses, migrations, and similar real consequences of conflicts can become
nothing more than numbers.
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beings, states also have limited basic needs. Security, including the need for shelter,
and nutrition are among the primary basic needs. Today, these needs have been
replaced by the ambition to win and the search for wealth, and unlimited needs have
been artificially produced. It has been forgotten that food is the most basic human
need, and an insatiable ambition to win and appetite for capital accumulation have
taken precedence over everything. Even the demand for security can at times turn into
a manipulation of perception aimed at softening states’ desire for enrichment.

History is full of stories of great powers that sold weapons to two warring sides at
the same time. The spread of firearms in Europe gave rise to geographical discoveries
that opened the way to enrichment. Geographical discoveries, the construction of
railways, and colonization fed wars. Wars triggered technological developments in
arms production and caused wars of greater destruction. Thus arms trade increased,
and the destruction of war created a new demand economy. Technology increased the
efficiency of capitalism, but it did not eliminate exploitation. The world’s becoming a
small village did not produce a more peaceful century; on the contrary, it increased
the toll of war.

The Marxist claim that “the modern state determines policy in line with capital
requirements” largely proved accurate. States’ ethical values were defeated by
political concerns. Today, the elements produced by insecurity have been reinforced
by the ambition for gain. States” ambition to win is such that even when they speak of
peace, it is thought that they overshadow their foreign policy strategy with ornate
sentences. The belief that the earth’s resources are limited drives states to arm
themselves aggressively. The limitation of resources defines a world of zero-sum
relations among countries. Although technological developments can increase limited
resources to a certain extent through efficiency, this does not reduce the potential for
conflict; on the contrary, it directs states’ appetite for wealth toward relatively small
states, and exploitation thus continues. For these reasons, wars continue without
interruption. The main element that can restrain wars and violent conflicts is the
negotiations likely to take place between the parties.

It is noted that international relations texts often overlook the element of
negotiation. These studies focus on explanations of war. Negotiation is giving
something in order to obtain something. When one side “wins” and the other also
gains something, the balance between the two sides is resolved through negotiations.
Thus, the transfer of negotiation skills begins inductively by transforming findings from
best practices into concepts and regular effects, and then proceeds deductively by
applying these concepts to other cases and revising them when necessary.®

2 I. William Zartman, “Negotiation Pedagogy: International Relations”, International Negotiation 15 (2010),
230.
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The sense of violence within a country emerges when the necessary reasons occur.
Although political, social, and cultural causes are effective, one of the most important
factors producing wars today is economic grounds. Even if different causes appear on
the surface, people rebel when they experience economic hardship; when they cannot
meet needs such as shelter and nutrition, they take up arms. Yet when they obtain the
opportunity to live at a certain standard, they can internalize the existing order and
continue their lives. The United States of America, one of the most diverse countries
in terms of the origins of its citizens, offers the best example of this. Many ethnic
elements have lived together in the country for centuries, yet long-term destructive
chaos and violent conflict do not occur within its borders.’® When the standards of
people in modern societies are kept at a certain level, the seeds of conflict in that
society are generally prevented. Europeans, who had fought among themselves for
centuries, established the European Coal and Steel Community in 1951, the foundation
of today’s EU, by transferring part of their sovereignty to a supranational institution of
their own will for the first time in world history.

3. World Wars

The way violent conflicts or wars are perceived in the world changed completely
with the war defined as the First World War, which entered the literature as a total
loss. In previous wars, victorious parties could be satisfied with palliative gains and
count them as profit; therefore, a rational whole capable of producing an institutional
arrangement for peace could not be established. Although efforts in this direction had
appeared in the past, a pejorative reason was able to dominate the international
system until the “war without a winner,” namely the First World War.

The war in which millions of people were lost opened new horizons in rational
minds. For the First World War had barely ended when the world—and even the
victorious great powers—understood that no one had emerged victorious from such
total war. Yet war could not turn into “absolute war” and should have remained only
a “temporary instrument of politics,” but it did not.

The aforementioned problem of the world was not new, and it was larger than
assumed. From the day we moved into social life until today, organized violence has
always occupied a place as a failing grade on humanity’s report card. Nevertheless, the
magnitude of the destruction of the First World War activated pragmatic reason. The

10 Among the reasons for this may be added the fact that it is a country that experienced civil wars for many
years—such as the Thirty Years’ War and the Hundred Years’ War in Europe. Having intensely experienced
organized violence in its historical past appears in some sense to have been the price of a “peace
environment”; this acquired experience appears as a reason for the peace environment secured “within the
country.”
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understanding that all actors would be jointly harmed in a major war as a result of the
mutual interaction of states imposed a necessary responsibility on everyone.

The discipline of International Relations, which emerged after the First World War
with wishes of “good will,” also encouraged the emergence of many different
international organizations for peace. Despite everything, however, only twenty years
later, the outbreak of the Second World War—a great destruction involving far greater
human losses—could not be prevented. Nevertheless, institutional efforts on the path
to peace continued.

Although the efforts of the international community in this direction could slightly
open signals of good intentions for the future, the fact that the benefit written to the
account of peace remains minimal when the great technological and industrial
development achieved in the positive sciences over centuries is compared with the
shallow progress obtained in “human development” continues to damage hopes.

Because violence is often thought of as the antithesis of rule-governed human
activity, the idea that its initiation and conduct can be subject to legal regulation
appears self-contradictory to many people. Yet the air of paradox created in this way
partly dissipates when certain military practices and the legal rules that help define
and regulate them are brought into focus. Accordingly, even if there is very little
agreement on specific rules, their applicability, validity, or effectiveness raises little
doubt that the rules being discussed do exist.

Today there is constant pressure to expand existing legal criteria in ways that
would legitimize almost any use of force that states and other potential combatants
might wish to undertake. However, the ongoing legal process in United Nations
debates, diplomatic negotiations and correspondence, judicial proceedings, and legal
scholarship is designed precisely to overcome this problem. The criterion of armed
attack is seen as an attempt to limit states’ freedom to interpret the meaning of the
much more flexible term “aggression.” Similarly, over the years, a relatively narrow
understanding of self-defense has developed in order to distinguish this defense from
the much broader justifications implied by concepts such as self-preservation, self-
help, and necessity. Unlike traditional just war criteria, which require the
determination of moral agreement and intentions, the initiation of armed attacks and
the determination of acts of self-defense against them can be seen as easier to define
within an agreed framework.!

4. The War of Non-State Actors

Violence by non-state actors has now become both a more frequent and more
accepted type of violence in international politics. Proceeding from the assumption

11 Nardin, “Philosophy and International Violence...”, 953.
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that sovereign states can always be held responsible for the violence they apply, it may
be thought that they are subject to pressures that will push them toward restraint.?
Non-state actors, however, mostly remain outside the scope of such measures.* This
may mean remaining almost entirely beyond the control of the international system.
Therefore, non-state actors obtain the possibility of acting in a more multidimensional,
unlimited, and free manner. Precisely in this respect, all international actors have
begun to feel compelled in some way to struggle against these elements of terror and
threat.

Especially in the recent period, international actors have tended to become heavily
involved against this form of violence and have also carried out mediation activities.
Although the intervention of a third party can offer positive and constructive
contributions, in some conflict areas the further internationalization and globalization
of the situation may not produce a peaceful outcome. In this respect, in some conflict
zones, the production of local and narrowly regional solutions, and the mediation of
regional actors when needed, can contribute more to lasting peace.'

Non-state actors often generate terror. Terrorism, in Latin, carries meanings such
as great fear, dread, alarm, and panic. As a verb, it is defined as filling with fear,
spreading fear, and frightening. 1*> At the same time, definitions of terrorism can also
be formulated as violence, coercion, and intimidation designed to enable a particular
group to achieve its social and political objectives.®

Although terrorism signifies a threat outside the international system and for
everyone, it does not contain actors without purpose, target, or predictability. It is
emphasized that, in order to address some “legitimate concerns,” the tendency to
reduce terrorists to villains seen in films and other media is wrong and unhelpful.’
Rather, by looking at the causes of terrorism, a conscious tendency to struggle against
this form of violence should be encouraged. Although it is noted that Schreiber’s
definition of terrorism needs to be changed in some respects, it also contributes to

12 Because of the anarchic structure of the international system, this limitation must be understood at a
certain level.

13 Ward Thomas, The New Dogs of War: Nonstate Actor Violence in International Politics, (Ithaca-London:
Cornell University Press, 2021), 106, https://doi.org/10.7591/cornell/9781501758898.001.0001.

14 Since regional actors—persons or institutions—are closer to the cultural and social dynamics of the parties
to the conflict, the possibility of speaking the same language will arise, and constructive dialogues can be
achieved relatively more easily.

15 Anna M. Wittmann, Talking Conflict: The Loaded Language of Genocide, Political Violence, Terrorism, and
Warfare, (California: ABC-CLIO, 2016), 325.

16 Wittmann, Talking Conflict, 326.

17 Chris E. Stout and Grace Wang, “Conclusion”, in Terrorism, Political Violence, and Extremism: New

Psychology to Understand, Face, and Defuse the Threat, edited by Chris E. Stout, (California: ABC-CLIO, 2017),
331.
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explanation: terrorism is defined as “political action committed by an organized group,
outside war, involving death and the danger of death for people.” 8 It also seems
possible to define terrorist practices as a set of behaviors through which non-state
actors, especially in the asymmetric condition they experience and feel in terms of
power, can spread fear without feeling a “necessity of being legitimate and legal.”

The assumption that terrorists are psychopaths will bring with it the inference that
talking to them is meaningless and inappropriate. Louise Richardson, one of the
experts working on this subject, says, “Terrorists, in general, are in no way insane.”
There are observations about the inconsistency of speaking with governments that use
horrific violence against their own people while refusing to speak with armed groups
that do the same.?®

Like conflicts, terrorism also has different forms. Views that evaluate terrorism
with a homogeneous understanding share the same view as those who argue that “all
forms of terror are the same.” According to this superficial perspective,
countermeasures through military intervention should be applied to all terrorists.
Thus, it proceeds through a narrative that there is no need to negotiate or hold talks
with terrorists and those who support them.?°

Political governments generally define terrorism characteristically as something
that only their opponents can commit and only as something that those seeking to
change policies or attack a particular political system or status quo can undertake. This
biased attitude may also turn into the illusion that governments can terrorize in order
to pacify their opponents. Consequently, this perspective may bring with it the
understanding that “states can display terror and use soldiers, aircraft, and tanks to
do so.” In this respect, it becomes important to remember the understanding that
terror should not be reduced to the distinction between non-state action and state
action. It must be emphasized that this is necessary for a peaceful atmosphere.
Accordingly, it is important to include official violence among violent practices such as
murder and aggression. Criticisms of evaluating war and other forms of official
violence on the scale of state legitimacy continue.?!??

International law concerning terrorism is itself developing day by day. As currently
formulated, the existing situation appears highly partial in favor of states and against

18 C. A. J. Coady, “Ter6riin Ahlaki”, Cogito, no. 6-7 (Winter-Spring 1996), 263-264.

19 Jonathan Powell, Teréristlerle Konusmak, translated by Nuray Onoglu, (istanbul: Aykiri Yayincilik, 2016),
47. Original work published in 2014.

20 Virginia Held, How Terrorism Is Wrong: Morality and Political Violence, (New York: Oxford University Press,
2008), 13, https://doi.org/10.1093/0s0/9780195329599.001.0001.

21 Held, How Terrorism Is Wrong, 16.

2 pane Archer and Rosemary Gartner, “Baris Dénemi Kayiplari: Savasa Katilmayanlarin Siddet iceren
Davranislarinda Savaslarin Etkisi”, Cogito, no. 6-7 (Winter-Spring 1996), 237.
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non-state groups. This may be a bias we must accept in a dangerous world, especially
in terms of interactions among states; however, if what is at stake is taking moral
issues into account, it is certainly important that further regulations are also needed.?®

Governments try to portray terrorist groups as persons who cause violence that
would not normally exist and to present their own efforts to suppress this violence, no
matter how severe, as a justified response to provocation. Although being a state
places on governments the responsibility of providing order and ensuring security, and
although the enforcement of laws is understandable in the modern world, the
perspective of identifying the problems that produce conflict and producing lasting
solutions, proceeding from the fact that terrorism emerges for a purpose, will
contribute more to becoming a peaceful society.?

Democratic governments do not want terrorism to be seen as working. Zartman
even supports this view with the words, “Itis irresponsible to allow terrorists to obtain
political decisions through civilian deaths; rewarding their blackmail will only lead
others to do the same.” Politicians think that talking to terrorists will mean making
concessions. Resolving and managing this dilemma through pragmatic moves aimed
at obtaining results will be sufficient to remind us how true the motto “making peace
is harder than making war” is.?

Today, when new types of conflict methods and wars are being experienced, both
states and international institutions are trying to struggle against these violent
movements. Yet in the writing of world history, which for centuries witnessed the wars
of regular units, it has become clear that a new form of violence has been
encountered. Research on how democratic states fight unusual enemies (insurgencies
and terrorism) has also revealed the extent to which these deep-rooted institutions
violate the rules of war (the Geneva Convention) and the peacetime criminal justice
process on the grounds that they must control insurgency and prevent terrorist
attacks. In the new world order, politically motivated, excessive, and misinformed
fears have been produced as a result of exaggerating the strength and intelligence of
insurgents, as well as the vulnerability of an open society to secrecy and deception;
this has led to excessive security measures, excessive restrictions on civil liberties, and
the misallocation of resources.?®

2 Held, How Terrorism Is Wrong, 18.
2 Held, How Terrorism Is Wrong, 21.
% powell, Talking to Terrorists, 45.

26 Anthony Oberschall, “How Democracies Fight Insurgents and Terrorists”, Dynamics of Asymmetric Conflict
1, no. 2 (July 2008), 107-108, https://doi.org/10.1080/17467580802578147.
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5. Peace and Justice

When peace is not seen solely in relation to war and is not reduced merely to
opposition to war, its relationship with justice can be established. In this respect, peace
can be understood as a process model needed by the international system.
Theoretically, this model needs to be formulated as reducing violence and increasing
social justice.

There is a tendency in the nature of international law to see peace as a command.
Although this appears politically correct, it spreads a negative atmosphere because it
emerges in a coercive direction. Thus, the risk of deviating from a role that provides
social justice arises. The point underlined in this context concerns international law
and obligations. It is especially important in this direction to ask whether the
situation’s being stated legally can in fact be sufficient to secure peace that establishes
justice.?” In essence, it must be underlined that law and justice are inseparable. 28 Yet
in establishing lasting peace, alongside the necessity of obtaining these two
phenomena, it should also be remembered that dynamics of fairness and expectations
of justice that need to spread throughout society, beyond formal and official
expectations, are important.

Peace can be considered the healing of a post-conflict society and the securing of
quests for justice. Yet it is also necessary to understand that this cannot be achieved
without the complementary efforts of various persons and institutions within social
life and without including possible stakeholders in public life in the process. Even when
war is not being experienced hotly and when a negative peace environment exists, the
development of peaceful behavior should be expected as a basic need. If a postwar
peace process is being discussed, all possible parties should be included in the process.
In this way, conflicts can be carried beyond negative peace, and significant
contributions can be obtained in securing justice. For this purpose, the source and
causes of the relevant conflicts and cases of violence must first be determined. With
the correct identification of independent variables, solution-oriented proposals will
emerge. In this respect, understanding the socio-historical context in conflict regions
is important. In subsequent stages, dialogue between the parties will become
important in a manner that will ensure lasting peace, healing, and justice, and the
stage of resolving the conflict will be reached.?

27 Ernst-Otto Czempiel, “Recht und Friede: Ein Beitrag zur Diskussion zwischen Vélkerrecht und
Friedensforschung”, Die Friedens-Warte 58, no. 1/2 (1975), 58.

28 Czempiel, “Recht und Friede”, 64.

2 Fidelis Peter Thomas Duri, Ngonidzashe Marongwe, and Munyaradzi Mawere, “The Prospects of
Reconciliation, Healing, Justice and Peace in 21st Century Africa: Concluding Remarks”, in Violence, Peace
and Everyday Modes of Justice and Healing in Post-Colonial Africa, edited by Fidelis Peter Thomas Duri,
Ngonidzashe Marongwe, and Munyaradzi Mawere, (Cameroon: Langaa RPCIG, 2019), 345.
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Parties engaged in a negotiation process in a conflict must reach agreement on the
concept of justice while sharing the issues in dispute. Otherwise, negotiations may not
reach a result. Individual concepts of justice function as a fundamental veto over
agreement; this framework must be coordinated and accepted as the first stage of
negotiation. This concept of justice creates a formula on the basis of which the parties
later reach a detailed decision. At the core of this argument, it is accepted that power
alone cannot produce or explain agreement and cannot replace commitment to justice
in the negotiation process.

According to Kelman, conflict resolution, including post-conflict healing and
reconciliation, cannot occur without opportunities for dialogue. The interactive
problem-solving approach he developed has been addressed through the “human
needs” perspective first articulated in conflict by Burton. The basic assumption here
concerns examining the psychological needs that lead to conflict in the process of
people being threatened. The content of the approach concerns focusing on these
threatened needs: security, belonging, identity, and recognition.3!

Peace processes mean reconciliation between the parties under minimum
conditions or at a higher level. Yet reconciliation is a slippery concept. Criminal
prosecution, which is seen as an integral part of any post-conflict settlement, must be
evaluated together with the term reconciliation. In peace negotiations, the demands
of those who want to exempt themselves from terrible crimes for a kind of “forgive”
and “forget” must be evaluated together with the scales of justice. Here, the
institutional abilities of governments and international organizations to stage and
manage emotional and psychosocial processes that must take place at the level of
individuals, families, and neighborhoods in order to be effective are very important.
Distrust of these qualities may cause new concerns.? For example, initiatives
developed to meet victims’ demands and secure justice may harm peace processes, or
a possible flexible understanding or limited punishment in criminal prosecution may
be seen as insufficient by victims and may thereby undermine peace processes.
Peace processes do not consist of stages that are risk-free and capable of producing

30|, William Zartman, “Conflict and Order: Justice in Negotiation”, International Political Science Review 18,
no. 2 (April 1997), 123, https://doi.org/10.1177/019251297018002001.

31 Donna Hicks, “Dignity Dialogues: An Educational Approach to Healing and Reconciling Relationships in
Conflict”, in Peacebuilding Through Dialogue: Education, Human Transformation, and Conflict Resolution,
edited by Peter N. Stearns, (Fairfax, VA: George Mason University Press, 2018), 93.

32 Naomi Roht-Arriaza, “Justice and Reconciliation after Conflict: The Case of Sierra Leone”, in Human Rights
and Conflict Resolution in Context: Colombia, Sierra Leone, and Northern Ireland, edited by Eileen F. Babbitt
and Ellen L. Lutz, (New York: Syracuse University Press, 2009), 150.

3|t is also stated that peace and justice are not compatible in this respect, and that the possibility of peace
may arise when justice is not fully implemented. In this context, the concept of reconciliation becomes more
important.
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rapid results. This should not be expected by the parties either. For resolving the peace
and justice dilemma, the credibility of institutions and their commitment to the desire
for peace, together with the support of as many elements as possible, will help the
process pass with the least possible damage.

Burton believed in the necessity of a more conciliatory approach to conflict
resolution. This approach is based on “changing the attitudes and perceptions” of the
parties to the conflict. In this way, the idea emerges that the parties “can come
together on the basis of this reduced hostility and tension to conduct serious and
productive negotiations.” Instead of trying to explain the world as it is and acting by
accepting the existing situation, as in Realism in general, it is emphasized that peaceful
environments can be developed by focusing, with an interventionist understanding as
in Burton, on producing more knowledge and developing strategies that have an
emancipatory function capable of reducing injustice and inequality.3

Models of justice in a post-conflict transition environment are divided into three
categories: retributive, deterrent, and restorative. Retributive justice argues that
perpetrators should be punished, held accountable, and given what they supposedly
“deserve.” It is also stated that retributive justice is necessary for states to adhere to
international legal conventions. The deterrent view of justice concerns not only the
idea that punishment is deserved by perpetrators, but also that a convicted
perpetrator should be helped to be deterred from committing another crime through
fear of punishment. It is also underlined that existing and potential criminals should
be deterred from continuing or initiating crimes in order to avoid punishment.

Finally, the understanding of restorative justice differs from retributive or
deterrent models by accepting that punishment alone is insufficient. Punishing
offenders is necessary, but processes should be facilitated in a way that enables
perpetrators and victims to rebuild their relationships; for example, ensuring that
perpetrators pay compensation to victims may contribute to repairing fragmented
relationships.®

The realization of all three stages may not fully meet the justice expectations of
perpetrators and victims, the government, and public opinion. Even if the full
expectations of all these parties cannot be met at the peace stage, it must be
remembered that concessions are necessary in such difficult processes, and the
obligation to act with this awareness together with a ceasefire must be accepted from
the beginning.

34 Tim Murithi, The Ethics of Peacebuilding, (Edinburgh: Edinburgh University Press, 2009), 30-31,
https://doi.org/10.1515/9780748630493.

35 Phil Clark, The Gacaca Courts: Post-Genocide Justice and Reconciliation in Rwanda: Justice Without
Lawyers, (New York: Cambridge University Press, 2010), 38, https://doi.org/10.1017/CB0O9780511761584.
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On the other hand, justice methods can also be evaluated under two broad
categories: formal and negotiated. In the formal interpretation, post-conflict
institutions reach justice through predetermined laws and procedures. In the
negotiated interpretation, institutions obtain evidence concerning mass crimes
predominantly through social discussions. The role of society in these discussions is
very important. These two methods of justice do not exclude one another. In theory,
an institution can rely on very broad legal legislation that allows substantial social
negotiation within these formal boundaries. At the theoretical level, formal and
negotiated methods can also lead to a combination of retributive, deterrent, and
restorative outcomes.3®

When Galtung discusses existing practices of justice, he states that, within the
mission assigned to it by law, justice is an area in which only the rightful and wrongful
parties are determined. He puts forward the idea that these processes of
determination are based on legal texts, but that these texts alone are not sufficient to
secure justice. According to Galtung, who argues that justice cannot be built solely on
determining the rightful party, the demands of all parties must be evaluated in
resolving problems in order for justice to be secured. Reference is also made to the
necessity for the parties to meet at least on common ground. He adds that caution is
also needed regarding all legal proceedings ending absolutely in victory for one party.
For the moment described as victory for one party points to defeat for the other. In
this situation, justice will take on a quality that increases the opposing side’s feeling of
hatred, in addition to the mere impulse to determine who is right and who is wrong.

Galtung proposes the “transcend” method in order to overcome the apparent
opposition between justice and reconciliation in securing peace. While the transcend
method does not regard justice as a necessary argument for ensuring coexistence, it
focuses directly on solving the problem without ignoring the culture of reconciliation.?’
In Galtung, the idea of justice is built on the idea of securing social justice; that is, it is
associated with a structuralist attitude.3® According to Galtung, attention to societies’
structural issues should be increased and efforts should be made in this direction. The
desire to become a peaceful society should become permanent, and there should be
a tendency toward strengthening it as spread throughout society as a whole.3°

While it is emphasized that peace and justice may not always operate
simultaneously and together, and that managing this dilemma is difficult, the

36 Clark, The Gacaca Courts, 39.

37 Melih Cosgun, Adil Bir Barisin imkdnsizligi Uzerine: Johan Galtung vs Chantal Mouffe, (Cizgi Kitabevi, 2022),
170.

38 Cosgun, On the Impossibility of a Just Peace, 173.

39 Johan Galtung and S. P. Udayakumar, More Than a Curriculum: Education for Peace and Development,
(Charlotte: Information Age Publishing, 2013), 3.
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distinctions between “just peace” and “just war” are also included in the discussions.
That is, does the idea of pursuing a just peace now also legitimize (just) wars? In this
respect, different theoretical discussions are conducted through perspectives such as
“winners will see a just war, losers will see an unjust war, victors will see a just peace,
and losers will see an unjust peace.”*°

6. Peacebuilding

In addition to inferences about whether peace and justice can be achieved at the
same time, we witness that a significant portion of peace agreements made in the
recent past have not been able to end wars. When a ceasefire is achieved in wars
within any country or between states, the conditions imposed by the victorious side
allow for a ceasefire also called “negative peace.” Yet lasting and just peace occurs
only when an agreement is formed with provisions to which all parties can truly
consent. A conflict or war ends when the strong side understands that it cannot obtain
additional gains from continuing the war and the weak side understands that it can no
longer endure; thus a ceasefire is achieved.

The “ripe moment” focuses on the perception of a Mutually Hurting Stalemate
(MHS), best associated with a catastrophe that has occurred or has recently been
prevented. This concept is based on the idea that when the parties find themselves
locked in a conflict in which they cannot achieve victory, they understand that this
stalemate is painful for both of them, although not equally or for the same reasons. At
this stage, the parties seek an alternative policy or a way out. This catastrophe appears
as a deadline or lesson indicating that, if something is not done, the pain may increase
sharply. Using different analogies, Zartman calls the stalemate a flat and endless
Plateau, and the catastrophe the Precipice, the point at which things suddenly and
predictably become worse.*!

Some peace agreements may be considered a maneuver by parties that are merely
waiting for the right time and are eager for war in order to gain time. After wars,
especially when the victorious party does not show a genuine will for peace,
agreements imposing very harsh conditions come onto the agenda, and the defeated
side is forced to sign them. Over time, the side on which harsh conditions are imposed
rebels against them, and a new war occurs. Lasting peace can occur only through a
genuine demand for peace by all parties involved in the war.

After the Cold War, peacebuilding interventions were implemented, new theories
concerning conflict transformation and prevention were used, and the logic of conflict

40 Michael von der Schulenburg, On Building Peace: Rescuing the Nation-State and Saving the United Nations,
(Amsterdam: Amsterdam University Press, 2017), 49, https://doi.org/10.1515/9789048534906.

411, William Zartman, “The Timing of Peace Initiatives: Hurting Stalemates and Ripe Moments”, The Global
Review of Ethnopolitics 1, no. 1 (September 2001), 8, https://doi.org/10.1080/14718800108405087.

Journal of International Peace Studies 1 (2024) 10.5281/zen0d0.20287178

15


https://doi.org/10.1515/9789048534906
https://doi.org/10.1080/14718800108405087

Hakan Caligir

management was radically expanded. An ambition to create liberal peace and a state
was put forward without the consent of peoples, factions, and even elites in conflict
regions. Many developments experienced here perhaps should have been seen as part
of counterinsurgency measures at the global level. The problem is that such
“integrated” approaches, while trying to establish order, threaten or destabilize local
and international power structures, challenge national sovereignty, push the capacity
of the international community to its limits, test its determination, and reveal
hegemonic interests. For this reason, in some approaches, the normative claims of
peacebuilding are opposed precisely from this angle on historical, ideological, and
cultural grounds.*

The aims and tasks of peacebuilding can be understood in different ways.
Peacebuilding can be considered in terms of its positive and negative tasks. In this
respect, post-conflict peacebuilding consists of negative tasks that prevent a return to
open violence and positive tasks that assist national healing and accelerate the
ultimate elimination of the underlying causes of violent internal conflict. Peacebuilding
is understood as aiming first to establish and maintain negative peace through the
negotiation of political trade-offs or the implementation of mutual ceasefire, and then
to build long-term positive peace through reconstruction, institution-building, justice,
and reconciliation.*?

In the context of theoretical gains, the peacebuilding targeted by peace
approaches can be identified with building structural and cultural peace or
transformation. It is especially emphasized that, for this result, there is a need for the
ability to identify structural conflicts that cannot be voiced throughout society. Rather
than trying to solve all of them, becoming aware of them is seen as a very important
step toward positive transformation. This also means identifying groups that are too
close to be comfortable with one another or too distant to interact symbiotically
(horizontal structural violence), as well as exploitation, oppression, and othering
(vertical structural violence). In this respect, it is considered important to aim to make
the vertical more horizontal and the horizontal more optimal.**

One of the main debates in post-conflict societies concerns which of the
preferences between “confrontation, revenge” and “forgetting” can bring about a
more peaceful environment. Practices such as confrontation and punishment, seen as
conditions for securing justice, may not always contribute to peace. It is also observed

42 Oliver P. Richmond, “Peace During and After the Age of Intervention”, International Peacekeeping 21, no.
4 (2014), 510-511, https://doi.org/10.1080/13533312.2014.950887.

4 Jacob Bercovitch and Richard Jackson, Yirmi Birinci Yiizyilda Catisma Céziimii: ilkeler, Yéntemler ve
Yaklasimlar, translated by Hayrettin Ozler, (Ankara: Adres Yayinlari, 2020), 310. Original work published in
2009.

4 Galtung, Peace by Peaceful Means..., 271.
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here that those who did not actively participate in the war may experience increases
in the feelings of inflicting severe pain, causing harm, and taking revenge under the
influence of the conflicts experienced. It is also argued that punishment backfires and
generally increases aggressive behavior; in other words, that the benefits of using the
catharsis technique to prevent human violence have been exaggerated.*

Three components of peace studies are emphasized. First, the study of the
conditions of peace by peaceful means; second, the study of the conditions of peace
from a global perspective; and third, the study of the conditions of peace with a holistic
approach. Although Galtung accepts that all three definitions are problematic, he
states that the word “global” was added to eliminate any prejudice that any country,
civilization, or region should have a kind of monopoly over how peace is
conceptualized and rendered dysfunctional. The word “holistic” performs the same
function in the intellectual field: it is especially emphasized that no discipline has a
monopoly over conceptualizing or discovering peace. In Galtung’s thought, all these
boundaries should be dismantled; the approach should be not only international but
also transnational, not only interdisciplinary but also transdisciplinary. According to
him, the approach should be global and holistic.

Politically, it is important to present the problem of violence fundamentally
through “a general reluctance to treat violence as a phenomenon in its own right.” It
is stated that violence is nothing more than the most conspicuous manifestation of
power. C. Wright Mills says that “all politics is a struggle for power; the ultimate form
of power is violence.” In his definition of the state, Max Weber describes it as “the
domination of human beings over human beings through the means of legitimate, that
is, allegedly legitimate, violence.” In other words, political power stands before us as
the organized form of violence. Therefore, peacebuilding can be achieved after
violence is correctly defined and prevented, through an opposition to violence
“without buts,” no matter who it comes from.#’

Galtung states that, from a humanitarian perspective, although it is better for the
majority to be right than for the slogan “might is always right” to prevail, both slogans
are ultimately and mostly the same.“® It is thought that the practice of democracy does
not in some way produce a peaceful environment in practical life and that violence
continues. In the post-Second World War period, while numerous studies were
conducted on how to control aggression—such as arms control and disarmament

4 Archer and Gartner, “Peacetime Casualties”, 250.
46 Galtung and Udayakumar, More Than a Curriculum, 148.

47 Hannah Arendt, Siddet Uzerine, translated by Biilent Peker, (istanbul: iletisim Yayinlari, 2016), 45-46.
Original work published in 1970.

%8 Johan Galtung, Strukturelle Gewalt: Beitrdge zur Friedens- und Konfliktforschung, translated by Hedda
Wagner, (Hamburg: Rowohlt Taschenbuch Verlag GmbH, 1975), 109.
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efforts—relatively little research was conducted on the root problem of aggression.*®
According to Galtung, for the starting point in peace studies, it is important to clarify
violence or pain with the following questions: “What is the cause of violence? What
are the effects of violence? Furthermore, what is the cause of peace? What is the
effect of peace?”*? In this respect, it is emphasized that, far beyond victory or defeat,
those killed and wounded, losses, and material damage, a separate and distinct theory
is needed concerning the consequences of violence in general and war in particular.>!

Galtung compares recognizing the culture of other societies on the path toward
creating a peaceful world to learning a foreign language. In his writings, he underlines
that just as we learn a foreign language “as it is,” when learning other cultures it is
necessary to learn the main culture that exists “as it is.” Rather than the form we see
from our own subjective window, it is emphasized that, whoever’s culture is in
question, it must be learned “as they show it.” Here, it is stressed that whoever
teaches us a foreign language “with its accent,” foreign cultures should be learned with
the same transparency, and in this way the process of recognition takes place and the
alienation that sows the seeds of war can be eliminated. While adding that the same
is true for religions, Galtung conveys that the aim should be not to find and state what
is good or bad, but rather to try to understand and open the way for multiculturalism.
The basic issue concerns whether one truly understands or not. If the best way to learn
a foreign language is to speak and communicate, then contact with other cultures,*
trying to understand others, accepting them as they are, and not displaying reflexes of
transformation are accepted as an effective beginning for the construction of a
peaceful atmosphere.

At this stage, it is emphasized that governments also lack sufficient knowledge and
experiential equipment concerning how violence should be addressed while peace
efforts are pursued in conflict zones. Despite everything, compared with anarchy in a
state, the victory of insurgents, or repression, these violations by democracies are
lesser evils; nevertheless, they are still evils and should be kept to a minimum. Because
every form of violence applied to bring violence under control within a country causes
new impasses, and the spiral continues in this way. In this respect, it is essential that
official authorities also benefit from the methods of peace studies and the literature
on conflict management.>?

4 Johan Galtung, “A Structural Theory of Aggression”, Journal of Peace Research 1, no. 2 (1964), 95,
https://doi.org/10.1177/002234336400100203.

50 Galtung, Peace by Peaceful Means..., 30.
51 Galtung, “Nonviolence and Deep Culture...”, 33.

52 Johan Galtung, “A Multicultural Global Culture: Not a Question of When, But How: Some Roads to Cultural
Integration for Peace”, University of Hawai’i Press 22, no. 1 (Winter 1999), 110-111.

53 Oberschall, “How Democracies Fight Insurgents and Terrorists”, 109-110.
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7. Conclusion

Although it is known that wars have occurred in every period, we continue to live
in an era in which the effect of the stage reached in human development on bringing
global violence under control is limited. While human beings have made great progress
for centuries in many areas such as technology and industry, they have also not
stopped killing one another. As in the past, thinkers today continue to ponder the
causes of wars and try to develop solutions for peace.

The resolution of wars or violent conflicts is essentially the name of the process
that seeks agreement in conflict. It aims to repair relations between parties that have
in some way entered into conflict in a conflictual environment. This process should be
described in a way that is not “judgmental.” It is important that concern and respect
be shown equally to the parties. In the stage of solving common problems, the aim is
to reach outcomes in which everyone’s needs are met rather than one side gaining
superiority over the other. It is a process in which there are no winners or losers—at
least theoretically. As a result, the value of cooperation rather than one side
dominating the other is foregrounded here. In this direction, in a peace process that
can be managed sensitively, harmony between justice and peace can find a broader
ground without any party to the conflict needing to seek superiority, and the possibility
of lasting peace can be obtained.>*

Stubbornness between the parties and feelings of revenge for past experiences
may prevent problems from being truly resolved. Remembering the need for peace
only in environments of conflict and war, negligence in developing peaceful behaviors
that must spread to the base of society, and similar factors also appear as elements
that produce the peace and justice dilemma. Galtung, who approaches today’s text-
based understanding of justice critically in this context, emphasizes that this kind of
thinking about justice cannot be used as a tool for resolving conflicts. An
understanding aimed at making people pay for what happened in the past is not
preferred here. For this reason, Galtung regards even the near coexistence of peace
and justice as almost impossible. Therefore, instead of a just peace, Galtung draws
inferences about how the duration of peace can be extended. It is also stated by
Galtung that justice, which he tries to detach from a purely legal foundation, is not
fully possible either.>>

Bringing violence in our world under control will be possible only by devoting more
energy to peace efforts, by seeing conflict as a natural process while also developing
the peace literature, by foregrounding dialogue and negotiation methods, by not being

54 Diana Francis, From Pacification to Peacebuilding: A Call to Global Transformation, (London: Pluto Press,
2010), 11.

55 Cosgun, Adil Bir Barisin imkdansiziigi Uzerine, 168-169.
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content with achieving a ceasefire but prioritizing lasting and positive peace, and by
being able to manage the harmony—or disharmony—between justice and peace at a
peaceful level.
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dogrultudaki sorunlarina duyarli olmak gezegenimizin o6ncelikli meselelerinden
olmalidir.

Siddet giindelik olaylarin bir meselesi gorinimindedir. Bu haliyle felsefenin daha
kalici ilgi alanlar kargisinda marjinaldir ve filozoflarin ona olan ilgisi anlasilir sekilde
gecicidir. Oysa siddetin “degersiz” oldugunu duslinmeksizin uluslararasi politika
anlayisinda etkin bir rol oynamasi dolayisiyla genis ¢apta dikkate alinmasi
gerekir.3Siddetin kaniksanmisligina fazlaca katki sunan mesele ise formel diizeyde
savasma anlayisi olarak yiizeydedir. Oyle ki baska sartlar altinda kabul edilmesi asla
mimkin olmayan bir davranisin hosgoru ile karsilandigi en garpici 6rnek bir insanin
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Gegmiste ve glinimizde glvenlik kaygilarinin strekli siddetli catismalari meydana
getirdigine sahit oluyoruz. Devletler de insanlar gibi benzeri sebeplerden tehditler
algilar ve kendince ihtiyag gordiigiinde siddet uygular. Devletler diger devletlerin
iddiali gozikmesinden ve tehdit potansiyeli tasimasindan endise ederler. Bunlar
catisma sebeplerini olusturan énemli unsurlardan sayilmaktadir.

Devletlerin dogrudan ya da uluslararasi kurum ve rejimler araciligiyla birbirleri ile
kurduklari ticari ve siyasi iliskilerin karsilikh bagimhlik olusturarak “anarsik” ortamdaki
givenlik kaygilarini bastiracagi anlatilari ortaya konulmaktadir. Bu bakis acilarinin baris
arayislari adina ortaya ciktiklari varsayilabilir. Ayrica devletlerin birbirleriyle savaslari
insan dogasi tzerinden yapilan yorumlarla da anlasiimaya c¢alisilmaktadir.

“Insan 6zlinde iyidir ya da kétlidiir” tartismasi esasinda bir kisir déngiiyli andirir.
Fakat Ulkelerin birbirleriyle olan iliskileri ekseriyetle insanlar arasindaki iliskilere de
benzer. Bir devletin dis politikasi gerekli diplomatik slizgeglerden gegirilerek belirlense
bile yine de normal bir bireyin davranisini bize animsatir. Gegmisten bugtline Ulkeler
acisindan zengin fakir ya da giicli gligstiz ayrimlari olagelmistir. Gelir seviyesi diisik
olanin zenginlik arayisi, gligstiziin gicli olma istegi catisma potansiyelini aciga
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cikarmistir. S6z konusu ayristirma merkez cevre llkeler seklinde kategorizasyonu
ortaya ¢ikarmaktadir. Ayrica gelismis ve az gelismis tilkeler nitelemesi de bu dogrultuda
yapilmaktadir. Gelismekte olan “gevre” bir lilkenin uluslararasi “catisma denklemi”’nde
sahneye cikarak kiresel arenada yer edinmesi metodolojik olarak konjonktiirii dogru
okumasina, gerekli hamleleri lizumu olglsiinde hayata gecirmesine baglidir. Devri
domine eden hegemonik guglerle iliskileri bir dengede tutarak sicak ¢atisma
ortamindan biyiik oranda kaginabilmesine baglidir. Clinkd lGzumsuz irili ufakli her
catisma Ulkelere sadece gii¢ kaybettirir. Dis politika stratejisi belirlenirken yapilan
muhtemel zamanlama hatalari tlkelerin gelecegine de kalici zararlar verebilir.

Kant’a gore insanlarin arasindaki baris durumu, dogal bir durum degildir. Her
zaman bir dismanlik salgini olmasa da stirekli bir tehdit durumu ortada bulunmaktadir.
Diasmanhk yapilmamasi durumu heniz garanti altina alinmis bir durum olmadigindan,
barisin insa edilmesi gerekmektedir. Bu glivenli durumu komsulardan biri digerine
saglamadigi sirece (ki bu durum ancak hukuk dizeni icinde gerceklesebilir) herkes
birbirine dismanca muamelede bulunabilir ve étekini de buna mecbur kilabilir.”

2. Devletlerin Savasi

Devletler bircok sebepten savasir. Fakat savaslari doguran etkenler temelde
asirlardir ayni kalmistir. Catisma, siddet igersin ya da icermesin temelde belirli hedefler
dogrultusunda yasanan rekabet ve ¢ikar uyusmazliginin sonucunda meydana gelir. Bu
anlasmazliklar savasin yasandigi bir mecraya dontsip 6limcil sonuglar dogurabilecegi
gibi miizakerelerle de kontrol altina alinabilir.

Devletlerarasinda hiyerarsinin olmadigi ve dolayisiyla dogal olarak anarsinin
mevcut oldugu Gzerine kuramsal tezler uretilmistir. “Engel olunamaz” bir sonug olarak
anarsik yapi ortaya konulsa da ulusu 6nceleme, milliyetgilik, devleti ylceltme gibi
unsurlarla da ¢atisma tohumlari siirekli beslenmeye devam edilmekte, anarsik ortam
daha da percginlenmektedir. Liberalizm potasinda ihdasi saglanan kiresellesmenin
iddiasinda oldugu lizere devleti kiigliltme gerceklestirilememekte, aksine ice doniklik,
ulus kimligini 6ne g¢ikartma, ulusal egemenlik daha fazla pompalanarak siddetli
davranislarin ortaya ¢ikmasina imkan hazirlanmaktadir.

Uluslararasi sistemde Weber’den iktibasla devlete has “mesru siddet” tekelini
elinde bulunduran ve ayni zamanda tim uluslararasi aktorlerin itibar ettigi bir Ust
yapinin yoklugu her devleti kendi basinin ¢aresine bakmaya zorlamaktadir. Bu kaosu
ya da literatlirde gectigi Uzere “anarsik yapi”yi kontrol altina alma sorumlulugu
tarihten bugline ya hegemon devletlere ve imparatorluklara ya da son yizyilda da
kismen etkili oldugu lzere uluslararasi kurumlara tevdi edilmistir. Fakat diin oldugu
gibi bugiin de kiresel kaotik yap! hic bir gli¢ tarafindan tam anlamiyla kontrol altina

7 Immanuel Kant, Ebedi Baris Uzerine Felsefi Bir Tasari, gev. Celal Yesilcayir, (Ankara: Fol Kitap, 2020), 39.
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alinamamistir. Oyle ki bu amaca matuf “diinya hikimeti” formilleri dahi
dillendirilmistir.

Devletler uluslararasi sistemde kendilerini yalniz hissetmekte, hiyerarsik diizenin
yoklugunda diger devletlerin hareketlerinden emin olamadiklarindan kendi
vatandaslarinin  glvenligini  saglama sorumlulugu ile agresif davranislar
sergileyebilmektedirler. Ulusal aktorler, varliklarini idame ettirebilmek ve sinir
givenliklerini saglamak icin bazen bencilce hareketler yapabilmektedirler. Kimsenin
kimseye gilivenmedigi bir ortamda rasyonel davranmak zorunda kalan devletler her
ihtimale karsi kendilerini strekli hazir tutmak istemektedirler. Makyavelist zihniyet ve
Hobbescu “insan insanin kurdudur” felsefesi insani ve kiltirel degerleri pragmatizm
potasinda eritmektedir. Realpolitik insiyaki, diinyamizi ‘haklinin giiglii oldugu degil
giclinln hakli oldugu’ bir ortama gevirmeye zorlamaktadir. Moralpolitigin bir kdseye
atildigi, zenginlik ve glic pesinde kosmanin gorev addedildigi gezegenimizde devletler
milliyetgilik zirhini da kusanip savasa girmekten adeta zevk alir hale gelmektedirler.®

Her devlet kendi vatandasinin refah icerisinde yasayabilmesi ve mutlulugu icin
“Oteki”ler Gretmekte, kendi vatandaslarini koruma ve kollama refleksi hikiimetler
nezdinde askin sekilde igsellestiriimektedir. Bu sebeple, kendi vatandasina gilivenlik
riski olusturacagi gerekgesiyle sinir kapilarinda élime terk edilen on binlerce miulteci
gormezden gelinmektedir. Devletler kendi guvenliklerini Ustel hedef belirleyip,
beklentilerini en kotl senaryoya gore tasarladiklarindan silahlanma vyarislari da
araliksiz stirdiirilmektedir. Bu tehdit algisi catisma potansiyelini stirekli tetikler hale
gelmektedir.

Savas, taraflar arasinda bir hedef ugruna uygulanan siddetin adidir. O hedef gergek
veyahut Uretilmis ihtiyaclardir. Esasinda insanlarin oldugu gibi devletlerin de temel
ihtiyaclari sinirhidir. Barinma gereksiniminin de icinde oldugu giivenlik ve beslenme
temel ihtiyaglarin basinda gelir. Bugiin bu ihtiyaglarin yerini kazanma hirsi ve zenginlik
arayisl almis, suni sekilde sinirsiz intiyaglar Gretilmistir. Gida gereksiniminin insanin en
temel ihtiyaci oldugu unutulmus, doyumsuz kazanma hirsi ve sermaye birikimi istahi
her seyin oniline gegmistir. Glvenlik talebi bile zaman zaman devletlerin zenginlesme
arzularini yumusatmaya yonelik algi manipilasyonuna doniisebilmektedir.

Tarih, savasan iki tarafa ayni anda silah satan biyiik devletlerin hikayeleri ile
doludur. Avrupa’da atesli silahlarin yayginlasmasi zenginlesmenin yolunu a¢an cografi
kesifleri dogurdu. Cografi kesifler, demiryollarinin yapilmasi ve sémirgelestirmeler
savaslari besledi. Savaslar silah yapimi olarak teknolojik gelismeleri tetikledigi gibi daha

8 Politik aktérler ve karar alicilar tarafindan savaslara hizli ve kolay karar verilebilen bir ddnemde yasanirken
milletlere 6detilen bedel asirlar 6ncesine gore daha fazla istatistiklere hapsedilebilmektedir. Haberlesme ve
kitle iletisim araglarindaki gelisme her gegen giin daha fazla artarken ironik sekilde kaniksama ve kabullenme
sayesinde 6limler, insan kayiplari, gégler vb. ¢atismalarin gergek sonuglari sadece rakamlardan ibaret hale
gelebilmektedir.
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biyuk yikimli savaslara neden oldu. Boylelikle silah ticareti artti, savasin yikimi yeni
talep ekonomisini meydana getirdi. Teknoloji kapitalizmin verimliligini artirdi, fakat
somurlyl de ortadan kaldirmadi. Dinyanin kiglk bir kdy haline gelmesi daha barisgil
bir yuzyill meydana getirmedi, aksine savasin bilangosunu artirdi.

‘Modern devlet sermaye ihtiyaglari dogrultusunda politika belirler’ seklindeki
Marksist iddia bliylik oranda tuttu. Devletlerin etik degerleri politik kaygilara maglup
oldu. Buglin giivensizligin dogurdugu unsurlar kazang hirsiyla perginlenmistir.
Devletlerin kazanma hirsi dyle bir boyuttadir ki baristan soz ettiklerinde bile dis politika
stratejisini sisli ciimlelerle golgeledikleri diisinilir. Yerytziindeki kaynaklarin sinirh
oldugu inanci devletleri agresif sekilde silahlanmaya sevk eder. Kaynaklarin sinirh
olmasi sifir toplamli Glkeler arasi iliskilerin oldugu bir diinyayl tanimlar. Teknolojik
gelismeler sinirh kaynaklari belirli 6lctide verimlilikle artirabilse de bu durum gatisma
potansiyelini azaltmaz, aksine devletlerin zenginlik istahini géreceli kiiciik devletlere
yonlendirir, boylece sémiri devam eder. Bu sebeplerden de savaslar araliksiz siirer.
Savaslari ve siddetli ¢atismalari dizginleyecek temel unsur ise taraflar arasindaki
gerceklesmesi muhtemel miizakereler olmaktadir.

Uluslararasi iliskiler metinlerinin ekseriyetle mizakere unsurunu atladig
belirtiimektedir. Bu calismalarda savas acgiklamalarina odaklanilir. Mizakere bir sey
elde etmek igin bir sey vermektir. Miizakerelerde biri “kazanir”, digeri de bir seyler
kazandiginda, iki taraf arasindaki denge mizakerelerle ¢ozllir. Boylece mizakere
becerilerinin aktarimi, en iyi uygulamalardan bulgularin kavramlara ve dizenli etkilere
donustirtlmesiyle timevarimsal olarak baslar ve daha sonra bu kavramlar diger
vakalara uygulamak icin tiimdengelimli olarak ilerleyerek gerektiginde revize edilir.®

Bir llke igerisindeki siddet duygusu gerekli nedenler vuku buldugunda ortaya
cikiyor. Siyasi, sosyal ve kiltirel sebepler etkin olsa da savaslari doguran en énemli
etkenlerden birisi gliniimizde ekonomik gerekgelerdir. Yuzeyde farkh sebepler
goziikse de insanlar ekonomik sikinti ¢ektiginde isyan ediyor; barinma, beslenme vb.
ihtiyaclarini gideremediginde eline silahi aliyor. Fakat belirli bir standartta yasama
imkani elde ettiklerinde mevcut dizeni i¢sellestirerek yasamlarini devam ettirebiliyor.
Bunun en iyi 6rnegini vatandaslarinin kdkeni itibariyle en gesitli Glkelerden birisi olan
Amerika Birlesik Devletleri sunuyor. Ulkede birgok etnik unsur asirlardir birlikte
yasiyor, fakat uzun sdreli yikici bir kaos ve siddetli ¢catisma Ulke sinirlari igerisinde
meydana gelmiyor.’®Modern toplumlarda insanlarin standartlarinin belirli bir diizeyde

1. William Zartman, “Negotiation Pedagogy: International Relations”, International Negotiation 15 (2010),
230.

10 Bunun nedenleri igerisine uzun yillar i¢ savas yasamis —Avrupa’da yasanan Otuz Yil Savaslari ve Yuzyil
Savaslari gibi- bir tilke olmasi da eklenebilir. Tarihi gegmisinde 6rgitli siddeti yogun bir sekilde yasamis olmak
“barig ortami”nin bir sekilde bedeli olmus gértiniyor, satin alinan tecriibe “Ulke igerisinde” saglanan baris
ortaminin sebebi olarak karsimiza ¢ikiyor.
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tutulmasi saglandiginda o toplumda ¢atisma tohumlari ekseriyetle engellenmis oluyor.
Asirlardir kendi iglerinde savasan Avrupalilar 1951 yilinda diinya tarihinde ilk defa
kendi iradeleri ile egemenliklerinin bir kismini ulus Gstl bir kuruma devrederek bugiin
AB’nin de temeli olan Avrupa Kémir ve Celik Toplulugu’nu kurmustu.

3. Diinya Savaslari

Siddetli catisma veyahut savaslarin diinyadaki algilanis bicimi, topyek(n bir kayip
olarak literatiire gegen ve ilk diinya savasi olarak tanimlanmis savas ile hepten
degismistir. Daha Onceki savaslarda galip olan taraflar palyatif getirilerle tatminkar
olabilmis, bunu bir kazang sayabilmis ve dolayisiyla barisa yoénelik kurumsal
diizenlemeyi ortaya cikaracak bir rasyonel butiinlik tesis edilememisti. Bu yondeki
cabalar kendini gecmiste gosterse de “kazanani olmayan” savasa, yani Birinci Diinya
Savasi’na kadar pejoratif akil uluslararasi sistemi domine edebilmisti.

Milyonlarca insanin kaybedildigi savas, rasyonel zihinlerde yeni ufuklar agmisti.
ClinkQ Birinci Dinya Savasl heniiz bitmisti ki diinya ve hatta galip blyuk devletler
boylesine topyek(in harpten zaferle gikan hi¢ kimsenin olmadigini anlamislardi. Oysa
savas, “mutlak savas”a donlisemezdi ve sadece “politikanin gegici bir aracl” olarak
kalmaliydi, fakat dyle olmadi.

Diunyanin bahsi gegen problemi yeni degildi ve sanilandan biyukti. Toplumsal
hayata gectigimiz glinden bugiine insanin karnesinde kirik bir not olarak organize
siddet hep yer etmisti. Buna ragmen Birinci Dinya Savasi yikiminin buyukligi
pragmatik akli devreye soktu. Devletlerin karsilikli etkilesiminin sonucu olarak biyiik
bir savasta tim aktorlerin miteselsilen zarar gérecegi anlayisi zorunlu bir sorumlulugu
herkese ylikliyordu.

Birinci Dlinya Savagsl sonrasi “iyi niyet” temennileriyle ortaya ¢ikan Uluslararasi
iliskiler disiplini baris icin bircok farkl uluslararasi organizasyonun ortaya ¢ikmasini da
tesvik etti. Fakat her seye ragmen sadece yirmi yil sonra ¢ok daha fazla insan kaybinin
meydana geldigi biyiik yikim olan ikinci Diinya Savasi’nin cikisi engellenemedi. Buna
ragmen baris yolundaki kurumsal ¢cabalar stirdtralda.

Uluslararasi toplumun bu yondeki gayretleri gelecege yonelik iyi niyet
temennilerinin sinyallerini bir nebze olsun aralayabilse de pozitif bilimlerdeki asirlardir
saglanan buyilk teknolojik ve sinai gelisme ile “insani gelisme”de elde edilen sig
ilerlemenin karsilastiriimasindaki barisin hanesine yazilan faydanin asgari diizeyde
kalmasi Gimitlerin zedelenmesine neden olmaya devam etmektedir.

Siddet ¢ogu zaman kurallara tabi insan faaliyetinin antitezi olarak
disltintldiginden, bunun baslatiimasi ve yiritiilmesinin yasal dizenlemeye tabi
tutulabilecegi fikri bircok insana kendisiyle celiskili gelir. Ancak bu sekilde yaratilan
paradoks havasi, belirli askeri uygulamalar ve bunlarin tanimlanmasina ve
diizenlenmesine yardimci olan hukuk kurallarinin odak noktasina getirilmesiyle kismen
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dagilir. O halde belirli kurallar konusunda ¢ok az mutabakat olsa da uygulanabilirligi,
gecerliligi veya etkililigi, tartisilan kurallarin var olduguna dair ¢ok az sliphe uyandirir.

GunUmuzde mevcut yasal kriterlerin, devletlerin ve diger potansiyel savascilarin
Gstlenmek isteyebilecekleri neredeyse her tirli gii¢ kullanimini mesrulastiracak
sekilde genisletilmesi yonlinde sirekli bir baski olmaktadir. Ancak Birlesmis Milletler
tartismalarinda, diplomatik mizakerelerde ve yazismalarda, adli islemlerde ve hukuk
biliminde devam eden hukuki sire¢ tam da bu sorunun Ustesinden gelmek igin
tasarlanmigtir. Silahli saldirinin kriteri, devletlerin ¢ok daha esnek bir ifade olan
“saldir”nin anlamini yorumlama 6zgurlGgind sinirlama girisimi olarak goériilmektedir.
Benzer sekilde yillar gectikge bu savunmayi kendini koruma, kendi kendine yardim ve
zorunluluk gibi kavramlarin ima ettigi cok daha kapsamli gerekcelerden ayirmak igin
nispeten dar bir mesru muidafaa anlayisi gelisti. Ahlaki anlasma ve niyetlerin
belirlenmesini gerektiren geleneksel hakh savas kriterlerinin aksine, silahl saldirilarin
baslatiimasi ve bunlara karsi mesru midafaa eylemlerinin belirlenmesi ve lzerinde
anlagmaya varilan bir cercevede tanimlanmasi daha kolay olarak gériilebilir. '

4. Devlet digi aktorlerin savagsi

Devlet disi aktorlerin siddeti, uluslararasi politikanin artik hem daha sik goriilen
hem de daha kabul géren bir siddet tiiri 6zelligi haline gelmistir. Egemen devletlerin
uyguladiklar siddetten her zaman sorumlu tutulabilecegi varsayimindan hareketle
onlari kisitlamaya sevk edecek baskilara tabi tutulduklari disiindilebilir. 12 Fakat devlet
disi aktdrler cogunlukla bu tiir tedbirlerin kapsami disinda kalmaktadir.*®> Bu durum
uluslararasi sistemin neredeyse tamamen kontroliniin disinda kalmak anlamina
gelebilir. Dolayisiyla devlet disi aktorler daha ¢ok boyutlu, sinirsiz ve 6zgiir hareket
etme imkani elde ederler. Tam da bu agidan tiim uluslararasi aktorler, bir sekilde bu
teror ve tehdit unsurlariyla kendilerini micadele etmek zorunda hissetmeye
baslamiglardir.

Ozellikle son dénemde siddetin bu bicimine karsi uluslararasi aktérler fazlaca
midahil olma egiliminde olmakta ve arabuluculuk faaliyetleri de yiriitmektedirler.
Uglincii bir tarafin miidahalesi olumlu ve yapici katkilar sunabilmekle birlikte bazi
¢atisma alanlarinda durumun daha fazla uluslararasilagmasi, kiiresellesmesi bariscil bir
sonu¢ meydana getiremeyebiliyor. Bu agidan bazi ¢catisma bolgelerinde lokal ve dar

11 Nardin, “Philosophy and International Violence...”, 953.
12 Uluslararasi sistemin anarsik yapisi geregi bu sinirlandirmayi belirli bir seviyede anlamak gerekir.

13 Ward Thomas, The New Dogs of War: Nonstate Actor Violence in International Politics, (Ithaca-London:
Cornell University Press, 2021), 106, https://doi.org/10.7591/cornell/9781501758898.001.0001.
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capta bolgesel c¢oziimlerin Uretilmesi, ihtiyac oldugunda bdlgesel aktorlerin
arabuluculugu kalici barisa daha fazla katki sunabiliyor.

Devlet disi aktorler ekseriyetle terér olusturmaktadir. Terdrizm, Latince buyik
korku, dehset, alarm, panik gibi anlamlara gelir. Bir fiil olarak ise korkuyla doldurmak,
korku yaymak ve korkutmak olarak tanimlanmaktadir.> Ayni zamanda terérizm
tanimlari, siddet, zorlama ve belirli bir grubun sosyal ve politik hedeflerine ulagabilmesi
icin tasarlanmig gézdag olarak da formiile edilebilmektedir.®

Terorizm, uluslararasi sistemin disinda ve herkes igin tehdit anlamina gelse de
amagsiz, hedefsiz, ne yapacagl belirsiz aktorler barindirmaz. Bazi “hakli kaygilarn”
gidermek amaciyla, terdristleri filmlerde ve diger medya organlarinda gorilen kot
adamlara indirgeme egiliminin yanhs ve yararsizt” oldugu vurgulanmaktadir. Bundan
ziyade terérizmin sebeplerine bakilarak siddetin bu bicimiyle bilingli miicadele etme
egilimi tesvik edilmelidir. Bazi yonleriyle degistiriimesi gerektigi belirtilse de
Schreiber’in terérizm tanimi da agiklayiciliga katki sunmaktadir: Terérizm, ‘organize bir
grup tarafindan islenen, savasin disindaki insanlar i¢in 6lim ve 6lum tehlikesi iceren
politik eylem’ olarak tanimlanir.2® Terér uygulamalarini, 6zellikle devlet digi aktérlerin
gic baglaminda yasadiklari ve hissettikleri asimetrik durumu “mesru ve hukuki olma
zorunlulugu” da hissetmeden korku yaymak icin kullanabildigi davraniglar batini
olarak tanimlamak da miimkin gézikmektedir.

Teroristlerin psikopat oldugu varsayimi, onlarla konusmanin anlamsiz ve yersiz
oldugu cikarimini beraberinde getirecektir. Bu konuda ¢alisan uzmanlardan Louise
Richardson, “Teroristler, genel olarak, hicbir sekilde deli degildirler” demektedir.
Dehset verici siddeti kendi insanlarina karsi kullanan hiikimetlerle konusulurken, ayni
seyi yapan silahli gruplarla konusmayi reddetmenin tutarsizigi*®hakkinda tespitler
bulunmaktadir.

Catismalar gibi terdérizmin de farkh bigimleri bulunmaktadir. Terérizmi homojen bir
anlayisla degerlendiren gorisler, ‘teroriin her tirliisi aynidir’ fikrini savunanlarla ayni

14 Bolgesel aktorler —kisi ya da kurum- gatismanin taraflarina kiltirel ve toplumsal dinamikleri olarak daha
fazla yakinda olduklarindan ayni dili konusma imkani dogacak, yapici diyaloglar nispeten daha kolay
saglanabilecektir.

15 Anna M. Wittmann, Talking Conflict: The Loaded Language of Genocide, Political Violence, Terrorism, and
Warfare, (California: ABC-CLIO, 2016), 325.

16 Wittmann, Talking Conflict, 326.

17 Chris E. Stout ve Grace Wang, “Conclusion”, icinde Terrorism, Political Violence, and Extremism: New
Psychology to Understand, Face, and Defuse the Threat, derleyen Chris E. Stout, (California: ABC-CLIO, 2017),
331.

18 C. A. ). Coady, “Terériin Ahlaki”, Cogito, no. 6-7 (Kis-Bahar 1996), 263-264.

19 Jonathan Powell, Teréristlerle Konusmak, gev. Nuray Onoglu, (istanbul: Aykiri Yayincilik, 2016), 47. Orijinal
¢alisma basim tarihi 2014.
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dusinceye sahiptir. Bu ylzeysel bakis agisina gore, askeri miidahale ile karsi nlemlerin
tim terdristlere uygulanmasi gerektigi ifade edilir. Dolayisiyla terdristlerle ve onlar
destekleyenlerle miizakere ve goérlisme yapillmasina da gerek olmadigl anlatisi
tizerinden hareket edilir.?°

Genelde siyasi hiukimetler, karakteristik olarak terdrizmi yalnizca rakiplerinin
gerceklestirebilecegi bir sey olarak ve yalnizca politikalari degistirmeye veya belirli bir
siyasi sisteme veya statikoya saldirmaya calisanlarin girisebilecegi bir sey olarak
tanimlar. Bu onyargili tutum, hikimetlerin rakiplerini pasifize etmek igin terorize
olabilecegi gibi bir yanilsamaya da donisebilir. Sonug olarak bu bakis agisi, “devletler
teror sergileyebilir ve bunu yapmak icin askerleri, ugaklari ve tanklari kullanabilir”
anlayisini getirebilir. Bu agidan teror, devlet disi eylem ile devlet eylemi arasindaki
farka indirgenmemeli?!anlayisini hatirlamak dnemli hale gelir. Bunun bariscil bir
atmosfer icin gerekli oldugunu vurgulamak gerekir. Bu dogrultuda cinayet ve
saldirganlik gibi siddet iceren uygulamalara resmi siddetin de dahil edilmesi dnemli
olmaktadir. Savas ve diger resmi siddet bigimlerinin devlet mesrulugu olgeginde
degerlendirilmesine yonelik elestiriler siirmektedir. 22

Terorizm hakkinda uluslararasi hukukun kendisi de glinden gline gelismektedir. Su
anda formiile edildigi sekliyle mevcut durum, devletlerin lehine ve devlet disi gruplara
karsi da oldukga taraf bir gorlinim sergilemektedir. Bu, 6zellikle devletlerarasindaki
etkilesimler agisindan tehlikeli bir diinyada kabul etmemiz gereken bir dnyargi olabilir,
ancak s6z konusu olan ahlaki meseleleri dikkate almaksa kesinlikle daha bagkaca
diizenlemelere de ihtiyacin oldugu®*6nem arz etmektedir.

Hiklmetler, terorist gruplari normalde var olmayacak siddete neden olan kisiler
olarak gostermeye ve ne kadar siddetli olursa olsun bu siddeti bastirmaya yonelik
kendi  c¢abalarini,  provokasyona  hakli  bir tepki olarak  goOstermeye
calismaktadirlar.?*Devlet olmak, diizen saglama sorumlulugunu ve giivenligi temin
etmeyi hiikiimetlerin Gzerine yiklese de ve kanunlarin uygulanmasi modern diinyada
anlasilir olsa da terdrizmin bir amaca matuf olarak ortaya ciktigindan hareketle
catismayi doguran sorunlarin tespit edilerek kalici ¢éziimlerin Uretilmesi bakis agisi
bariscil toplum olma yolunda daha fazla katki sunacaktir.

Demokratik hikimetler, terérizmin ise yaradiginin gorilmesine izin vermek
istememektedir. Hatta Zartman, “Teréristlerin sivil 6limler araciligiyla siyasi kararlar

20 Virginia Held, How Terrorism Is Wrong: Morality and Political Violence, (New York: Oxford University Press,
2008), 13, https://doi.org/10.1093/0s0/9780195329599.001.0001.

2! Held, How Terrorism Is Wrong, 16.

22 Dane Archer ve Rosemary Gartner, “Baris Ddénemi Kayiplari: Savasa Katilmayanlarin Siddet igeren
Davranislarinda Savaslarin Etkisi”, Cogito, no. 6-7 (Kis-Bahar 1996), 237.

23 Held, How Terrorism Is Wrong, 18.
24 Held, How Terrorism Is Wrong, 21.
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alinmasini saglamasina izin vermek sorumsuzluktur; santajlarini 6dillendirmek
yalnizca baskalarinin da ayni seyi yapmasina yol agacaktir” sozleriyle bu disiinceyi
destekler. Politikacilar ise teroristlerle gérismenin 6din vermek anlamina gelecegini
diisiinmektedirler.°Bu ikilemi sonu¢ almaya yénelik pragmatik hamlelerle ¢dziime
kavusturmak ve yonetmek, “baris yapmak savas yapmaktan daha zordur” mottosunun
ne kadar dogru oldugunu hatirlamamiza sebep olarak yeterli olacaktir.

Yeni tip ¢atisma yontemlerinin ve savaslarin yasandigi ginimuzde gerek devletler
gerekse uluslararasi kurumlar bu siddet hareketleriyle miicadele etmeye
calismaktadirlar. Fakat asirlardir dizenli birliklerin savaslarina sahitlik edilen diinya
tarihi yaziminda yeni bir siddet formuyla karsi karsiya kalindigi net sekilde goraldi.
Demokratik devletlerin alisimamis diismanlarla (isyanlar ve terérizm) nasil miicadele
edildigine iliskin arastirmalar, bu kokli kurumlarin isyani kontrol altina almayi ve
terorist saldinlari engellemeleri gerekgesiyle savas kurallarini (Cenevre Sozlesmesi) ve
baris zamani ceza adaleti siirecini bir dereceye kadar nasil ihlal ettiklerini de ortaya
ctkarmis oldu. isyancilarin giiciinii ve zekasini, ayrica agik bir toplumun gizlilik ve
aldatmaya karsl savunmasizligini abartma sonucunda siyasi gidimlQ asiri ve yanlis
bilgilendirilmis korkular ortaya cikartilmis, bu da asiri giivenlik 6nlemlerine, sivil
ozgurliklerin asir kisitlanmasina ve kaynaklarin yanlis tahsisine yol actigi yeni diinya
diizeninde gérilmiis oldu?®.

5. Baris ve adalet

Baris, sadece savasa dair olarak gorilmediginde, salt savas karsithgina
indirgenmediginde adalet ile iliskisi tesis edilebilir. Bu yonuyle baris, uluslararasi
sistemin ihtiyag hissettigi bir stire¢c modeli olarak anlasilabilir. Bu modelin ise siddeti
azaltmak ve sosyal adaleti artirmak seklinde formiile edilmesine teorik olarak ihtiyag
vardir.

Uluslararasi hukukun dogasinda barisi bir emir olarak gérme egilimi bulunmaktadir.
Bu siyasi acidan dogru gorinmekle birlikte zorlayici bir yonde ortaya cikarmis
olacagindan negatif bir atmosfer yayar. Boylece sosyal adaleti saglayici bir rolden
sapma riski meydana gelir. Bu baglamda alti ¢izilen husus uluslararasi hukuk ve
yukamluliklerle ilgilidir. Durumun hukuki olarak belirtildigi ve adaleti tesis edici barisin
saglanmasinda gercekte yeterli olup olamayacagi sorusunun sorulmasi bu dogrultuda
dzellikle dnem arz eder.?” Esasinda hukuk ve adaletin ayrilmaz oldugunun altinin

25 powell, Teréristlerle Konusmak, 45.

26 Anthony Oberschall, “How Democracies Fight Insurgents and Terrorists”, Dynamics of Asymmetric Conflict
1, no. 2 (Temmuz 2008), 107-108, https://doi.org/10.1080/17467580802578147.

27 Ernst-Otto Czempiel, “Recht und Friede: Ein Beitrag zur Diskussion zwischen Vélkerrecht und
Friedensforschung”, Die Friedens-Warte 58, no. 1/2 (1975), 58.
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cizilmesi gerekir.® Fakat kalici barisin tesisinde bu iki olgunun muhakkak elde
edilmesinin gerekliliginin yaninda, formel ve resmi beklentilerin haricinde toplumun
geneline yayilmasi gereken hakkaniyet dinamikleri ve adalet beklentisinin de 6nemi
ayrica hatirlanmasi gerekir.

Baris, ¢catisma sonrasi toplumun iyilestiriimesi ve adalet arayislarinin saglanmasi
olarak diigtiniilebilir. Fakat sosyal hayatin igindeki gesitli kisi ve kurumlarin tamamlayici
¢abalar olmadan, kamusal hayattaki muhtemel paydaglar sirece dahil etmeden
basarilamayacagini da anlamak gerekiyor. Savas sicak sekilde yasanmadiginda ve
negatif baris ortaminda bulunuldugu zamanlarda bile barigsgil davraniglarin
gelistiriimesi temel ihtiyag niteliginde beklenmeli, savas sonrasi bir baris stirecinden
bahsediliyorsa eger miimkin olan tim taraflarin siirece dahil olmasi saglanmali. Bu
sayede catismalar negatif baristan daha o6teye gotirilebilecek, adaleti saglama
noktasinda 6nemli katkilar elde edilecektir. Bu amaca yonelik 6ncelikle s6z konusu
¢atismalarin ve siddet vakalarinin kaynagi ve nedeninin belirlenmesi gerekiyor.
Bagimsiz degiskenlerin dogru tespitiyle birlikte ¢ozim odakli dneriler ortaya gikacaktir.
Bu yonuyle ¢atisma bolgelerindeki sosyo-tarihsel baglamin anlagilmasi énem arz eder.
Sonraki asamalarda ise kalici barisi, iyilesmeyi ve adaleti saglayacak sekilde taraflar
arasinda diyalog énemli hale gelecek ve catismayi ¢dzme asamasina gegilecektir.?®

Bir catismada mizakere siirecinde bulunan taraflar, ihtilaf konusu olan hususlari
paylasirken adalet kavrami Gizerine anlagsmaya varmalidirlar. Aksi takdirde miizakereler
bir sonuca ulagamayabilir. Bireysel adalet kavramlari anlagma Uizerinde esasli bir veto
gorevi gorir, bu ¢erceve, miizakerenin ilk asamasi olarak koordine edilmeli ve kabul
edilmelidir. Bu adalet kavrami, taraflarin daha sonra ayrintili karara varmalarini temel
alan bir formdl olusturur. Bu argimanin 6zlinde, gliclin tek basina anlasma
liretemeyecegi veya aciklamayacagi ve miizakere siirecinde adalet kararliliginin yerini
alamayacagi kabul edilmektedir.3°

Kelman’a gore, catisma sonrasi iyilesme ve uzlasma da dahil olmak (izere
catismanin ¢ézlimlenmesi diyalog firsatlari olmadan gerceklesemeyecektir. Gelistirdigi
etkilesimli problem ¢6zme yaklasimi, Burton tarafindan catismada ilk olarak dile
getirilen “insan ihtiyaglari” perspektifinden ele alinmaya calisilmistir. Burada temel
varsayim, insanlarin tehdit edilmesi slirecinde ¢atismaya yol agan psikolojik ihtiyaclari

28 Czempiel, “Recht und Friede”, 64.

29 Fidelis Peter Thomas Duri, Ngonidzashe Marongwe ve Munyaradzi Mawere, “The Prospects of
Reconciliation, Healing, Justice and Peace in 21st Century Africa: Concluding Remarks”, icinde Violence,
Peace and Everyday Modes of Justice and Healing in Post-Colonial Africa, derleyen Fidelis Peter Thomas Duri,
Ngonidzashe Marongwe ve Munyaradzi Mawere, (Cameroon: Langaa RPCIG, 2019), 345.

30|, William Zartman, “Conflict and Order: Justice in Negotiation”, International Political Science Review 18,
no. 2 (Nisan 1997), 123, https://doi.org/10.1177/019251297018002001.
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tetkik etmekle ilgilidir. Yaklasimin muhteviyati ise bu tehdit altindaki ihtiyaclara
(glivenlik, ait olma, kimlik ve taninma) odaklanmayla ilgilidir.3!

Baris siregleri, asgari kosullarda veya daha st diizeyde taraflar arasinda bir
uzlagma anlamina gelmektedir. Fakat uzlagma, kaygan bir kavramdir. Herhangi bir
¢atisma sonrasi ¢6zlimiin ayrilmaz bir pargasi olarak goriilen cezai kovusturmayi
uzlagma terimi ile birlikte degerlendirmek gerekir. Baris muzakerelerinde korkung
suglardan kendilerini muaf tutmak isteyenlerin bir tir “affet” ve “unut” taleplerini
adalet terazisiyle birlikte degerlendirmek gerekiyor. Burada hikimetlerin ve
uluslararasi kuruluslarin, etkili olabilmesi igin bireyler, aileler ve komsuluklar
dizeyinde gerceklesmesi gereken duygusal ve psikososyal siiregleri sahneye koyma ve
yonetme konusundaki kurumsal yetenekleri ¢gok 6nemlidir. Bu niteliklere glivensizlik
ise yeni kaygilara neden olabilecektir.3? Ornegin magdurlarin talebini karsilamaya ve
adaleti saglamaya yonelik gelistirilen inisiyatifler baris siireglerine zarar verebilir
veyahut cezai kovusturmadaki olasi esnek anlayis veya sinirli cezalandirma magdurlar
tarafindan yetersiz gorilebilir ve boylece baris sireclerinin baltalanmasina neden
olunabilir.3® Baris siiregleri, riskleri olmayan ve hizli sekilde sonuclar alinabilen
asamalardan mitesekkil degildir. Bu durum taraflar nezdinde de beklenmemelidir.
Baris ve adalet ikileminin ¢6zimu igin kurumlarin givenilirligi ile baris istegine
baghhklari, olabildigince fazla sayida unsurun buna destek vermesi siireci en az zayiatla
gecirilmesine katki yapacaktir.

Burton, catisma ¢6zimiinde daha uzlasmaci bir yaklasimin gerekliligine inaniyordu.
Bu vyaklasim, c¢atismanin taraflarinin  ‘tavirlarini  ve algilarini degistirmeye’
dayanmaktadir. Bu sayede taraflar, ‘bu azaltilmis diismanlik ve gerilim temelinde ciddi
ve verimli miizakereler gergeklestirmek lizere bir araya gelebilirler’ diisiincesi ortaya
cikmaktadir. Genel olarak Realizmdeki gibi diinyayi oldugu gibi agiklamaya ¢alismak ve
mevcut durumu kabullenerek hareket etmek yerine miidahaleci anlayisla Burton’da
oldugu gibi adaletsizligi ve esitsizligi azaltacak 6zgiirlestirici bir islevi olan daha fazla
bilgi Gretmeye, strateji gelistirmeye odaklanilarak bariscil ortamlarin gelistirilebilecegi
vurgulanmaktadir3.

31 Donna Hicks, “Dignity Dialogues: An Educational Approach to Healing and Reconciling Relationships in
Conflict”, icinde Peacebuilding Through Dialogue: Education, Human Transformation, and Conflict
Resolution, derleyen Peter N. Stearns, (Fairfax, VA: George Mason University Press, 2018), 93.

32 Naomi Roht-Arriaza, “Justice and Reconciliation after Conflict: The Case of Sierra Leone”, icinde Human
Rights and Conflict Resolution in Context: Colombia, Sierra Leone, and Northern Ireland, derleyen Eileen F.
Babbitt ve Ellen L. Lutz, (New York: Syracuse University Press, 2009), 150.

33 Baris ve adaletin bu agidan uyumlu olmadigi, adaletin tam uygulanamadiginda baris imkaninin ortaya
cikabildigi de aktariimaktadir. Bu baglamda uzlasma kavrami daha énemli hale geliyor.

34 Tim Murithi, The Ethics of Peacebuilding, (Edinburgh: Edinburgh University Press, 2009), 30-31,
https://doi.org/10.1515/9780748630493.
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Catisma sonrasi gecis ortamindaki adalet modelleri cezalandirici, caydirici ve
onarici olarak ¢ kategoriye ayrilmaktadir. Cezalandirici adalet, faillerin
cezalandirilmasi, onlardan hesap sorulmasi ve sézde ‘hak ettiklerinin’ onlara verilmesi
gerektigini savunur. Cezalandirici adaletin, devletlerin uluslararasi hukuk
sozlesmelerine bagli kalmasi icin de gerekli oldugu aktarilir. Adaletin caydirici gorisi
ise, cezanin sadece faillerin hak ettigi icin degil, hikiim giymis bir failin ceza alma
korkusuyla bir daha baska sug islemekten caydiriimasina yardimci olunmasi gerektigi
ile ilgilidir. Bununla birlikte mevcut ve potansiyel suglulari, ceza almamalari igin suglari
sirdirmekten veya baslatmaktan caydirmanin da alti gizilmektedir.

Son olarak, onarici adalet anlayisi cezalandirici veya caydirici modellerden cezanin
tek basina yetersiz oldugunu kabul etmesiyle ayrilir. Suglularin cezalandiriimasi
gereklidir, fakat faillerin ve magdurlarin iliskilerini yeniden kurmalarina olanak
saglayacak sekilde sirecler kolaylastiriimalidir; 6rnegin faillerin magdurlara tazminat
ddenmesi saglanarak parcalanmis iliskilerin onarilmasina katkida bulunulabilir.3

Bu lic asamanin da gergeklestirilmesi fail ve magdurlarin, hikiimet ve kamuoyunun
adalet beklentilerini tam olarak karsilamayabilir. Baris asamasinda s6z konusu tim
taraflarin tam beklentileri karsilanamasa da boylesine zor sireglerde tavizlerin
verilmesi gerekliligi hatirlanmali, ateskesle birlikte bu bilingle hareket edilmesi
zorunlulugu bastan kabul edilmis olunmalidir.

Diger taraftan adalet yontemleri resmi ve mizakere edilmis olarak iki genis
kategoride de degerlendirilebilir. Resmi yorumda, ¢atisma sonrasi kurumlar adalete
onceden belirlenmis kanunlar ve prosedirler yoluyla ulasirlar. Miizakere edilen
yorumda ise, kurumlar adaleti agirlikli olarak kitlesel suglarla ilgili delilleri toplumsal
tartismalar yoluyla elde ederler. Bu tartismalarda toplumun roli ¢ok &nemli
olmaktadir. Bu iki adalet yontemi birbirini dislamamaktadir. Bir kurum teorik olarak,
bu resmi sinirlar dahilinde blyuk 6l¢lide toplumsal miizakereye izin veren ¢ok genis
yasal mevzuata glivenebilir. Teorik diizeyde resmi ve miizakere edilmis yontemler
cezalandirici, caydirici ve onarici sonuglarin  bir kombinasyonuna da yol
acabilmektedir.3®

Galtung, mevcut adalet uygulamalarindan bahsederken vyasalarca kendisine
ylklenen misyon dahilinde sadece hakli ve haksiz taraflarin belirlendigi bir alan
oldugunu belirtmektedir. Bu belirleme siireglerinin ise hukuki metinlere dayandigi ve
fakat bu metinlerin tek baslarina adaletin saglanmasinda yeterli olmadigi fikrini ortaya
koymaktadir. Adaletin tek basina hakli tarafin belirlenmesi (zerine insa
edilemeyecegini savunan Galtung’a gore adaletin saglanabilmesi icin sorunlarin

35 Phil Clark, The Gacaca Courts: Post-Genocide Justice and Reconciliation in Rwanda: Justice Without
Lawyers, (New York: Cambridge University Press, 2010), 38, https://doi.org/10.1017/CB0O9780511761584.

36 Clark, The Gacaca Courts, 39.
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¢oziimiinde tim taraflarin taleplerinin degerlendirilmesi gerekir. Ayrica taraflarin en
azindan ortak bir zeminde bulugmasi gerekliligine atif yapilir. Tim dava siireglerinin
mutlak bir bicimde bir taraf icin zafer ile sonuglanmasi konusunda da dikkat edilmesi
gerektigini eklemektedir. Zira bir taraf icin zafer olarak nitelendirilen an karsi taraf igin
bir yenilgiye isaret etmektedir. Bu durumdaki adalet, salt hakliyi haksizi belirleme
gidusiinlin yani sira karsi tarafin nefret hissini artiracak nitelige biriinecektir.

Galtung barisin saglanmasi icin adaletin ve uzlasinin zit gérintisinin Gstesinden
gelmek icin ‘agsmaci’ yontemi dnerir. Asmaci yéntem, bir yandan birlikte yasamanin
saglanmasi icin adaleti zorunlu bir argliman olarak degerlendirmezken, diger yandan
uzlasma kiiltiirtini géz ardi etmeden dogrudan sorunun ¢éziimiine odaklanmaktadir.’
Galtung’da adalet dustincesi toplumsal adaleti saglama fikri Gzerine insa edilmektedir,
yani yapisalci bir tavirla iliskilidir.3® Galtung’a gére, toplumlarin yapisal meselelerine
egilim artirlmali, bu yénde caba gosterilmeli. Barisgil toplum olma yolundaki istek
kalici hale gelmeli ve toplumun geneline yayillmis sekliyle giiglendirme egilimi
icerisinde olunmahdir.®

Baris ve adaletin her zaman ayni anda ve birlikte galisamayacagi, bu ikilemi
yonetmenin zorlugu vurgulanirken “adil baris” ve “adil savas” ayrimlari da tartismalara
dahil edilmektedir. Soyle ki, adil bir barisin pesinden kosma fikri artik (adil) savaslari da
megrulastirlyor mu? Bu minvalde ‘kazananlar adil bir savas gorecek, kaybedenler
adaletsiz bir savas gorecek, galipler adil bir baris gérecek, kaybedenler ise adil olmayan
bir baris gérecek’ bakis agilari lizerinden farkl teorik tartismalar yapilmaktadir.®

6. Baris ingasi

Baris ile adaletin ayni anda saglanip saglanamadigi cikarimlarinin yani sira yakin
gecmiste yapilan baris antlasmalarinin 6nemli bir kisminin savaslara da son
veremedigine sahit oluyoruz. Herhangi bir tilke icerisinde ya da devletlerarasinda gikan
savaslarda ateskes saglandiginda galip olan tarafin dayatmis oldugu kosullar “negatif
barig” olarak da adlandirilan ateskese imkan verir. Oysa kalici ve adil barig, ancak tim
taraflarin gergekten razi olabilecegi maddelerle anlasma tesekkdil ettig§inde meydana
gelir. Bir catisma ya da savas; glglinin savasin devam ettiriimesinden ilave kazang
elde edemeyecegini, zayif olan tarafin ise daha fazla dayanamayacagini anladigl anda
sona erer, boylelikle ateskes saglanir.

37 Melih Cosgun, Adil Bir Barisin imkdnsizligi Uzerine: Johan Galtung vs Chantal Mouffe, (Cizgi Kitabevi, 2022),
170.

38 Cosgun, Adil Bir Barisin imkdansizligi Uzerine, 173.

39 Johan Galtung ve S. P. Udayakumar, More Than a Curriculum: Education for Peace and Development,
(Charlotte: Information Age Publishing, 2013), 3.

40 Michael von der Schulenburg, On Building Peace: Rescuing the Nation-State and Saving the United Nations,
(Amsterdam: Amsterdam University Press, 2017), 49, https://doi.org/10.1515/9789048534906.
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“Olgunluk an1” ge¢mis ya da yakin zamanda 6nlenmis olan bir felaketle en iyi
sekilde iliskilendirilen Karsilikh Zarar Veren Cikmaz (MHS, Mutually Hurting Stalemate)
algisina odaklanir. Bu kavram, taraflarin kendilerini zafere ulasamayacaklari bir
¢atismanin iginde kilitli bulduklarinda ve bu gikmazin her ikisi igin de aci verici oldugunu
(her ne kadar esit derecede veya ayni nedenlerle olmasa da) anladiklari fikrine
dayanmaktadir. Bu asamada taraflar alternatif bir politika ya da bir ¢ikis yolu ararlar.
Bu katastrophe, eger bir seyler yapilmazsa, acinin keskin bir sekilde artabilecegini
gosteren bir son tarih veya ders niteligi goriinimiindedir. Zartman tarafindan farkl
benzetmeler kullanilarak ¢ikmaza diiz ve sonu olmayan Plato, felakete ise islerin
aniden ve tahmin edilebilecegi gibi daha da koétliye gittigi nokta olan Ugurum adi
verilmistir.%!

Bazi baris antlagsmalari taraflar icin sadece dogru zamani bekleyen ve savas arzusu
icerisinde olan taraflarin zaman kazanmaya yonelik yapmis olduklari bir manevra
olarak da disinulebilir. Savaslar sonucunda 6zellikle galip gelen tarafin gercek baris
iradesi gostermemesi ¢ok agir kosullarin dayatildigi antlagmalari glindeme getirir,
yenilen taraf bunu imzalamaya mecbur edilir. Zaman igerisinde agir kosullarin
dayatildigi taraf buna isyan eder ve yeni bir savas meydana gelir. Kalici baris ise savasa
dahil olan tim taraflarin gercek bir baris talebiyle ancak gergeklesebilir.

Soguk Savag’'tan sonra baris insasi midahaleleri hayata gegirilmis, c¢atisma
donisiimi ve 6nlenmesine iliskin yeni teorilerden yararlanilmis, catisma yénetiminin
mantigl kokten genisletilmistir. Catisma bolgelerindeki halklarin, hiziplerin ve hatta
elitlerin bile rizasi olmadan liberal bir baris ve devlet yaratma hirsi ortaya konulmustur.
Burada yasanan bircok gelisme belki de kiiresel diizeyde isyan karsiti énlemlerin bir
parcasi olarak gorinmeliydi. Sorun ise bu tir ‘bltinlesik’ yaklasimlarin diizen
saglamaya calisirken vyerel ve uluslararasi glic yapilarini tehdit etmesi veya
istikrarsizlastirmasi, ulusal egemenlige meydan okumasi, uluslararasi toplumun
kapasitesini sinirlarina kadar zorlamasi, kararliligini test etmesi ve hegemonik gikarlari
aciga cikarmasidir. Bu sebeple bazi yaklasimlarda baris insasinin normatif iddialarina
tam da bu agidan tarihi, ideolojik ve kiiltiirel gerekgelerle karsi ¢ikilmaktadir.*?

Baris insasinin amac ve gorevleri farkl sekillerde anlasilabilir. Baris insasi pozitif ve
negatif gorevleri agisindan ele alinabilir. Bu agidan gatisma sonrasi baris insasi, agik
siddete gerisin geri diismeyi engelleyici negatif gorevlerden ve ulusal iyilesmeye
yardim edici ve siddetli i¢ ¢catismanin dipte yatan sebeplerini nihai olarak ortadan
kaldirmayi hizlandirici pozitif gérevlerden olusmaktadir. Baris insasi ile ilk basta siyasi
odinlesmelerin muizakeresi veya karsilikli ateskesin uygulanmasi yoluyla negatif bir

411, William Zartman, “The Timing of Peace Initiatives: Hurting Stalemates and Ripe Moments”, The Global
Review of Ethnopolitics 1, no. 1 (Eylil 2001), 8, https://doi.org/10.1080/14718800108405087.

42 Oliver P. Richmond, “Peace During and After the Age of Intervention”, International Peacekeeping 21, no.
4 (2014), 510-511, https://doi.org/10.1080/13533312.2014.950887.
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barisin saglanmasi ve sirdiriilmesi, ardindan yeniden yapilandirma, kurumsal insa,
adalet ve uzlastirma yoluyla uzun dénemli bir pozitif barisin insasinin amaglandigi
kastedilmektedir.*®

Teorik kazanimlar baglaminda baris yaklasimlarinin hedefledigi baris insasi, yapisal
ve kiltirel barisi veyahut dontsimu insa etmekle 6zdeslestirilebilmektedir. Bu sonuca
yonelik olarak toplumun genelinde dile getirilemeyen yapisal catismalari tanimlama
becerisine ihtiya¢g oldugu o6zellikle vurgulanmaktadir. Bunlarin hepsini ¢dzmeye
calismaktan ziyade farkina varmak, olumlu doniisime dogru ¢ok 6nemli bir adim
olarak gorulmektedir. Bu durum sémiri, baski ve otekilestirmenin (dikey yapisal
siddet) yani sira birbirleriyle rahat olamayacak kadar yakin veya simbiyotik etkilesimde
bulunamayacak kadar uzak (yatay yapisal siddet) gruplarin tanimlanmasi anlamina da
gelmektedir. Bu agidan dikey olanin daha yatay, yatay olanin ise daha optimal hale
getirilmesinin amaclanmasi 6nemli gérilmektedir.*

Catisma sonrasi toplumlardaki temel tartismalardan bir tanesi de “yizlesme, 6¢
alma” ile “unutma” arasindaki tercihlerden hangisinin daha bariscll ortami
getirebilecegi Uzerine yapilmaktadir. Adaleti saglamanin kosulu olarak gorilen
ylizlesme, cezalandirma gibi uygulamalar her zaman barisa katki sunamayabiliyor.
Burada ayrica savasa aktif katilmayanlarin yasanan gatismalarin etkisiyle siddetli aci
cektirme, zarar verme ve intikam duygularinda artislar da gozlemlenebilmektedir.
Cezalandirmanin geri teptigi, saldirgan davranislari genel olarak artirdigl, yani insan
siddetini 6nlemede duygubosalimi tekniginin kullanilmasinin yararlarinin abartildigi da
iddia edilmektedir.*

Baris ¢alismalarinin {i¢ bileseni 6ne g¢ikarilmaktadir. Birinci olarak bariscil yollarla
baris kosullarinin arastirilmasi, ikinci olarak kiiresel perspektifle baris kosullarinin
arastiriimasi ve Gglnci olarak bitlinsel bir yaklasimla baris kosullarinin arastirilmasi.
Galtung bu t¢ tanimlamanin da sorunlu oldugunu kabul etmekle birlikte herhangi bir
Glkenin, herhangi bir uygarligin veya bdlgenin barisin nasil kavramsallastirilacagi ve
islevsizlestirilecegi konusunda bir tiir tekele sahip olmasi gerektigi yonindeki her tlrli
onyarglyl ortadan kaldirmak igin “kiiresel” kelimesinin eklendigini aktarmaktadir. Ve
“bitinsel” kelimesi de entelektiiel alanda ayni islevi gorir: Barisi kavramsallastirma
veya kesfetmenin higbir disiplinin tekelinde olmadigi vurgusu 6zellikle yapilmaktadir.
Galtung duslincesinde biitlin bu sinirlar yikilmali, yaklasim sadece uluslararasi degil,

43 Jacob Bercovitch ve Richard Jackson, Yirmi Birinci Yiizyilda Catisma Céziimii: flkeler, Yéntemler ve
Yaklasimlar, gev. Hayrettin Ozler, (Ankara: Adres Yayinlari, 2020), 310. Orijinal calisma basim tarihi 2009.

44 Galtung, Peace by Peaceful Means..., 271.
45 Archer ve Gartner, “Baris Dénemi Kayiplar”, 250.
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ulus otesi de olmali; sadece disiplinler arasi degil ayni zamanda disiplinler Gsti olmali.
Ona gore yaklasim kiiresel ve bitiinsel olmali.*®

Siyasal anlamda temelde siddet sorunsalini ‘siddetin kendi basina bir fenomen
olarak ele alinma konusundaki genel bir isteksizlikle’ ortaya koymak onemlidir.
Siddetin, iktidarin en ¢ok gbze batan disavurumundan daha fazla bir sey olmadigi
aktarilir. C. Wright Mills. “tiim siyaset, iktidar miicadelesinden ibarettir; iktidarin nihai
bigimi siddettir” demektedir. Max Weber devlet taniminda, “insanin insan lzerinde
megru, yani megru oldugu iddia edilen siddet araglari yoluyla egemenlik kurmasi”
tarifine yer verir. Yani siyasal iktidar, siddetin oOrgilitlenmis sekliyle karsimizda
durmaktadir.*’Dolayisiyla baris insasi da siddetin dogru tanimlanmasi sonrasinda
engellenmesiyle, kimden gelirse gelsin “ama olmaksizin” bir siddet karsithigi ile elde
edilebilecektir.

Galtung, insani bakis agisina goére “glgli her zaman haklidir” sloganinin yerine
¢ogunlugun hakh olmasinin daha iyi oldugunu belirtmekle birlikte her iki sloganin
sonug itibariyle ve cogunlukla ayni oldugunu vurgular.*® Demokrasinin uygulanmasinin
pratik hayatta bir sekilde bariscil bir ortam meydana getirmedigi ve siddetin slirdigi
dusinidlmektedir. Il. Diinya Savasl sonrasi donemde saldirganhgin nasil kontrol
edilecegine iliskin —silahlarin kontrold, silahsizlanmaya yonelik ¢abalar gibi- cok sayida
arastirma yapilirken saldirganli§in koken sorununa iliskin nispeten az arastirma
yapilmistir.*® Galtung’a gére baris calismalarindaki baslangic noktasina yénelik olarak
siddet veya aciyi su sorularla agikhga kavusturmak énemli olacaktir: “Siddetin nedeni
nedir? Siddetin etkileri nelerdir? Ayrica barisin nedeni nedir? Barisin etkisi nedir?”>° Bu
acidan zafer ya da yenilginin, oldirilen ve yaralananlarin, kayiplarin ve maddi hasarin
cok otesinde, genel olarak siddetin ve 6zel olarak savasin sonuglarina iliskin ayri ve
belirgin bir teoriye ihtiyac oldugu vurgulanmaktadir.!

Galtung, barisgil bir diinya olusturma yolunda baska toplumlarin kiltirini
tanimayi ayni yabanci dili 6grenmeye benzetir. Yazilarinda, nasil yabanci dili 6grenirken
“oldugu gibi” 6greniyorsak diger kilturleri de 6grenirken “oldugu gibi” mevcut olan
ana kiltird 6grenmenin gerekli oldugunun altini gizmektedir. Bizim kendi 6znel
penceremizden gérdigimiz sekilden ziyade s6z konusu olan kimin kiltlriyse “onlarin

46 Galtung ve Udayakumar, More Than a Curriculum, 148.

47 Hannah Arendt, Siddet Uzerine, cev. Biilent Peker, (istanbul: iletisim Yayinlari, 2016), 45-46. Orijinal ¢alisma
basim tarihi 1970.

48 Johan Galtung, Strukturelle Gewalt: Beitrdge zur Friedens- und Konfliktforschung, ¢ev. Hedda Wagner,
(Hamburg: Rowohlt Taschenbuch Verlag GmbH, 1975), 109.

49 Johan Galtung, “A Structural Theory of Aggression”, Journal of Peace Research 1, no. 2 (1964), 95,
https://doi.org/10.1177/002234336400100203.

%0 Galtung, Peace by Peaceful Means..., 30.
! Galtung, “Nonviolence and Deep Culture...”, 33.
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gosterdigi sekilde” 6grenmenin gerekliligi vurgulanir. Burada yabanci bir dili bize
“aksaniyla” kim 6gretiyorsa yabanci kiiltiirleri de ayni seffafligiyla 6greniyor olmanin
gerekliligi ve 6nemi vurgulanmakta, bu yoniyle taninma siireci gerceklesmekte ve
savas tohumlarini eken yabancilasma ortadan kalkabilmektedir. Galtung, bunun dinler
icin de ayni sekilde oldugunu eklerken durumun iyi ya da kotliyl bulup séylemekten
ziyade anlamaya ¢alismanin ve ¢ok kulturlGligin yolunu agmanin hedeflenmesi
gerektigini aktarmaktadir. Temel mesele gergekten anlayip anlamamakla ilgilidir.
Yabanci bir dili 6grenmenin en iyi yolu konusmak ve iletisime gecmekse,> diger
kilturler ile temasin, bagkalarini anlamaya ¢alismanin, oldugu gibi onlari kabul
etmenin, dondstirme reflekslerini gdostermemenin bariscil bir atmosferin insasi igin
etkin bir baslangi¢ oldugu kabul edilmektedir.

Bu asamada catisma bolgelerinde baris gabalari strdirilirken siddetle nasil
miicadele edilmesi gerektigi hakkinda yeterli bilgi ve tecriibi donanimin hikimetler
nezdinde de olmadigl vurgulanmaktadir. Her seye ragmen bir devletteki anarsiyle,
isyancilarin zaferiyle veya baskiyla karsilastirildiginda demokrasilerin bu ihlalleri daha
az koétidir, ancak yine de kétidirler ve minimumda tutulmalidirlar.>3Ciinki tlke
icerisinde siddeti kontrol altina almaya yoénelik uygulanacak her tirli siddet yeni
¢ikmazlara neden olmakta, sarmal bu sekliyle devam etmektedir. Bu agidan resmi
otoritelerin de baris ¢alismalari yontemlerinden, gatisma yonetimi literatliriinden
faydalanmasi elzemdir.

7. Sonug

Savasglarin her dénemde vyasandigi bilinmekle birlikte insani gelismislikteki
kaydedilen asamanin kiresel siddetin kontrol altina alinmasindaki etkisinin sinirli
oldugu bir dénemde yasamaya devam ediyoruz. insanlar teknoloji, sanayi vb. bircok
alanda asirlardir blyldk gelisme kaydederken birbirlerini oOldiirmekten de
vazgecmiyorlar. Din oldugu gibi bugiin de dislinlrler savaslarin sebeplerine kafa
yorup baris i¢in ¢6ziim Onerileri gelistirmeye ¢alisiyorlar.

Savaslarin ya da siddetli ¢atismalarin ¢6zimi 6ziinde, ¢atismadaki anlasmayi
arayan siirecin adidir. Catismali ortamda c¢atismaya bir sekilde girismis olan taraflar
arasindaki iliskileri onarma amaci gudulir. Bu sireg, “yargilayic” olmayacak sekilde
tarif edilmelidir. ilgi ve sayginin taraflara esit sekilde gdsterilmesi dnem arz eder. Ortak
problemleri ¢ozme asamasinda bir tarafin diger tarafa Ustiinliik saglamasindan ziyade
herkesin ihtiyaglarinin karsilandigi sonuglara ulasma hedeflenmektedir. Kazananin ve
kaybedenin olmadigl —en azindan teorik olarak- bir stiregten bahsedilir. Sonug olarak
bir tarafin diger tarafi domine etmesinden ziyade isbirliginin degeri burada 6ne

52 Johan Galtung, “A Multicultural Global Culture: Not a Question of When, But How: Some Roads to Cultural
Integration for Peace”, University of Hawai’i Press 22, no. 1 (Kig 1999), 110-111.

3 Oberschall, “How Democracies Fight Insurgents and Terrorists”, 109-110.

Journal of International Peace Studies 1 (2024) 10.5281/zen0do0.20287178

40



Hakan Galigir

cikariimaktadir.>*Bu dogrultuda hassas sekilde yénetilebilen baris siirecinde,
¢atismanin taraflarindan herhangi birinin GstUnliik arayisina gereksinim duymasina
gerek kalmadan adalet ve barig uyumu daha genis zeminde karsilik bulabilir, kalici baris
imkani elde edilebilir.

Taraflar arasindaki inatlasmalar ve ge¢misteki yasanmishklardan intikam alma
duygulari sorunlarin gercekte ¢6ziilmesini engelleyebilir. Sadece catisma ve savas
ortamlarinda baris ihtiyacini hatirlama, toplumun tabanina yayilmasi gereken barisgil
davranislar gelistirmede gosterilen ihmalkarliklar ve benzerleri baris ve adalet
ikilemini meydana getiren unsurlar olarak da karsimiza cikmaktadir. Metinsel
temellere bagli ginimiz adalet anlayisina bu baglamda elestirel bir sekilde yaklasan
Galtung, bu tarz adalet disincesinin g¢atismalarin ¢ézimiine dair bir arag olarak
kullanilamayacagina vurgu yapar. Gegmisteki yasananlarin bedelini 6detmeye yonelik
anlayis burada tercih edilmemektedir. Galtung bu yiizden baris ve adaletin neredeyse
bir arada olmasini bile imkansiz olarak gérmektedir. Bu sebeple adil bir baris yerine
barig suresinin nasil uzatilacagl Uzerine Galtung tarafindan gikarimlar yapilmistir.
Ayrica Galtung tarafindan salt hukuki temelden koparilmaya ¢alisilan adaletin de tam
anlamiyla miimkin olmadigi ifade edilmektedir.>

Siddetin diinyamizda kontrol altina alinmasi baris ¢abalarina daha fazla eneriji
harcamakla, ¢atismay! dogal bir siire¢ olarak gérmenin yaninda baris literatrini
gelistirmekle, diyalog ve miizakere yontemini 6ne gikarmakla, ateskes saglamakla
yetinmeyip kalici ve pozitif barisi dncelemekle, adalet ve baris arasindaki uyumu —
uyumsuzlugu- bariscil diizeyde yonetebilmekle ancak saglanabilecektir.
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Abstract: Humanity's search for peace is almost as old as human history. It is obvious that people
need a peaceful environment in social and global terms in order to live a peaceful life.
Throughout the history of thought, philosophers have not remained indifferent to the
phenomenon of peace and have put forward important ideas on how this situation can be
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types of peace in the philosophical sense, "negative peace" and "positive peace", are brought
to discussion. While negative peace refers to a more limited time period, positive peace aims
for a constant state of conflict-free life. It is also stated that negative peace is a much older
understanding, while positive peace is a more modern peace discourse. When considered in a
philosophical context, it becomes clear that humanity's contentment with "negative peace" is a
handicap for world peace. Because the search for a better human condition is at the forefront
of the basic characteristics of philosophy. The main purpose of our study is to analyze how it is
possible to transform the limited understanding of peace defined by negative peace into
positive peace. In this context, it is emphasized that peace is primarily a matter of consciousness
and culture. In the second stage, the concept of peace is addressed within the framework of
justice, rights and law. Accordingly, it is stated that peace is an atmosphere that can develop
and grow together with justice and human rights. Therefore, it is seen that permanent peace
corresponds to a situation that can be achieved together with the implementation of justice and
fundamental rights. Therefore, the transformation of negative peace into positive peace is not
a situation that can be achieved with a simple choice, but requires a very serious effort from
humanity. However, the initiatives that countries and the leaders of international politics will
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permanent peace seems essential for the establishment of permanent peace. In addition, our
study is aimed to make a philosophical contribution to regional and universal peace studies.

Keywords: Negative Peace, Positive Peace, Justice, Human Rights, Kant, Galtung

*  Assoc. Prof. Dr. Giresun University,  Tarkiye; ORCID: 0000-0002-3132-920X,
~ E-mail: celalyesil@hotmail.com, &

Citation
Yesilgayir, Celal. “Is It Possible for Negative Peace to Evolve into Positive Peace? A Philosophical Analysis.” Journal of
International Peace Studies, no. 1 (2024): e0105. https://doi.org/10.5281/zenodo.20287382

L “

barisca.org.tr | info@barisca.org.tr e ZIE ST AMINA =@


https://doi.org/10.5281/zenodo.20287382
http://barisca.org.tr/
http://barisca.org.tr/
mailto:info@barisca.org.tr
mailto:info@barisca.org.tr
http://barisca.org.tr/ojs
http://barisca.org.tr/datacite
http://barisca.org.tr/zenodo
http://barisca.org.tr/oai
http://barisca.org.tr/lockss
http://barisca.org.tr/scholar
http://barisca.org.tr/openalex
mailto:info@barisca.org.tr
http://barisca.org.tr/issn
http://barisca.org.tr/academia
http://barisca.org.tr/crossref
http://cc.homoislamicus.org
https://doi.org/10.5281/zenodo.20287382
https://orcid.org/0000-0002-3132-920X
mailto:celalyesil@hotmail.com
https://orcid.org/0000-0002-3132-920X
https://scholar.google.com/scholar?q=author:%22Celal+YE%C5%9EIL%C3%87AYIR+%22

Celal Yesilgayir

1. Introduction

In our world, where wars and conflicts are constant, peace is seen as a highly
essential value. However, peace is also a word frequently used by the public and by
people. Considering the ongoing war between Ukraine and Russia and Israel's
occupation of Palestine, it seems quite difficult to claim that we live in a peaceful world.
Nevertheless, it is impossible to deny the existence of violence and conflict in our
society. Violence and conflict are evident at home, on the street, in traffic, and at
football matches. At the same time, violence against children and violence against
women stand out as the most prominent problems. On the other hand, it is hardly
possible to say that people's attitudes towards animals and nature are peaceful. The
pollution of the world's nature, atmosphere, and rivers, and the destruction of forests,
represent a different type of conflict. In other words, it is understood that the
relationship between humans and non-human species is also not peaceful. However,
it would not be correct to say that wars, violence, and conflict are only a problem of
our modern world. Because it is known that these problems have existed since ancient
times. It has been noted that, especially in the 19th and 20th centuries, with the
application of scientific advancements to war technology, the damage caused by wars
and the number of people killed increased exponentially. Besides conflicts between
people and between societies, there is also a tradition of conflict towards non-humans.
Since the aforementioned issues disrupt the tranquility of human life, it must be stated
that peace is one of humanity’s oldest pursuits.*

Throughout history, peace has been a state both destroyed by humans and sought
to be rebuilt by humans. It is noteworthy that this dilemma persists today, and efforts
are being made to secure peace. However, it is possible to develop peaceful relations
between people and societies. Indeed, it is a known fact that certain regions of the
world have lived in peace for many years. For example, the relations between Western
European countries can be cited as an example of this. Therefore, one of humanity's
ancient quests is the desire to live in a conflict-free and peaceful world. In light of this
quest, the question arises: "How can lasting peace be established?" In this context, the
terms "negative peace" and "positive peace" are used in the relevant literature. This
study aims to examine the meaning of both concepts in terms of establishing peace. It
also seeks to answer the question, as stated in the title, "Is it possible for negative
peace to evolve into positive peace?" The study employs a philosophical discussion and
justification method. However, since the subject of peace is a very broad and
multifaceted field, it is not possible to address all elements of peace in our research.
The subject of peace is only examined within the context described above. At the same
time, by addressing the problems hindering the establishment of positive peace, the

1 Celal Yesilgayir, Ebedi Baris Pax Romadan Birlesmis Milletlere (Tezkire Yayincilik, 2017), XIII.
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aim is to formulate some suggestions on how such a state of peace might be achieved.
It would be appropriate to begin our study, which will be approached from a
philosophical perspective, by examining the relationship between "peace and
philosophy."

2. Peace and Philosophy

It is impossible to consider the ideas that have emerged throughout the history of
philosophy independently of the periodic issues of their time. Indeed, the conflicts and
ongoing wars within societies have influenced the thoughts of philosophers. However,
it is known that important ideas regarding the establishment of peace have emerged
throughout the history of thought. For example, Thales, the founder of the lonian
School in Antiquity and considered a pioneer of philosophy in the modern sense, put
forward some ideas to end the wars and conflicts that occurred in his time. Thus, he
wanted to ensure that lasting peace could be established among the lonians.? Plato,
one of the leading philosophers of antiquity and the history of philosophy, states in his
work Laws: “[T]he best thing is not war or rebellion—to fall into such a situation is
despicable—but peace and mutual goodwill.”* Accordingly, it becomes clear that Plato
characterized war as something despicable and peace as something good. The Stoics,
who lived during the Hellenistic period, on the one hand adopted the pursuit of peace
through personal morality as a fundamental principle, while on the other hand putting
forward universal humanistic views.* It seems they had a timeless tradition of thought
on peace. The Stoics believed that inner peace and social peace could be achieved by
purging people of passions. At the same time, with their universal humanistic views,
they paved the way for the theory of world citizenship.® Based on these ideas, it is
possible to say that the Stoics advocated for peace between societies.

It is known that the ideas of peace that emerged during the Middle Ages were
linked to religion and the concept of God. However, towards the end of this period,
Dante (1265-1321) argued that the way to achieve peace in the world was through a
world state based on monarchy.® Erasmus, who lived during the Renaissance, spoke of
a European peace based on Christian brotherhood. Hugo Grotius (1583-1645), one of
the important thinkers of the Modern Age, argued that international relations should
be based on natural law. According to him, international peace could only be achieved

2 Dogan Gocmen, “Felsefenin Kurucu Bir Kavrami Olarak Baris Baris Utopyalarinin Dogusu ve
Bilimsellesmesi”, Sofist Uluslararasi Felsefe Dergisi, 9 (2024), 63. (59-106).

3 Platon. Yasalar, gev. Candan Sentuna ve Saffet Babir (Kabalci Yayinevi, 1998), 628c-d, s. 52, 53.
4 Jean Brun, Stoa Felsefesi, gev. Medar Atici (iletisim Yayincilik, 2003), 21.

5 Brun, Stoa Felsefesi, 61.

6 Dante, Monarsi, gev. Beguim Yigit (Pinhan Yayincilik, 2017), 70-72.
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by adhering to the principles of natural law.” According to Thomas Hobbes (1588-
1679), one of the important philosophers of this period, the ultimate goal of
philosophy is to formulate theories for achieving peace. To avoid a state of war, it is
necessary to elect a ruler (monarch) based on a treaty. It is crucial that the ruler
possesses the qualities to ensure security and peace within the country.® Another
theory of peace based on the social contract, with its republican and libertarian
character, is found in J. J. Rousseau (1712-1778).° Influenced by his ideas, Immanuel
Kant (1724-1804) put forward a theory of peace based on a republican framework and
a three-stage legal process. According to him, peace is not a natural process, but rather
something that needs to be established. For the lasting establishment of peace,
republicanism, federation, and international law are fundamental principles.®
However, it is understood that Kant was a philosopher who advocated for eternal
peace and that he wrote a work containing this argument. It is also possible to argue
that the ideas of peace that developed in the Modern Age reached their peak in Kant's
theory. Undoubtedly, there are many more ideas about peace in the history of thought
than those we have included here.

An examination of the ideas put forward by philosophers throughout the history of
philosophy regarding peace reveals that they are not monolithic. It is understood that
among these theories, there are utopian narratives as well as justificatory thoughts
based on arguments regarding the construction of peace. Furthermore, it becomes
evident that the idea of peace is not limited to a mere narrative of a “sweet dream”.
As Dogan Gogmen puts it, "peace is more than a sweet dream that philosophers
genuinely cherish with great desire; it is a powerful desire, a dream that is possible and
inevitable to realize."!! Therefore, when the subject of peace is considered in a
philosophical context, it has a meaning beyond being a utopia or an imaginary
conception. However, it is possible to state that peace is a concept and issue that
should be the subject of philosophy before it becomes the subject of other fields.
Because a philosophical method is needed to illuminate the nature of the concept of
peace. At the same time, it is important to discuss what arguments and measures are
used in establishing peace. In this context, we must state that the concepts of "negative
peace" and "positive peace" are important in a philosophical context and were first

7 Yesilgayir, Ebedi Baris Pax Romadan Birlesmis Milletlere, 17-23.

8 Gogmen, “Felsefenin Kurucu Bir Kavrami Olarak Baris Barig Utopyalarinin Dogusu ve Bilimsellesmesi”, 62-
65.

° Yesilcayir, Ebedi Baris Pax Romadan Birlesmis Milletlere, 40 vd.

19 |Jmmanuel Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, Immanuel Kant Politik Yazilar icinde (113-169), cev.
Aydin Gelmez, Dipnot Yayinlari, 2022, 121-135.

11 Gogmen, “Felsefenin Kurucu Bir Kavrami Olarak Baris Baris Utopyalarinin Dogusu ve Bilimsellesmesi”, 63.
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discussed by philosophers. At this point, the question arises: "Is it sufficient to consider
peace as the absence of war and conflict?"

3. What is Negative Peace?

The concept of "negative peace" refers to a state free from problems such as war,
conflict, and violence. Johan Galtung (1930-2024), one of the leading peace
researchers of the 20th century, defined negative peace as the absence of war
(Abwesenheit von Krieg). Galtung was the founding president of the International
Peace Institute in Oslo, Norway, in 1959. He is an important figure in peace research
of the 20th century and made significant contributions to the definition of the concepts
of negative and positive peace.?? Looking at the first of these definitions, the question
arises: "While a state without war and conflict indicates something positive, why is
peace defined negatively?" As far as we can see, "negative peace" has a rather narrow
meaning, defining peace as the absence of war, conflict, and violence. Ceasefires, for
example, indicate a period without war and conflict. However, a guaranteed peace is
not yet in place, as it is seen as a kind of pause or interim state. Similarly, situations
without violence and conflict are also called "negative peace." This is because the state
of peace is not guaranteed or secure, nor have the factors that would perpetuate
war/conflict been eliminated. Therefore, since the absence of war and conflict does
not correspond to an absolute, permanent, and secure state of peace, this situation is
defined as "negative peace."

The fundamental problem with negative peace appears to be that it involves
suspending war/conflict and limits the concept of peace to a very narrow period.*?
Accordingly, the fundamental reason why negative peace is a limited period/state is its
fragile nature. A limited state of peace is initially seen as a reasonable and acceptable
situation. However, historical developments indicate that people prefer war to peace.
At the same time, it reveals that we need to consider violent tendencies and conflictual
situations across a very broad spectrum.* According to Ali Engin Oba, the main reasons
why wars have been a constant feature of human history are as follows: “[H]he human
being has always lived in a process of struggle. As a result of his struggle with nature,
man has managed to control the forces of nature and use them to his advantage. The
struggle between people and groups of people, the competition that arises between
social groups, the inequality between classes can be put forward as reasons leading to

12 Sabine Jaberg, “Johan Galtungs weites Verstandnis von Frieden und Gewalt — eine Grundsteinlegung fir
die Friedensforschung”, Die Friedens-Warte, 2021, Vol. 94, No. 1/2, 11-15. (pp. 10-29)., 5. Kivilcim Turanl
Yicel, Baris Hakki ve Hayata Gegirilmesi (On iki Levha Yayincilik, 2012), 5.

13 Jaberg, “Johan Galtungs weites Verstindnis von Frieden und Gewalt — eine Grundsteinlegung fir die
Friedensforschung”, 17.

14 Hakan Caliir, Diinya Catismalari Uzerine Notlar (Cizgi Kitabevi, 2024), 11-27.
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armed conflicts.”*> The dynamic nature of humankind throughout history provides
important insight into why peace has been limited to short periods. It is important to
note that humanity has not adopted a harmonious, peaceful lifestyle in accordance
with nature, as the Stoics did throughout history.

Throughout human history, conflictual situations have consistently arisen, and this
trend continues to increase today. As long as individuals and nations pursue power,
the factors that give rise to war and conflict will inevitably persist. Unless this potential
for war and conflict is eliminated, building peace on a solid foundation is impossible.
Furthermore, the concept of negative peace is known to extend back to ancient times.
While peace has been achieved in certain periods, it has consistently been thwarted
by conflicts and wars.'® Historically, competition and conflicting interests are among
the primary causes of wars. In addition, the desire to win and acquire property,
violence, conflict, and warfare are also major contributing factors.'” Today, liberal
capitalism has given new impetus to the age-old ambitions of people and nations. The
desire to gain and accumulate continues to grow.

As far as we can see, it seems difficult, at least for now, for wars to easily disappear
from the scene of humanity in today's world. Despite the establishment of the United
Nations after World War Il and the proclamation of the Universal Declaration of Human
Rights, the fact that the world we live in is so conflictual and prone to war is quite
thought-provoking. Therefore, the fact that war has not left the scene of humanity
throughout history and continues today necessitates a more realistic approach to
peace. Consequently, it is clear that a state of peace is not guaranteed due to the
conflictual nature of today's world. Therefore, it would be a realistic perspective to call
the states of peace we are experiencing in this era "negative peace."!® As a peace
researcher, we have mentioned Galtung's significant contributions to the classification
of the concepts of negative and positive peace. However, it is known that other
thinkers throughout the history of thought have also addressed these concepts in
terms of their content. For example, in his work dealing with the idea of "eternal
peace," Kant draws attention to the fragile nature of agreements signed throughout
human history. He includes the following statement as a prerequisite for his theory of
eternal peace: " No treaty of peace shall be held valid as such, which is made with a

15 Ali Engin Oba, “Savas ve Barisa Siyasal Felsefe Agisindan Bakmak: 21. Yiizyil Baris Ytzyih Olabilecek Mi?”,
“Yeni Diinya Ekonomi ve Guvenlik Mimarisi”, Ed. R. S. Savas Biger, Ahmet Yildiz, Tasam Yayinlari, 2020, 27.
(25-48).

16 Celal Yesilcayir, Ebedi Baris Pax Romadan Birlesmis Milletlere, XIll.

7 Calisir, Diinya Catismalari Uzerine Notlar, 29-34.

18 Huriye Yildinm Cinar, Asena Boztas ve N. Ceren Turkmen, “Evaluating Tirkiye’s Influence in the Somali
Peace Process: Positive or Negative Peace?”, Giivenlik Stratejileri Dergisi, 20(49), 2024, 399 vd. (397-412).
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secret reservation of the material for a future war."?® It is clear that the type of peace
discussed here is "negative peace," and he does not consider such an agreement a
genuine peace treaty. Because he sees these kinds of agreements as merely a ceasefire
created through empty rhetoric.?® This indicates that such ceasefires will only
temporarily suspend the war. The parties will resume fighting at the first opportunity
and attempt to defeat the other side. After discussing the past and present realities of
negative peace, it would be appropriate to move on to the topic of positive peace.

4, What is Positive Peace?

It is known that the concept of "negative peace" has prevailed for a long period in
human history. As implicitly indicated in the above explanation of "negative peace," it
is clear that there is a fundamental difference between the definitions of negative and
positive peace. While negative peace is limited and fragile, the nature of positive peace
differs. In a society where people alienate and exclude each other, even if there is a
period of non-conflict, it would not be accurate to say that true peace has been
established. Similarly, in a world where those living in certain regions consider
themselves the upper class and occupy and exploit other parts of the world, it is hardly
possible to claim that peace has been achieved.?! It is important not to overlook the
fact that similar situations occur in today's world. Because factors of conflict and
violence potentially persist. In such a situation, since violence, conflict, and war can
break out at any moment, peace is only limited to certain periods. The foundations of
the concept of "positive peace" lie in the Modern Age and the Enlightenment. Peace
theories that emerged during these periods emphasized positive peace. However, it
would take until the 20th century to define it. The concept of positive peace, according
to Galtung, is "a state beyond the absence of war, where there is cooperation, equality,
a culture of peace, and dialogue."?? Accordingly, it is necessary to go beyond defining
peace solely as a ceasefire. In other words, considering peace only as a fragile structure
where war/conflict is absent would be a rather insufficient and limiting approach.
Instead, it is necessary to define peace as a more secure state where the
possibilities/potential of war and conflict do not exist.

The discourse of positive peace aims to liberate the concept of peace from its
fragile and perishable nature, which is often defined in the negative category. As
Galtung puts it, “Rather than the absence or suspension of war, it is a positive good,

19 Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, 114.
20 Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, s. 114.
21 Turanli Yuicel, Baris Hakki ve Hayata Gegirilmesi, 22-24.

2 Qner Akgiil, “Avrupa Birligi, Pozitif Baris Kavrami ve Savas Kuramlari”, Marmara Universitesi Avrupa
Arastirmalari Enstitiisii Avrupa Arastirmalari Dergisi, 29(2), 2021, 190. (181-208)

Journal of International Peace Studies 1 (2024) 10.5281/zen0d0.20287382



Celal Yesilgayir

a state of happiness that means the absence of fear; a state of tranquility stemming
from the acceptance of differences.”?® Accordingly, positive peace refers to a state
where the fear of war has completely disappeared. However, in the world we live
in, the permanent elimination of conflict and violence does not seem very likely, at
least in the short term. Because while peace rhetoric is increasing in world public
opinion, conflicts continue on the other hand. At the same time, it is noteworthy
that countries are investing in arms production due to national security concerns.
Moreover, colonialism, famine, and refugee crises are undeniable realities of our
world. For such a period, the definition of "negative peace," as in the past, is more
appropriate. It is possible to say that the state of positive peace remains more of a
goal to be achieved and a future project. Therefore, the concept of "positive peace"
does not consider peace as a limited, temporary, or suspended state sufficient, but
aims to define lasting peace. It also points to the need for societies to establish
peace awareness and a culture of peace.

Kant is among the leading thinkers in the formation of the concept of positive
peace. In his treatise on peace, written towards the end of the 18th century, he
examined previous ideas about peace and elevated this tradition to a very high level.
While he does not consider agreements that contain an element that would lead to
the recurrence of war as true peace agreements, he also lists the characteristics of a
true peace agreement. According to him, for peace to be reliable and enduring, it
“must be actively established".?* The emphasis on establishment here corresponds to
securing peace, and this can only be achieved through the law.% As far as we can see,
Kant, in his essay on peace, expresses the framework and nature of positive peace in a
way that is true to its essence. Galtung's definition of a culture of peace is expressed
in Kant's thought as a culture of the republic. Because he believes that the path to what
he calls "eternal" or "positive peace" passes through the formation of a republican
consciousness.?® In his own words, "The civil constitution of every state shall be
republican." ¥’ However, building peace in a single state is not enough; it needs to
gradually spread to other countries. Nevertheless, it is understood that the aspect of
positive peace that fundamentally distinguishes it from negative peace is its guarantee.
The principles of rights and law play a dominant role in ensuring this guarantee. This is
because the cycle of violence that gives rise to wars and conflicts can spread over a
very wide area. This includes a wide range of elements, from problems of

3 Johan Galtung, Bir Baska Agidan insan Haklari, cev. Miige Sézen (istanbul: Metis Yayincilik, 1999), 153.
24 Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, 121.
%5 Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, 121.
26 Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, 121.
27 Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, 121.
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marginalization and exclusion to injustices.? The concept of positive peace refers to a
cultural framework that seeks to establish lasting peace by resolving all factors that
could lead to war and conflict. Claiming that positive peace has been achieved in the
world we live in does not seem possible at present. However, the question arises
whether it is possible to construct "positive peace," where the state of "negative
peace," representing a state of conflict-free coexistence, can be transformed into a
permanent state of conflict-free coexistence.

5. Can Negative Peace Evolve into Positive Peace?

We are presented with the concept of 'negative peace,' which defines peace as the
absence of war, conflict, and violence, alongside the notion of 'positive peace,' which
considers such a state insufficient for a true peace. Within this framework, it is
important to analyze how to transition from a limited understanding of peace to a state
of lasting peace where all factors of conflict are eliminated. According to the
explanations above, negative peace refers to a short-lived and fragile peace, while
positive peace prefers a lasting and secure understanding of peace. Accordingly, it
appears highly plausible that 'positive peace' is the perspective that should be
embraced for the sake of humanity’s future. At this point, we must state that the
transformation of the first understanding of peace into the second is extremely
important for the future of humanity. Because, as in the past, war and conflict continue
worldwide today.?° Therefore, it is an undeniable fact that the situation humanity finds
itself in in the 21st century is one of "negative peace." According to Joachim Dolezik,
in contrast to negative peace, "positive peace represents the ideal state in
international relations where security and justice are fully guaranteed."3® How can
humanity evolve towards such a desirable state of peace? It is necessary to state that
the construction of positive peace is not something that can be achieved merely by
choice. The construction of positive peace requires the collective effort of humanity,
and for this effort, the development of a certain peace consciousness seems essential.
However, "positive peace" refers to the result of a series of tasks that must be fulfilled.
Because it is understood that there are many things that need to be done to establish
such a state of peace. Within this framework, we can explain what needs to be done
as follows:

First and foremost, national leaders and educators need to be convinced of the
importance of peace awareness. This will create the fundamental foundation
necessary for the development of a societal awareness of peace. Creating such an

28 Turanli Yucel, Baris Hakki ve Hayata Gegirilmesi, 22-32.
2% Oba, “Savas ve Bariga Siyasal Felsefe Agisindan Bakmak: 21. Yiizyil Barig Yiizyili Olabilecek Mi?”, 48.
30 Joachim Dolezik, Narrative zum Gerechten Krieg im Vélkerrecht (Duncker & Humblot, 2022), 149.
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atmosphere is essential to protect future generations from conflict, violence, and war.
Reflecting this understanding in the education system and incorporating peaceful
content into the curriculum will be a fundamental step towards positive peace.
Implementing curricula and teacher attitudes in a way that aligns with peace education
plays a significant role in achieving social reconciliation.3! Widespread peace practices
and peace education in society are key to creating a cultural atmosphere that prevents
violence and conflict before it even arises. In this way, the public can internalize the
idea of peace and pass it on to future generations as a cultural tradition. In such a
societal culture, exclusion, marginalization, and xenophobia will not find a place. Thus,
love and friendship can replace feelings of hatred. The Anatolian region, being the
homeland of wise men like Mevlana, Yunus Emre, and Haci Bektas-1 Veli, is a very
suitable place for such a culture of peace. It is possible to transform these values into
positive cultural and pedagogical gains by recognizing them. Because the development
of the cultural structure and the establishment of mutual understanding and
cooperation are crucial for building a lasting state of peace.

The formation of a peace consciousness and culture within a society is an important
step towards establishing positive peace. However, it is not entirely sufficient. The
political structure of the society and country in question needs to evolve into one that
can create lasting peace. Kant asserts that for the construction of a culture of
“perpetual peace,” there is a need for moral politics rather than political morals.
Furthermore, it emphasizes the principle of transparency in diplomacy and politics to
prevent the violation of fundamental rights.3? Kant, who valued a republican
understanding of peace, identified morality, justice, and law as fundamental
instruments for establishing peace. It seems he believed that only in this way could a
certain culture of peace be widespread. Therefore, the foundation of a culture of
peace, which must first develop in the areas of social awareness and education, must
also be established in political and legal terms. Because morality, justice, rights, and
law are among the primary conditions for bringing about positive peace. The adoption
of these principles as fundamental principles in national governance and institutions
plays a significant role in building lasting peace. In this context, the conciliatory
language adopted by mass media is crucial for ending discrimination.3® Because lasting
peace can only flourish through the establishment of an environment of justice and
security. Accordingly, it is understood that the widespread adoption of justice, which
is fundamentally moral, is essential for the development of a culture of peace.

31 Celal Yesilcayir, Felsefi Baglamda insan Haklari ve Baris Egitimi (Nobel Yayicilik, 2019), 86-94.
32 Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, 157-164.
33 Turanli Yucel, Baris Hakki ve Hayata Gegirilmesi, 25.
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As can be seen, in order to realize peace beyond being merely periodic, significant
changes must occur in human life. Accordingly, building a society free from conflict and
violence, and developing a justice system, are important instruments on the path to
positive peace. Adopting justice as a fundamental principle is key to a fair legal system.
In a society where awareness of justice is developed, awareness of rights will also
develop, making legal systems an effective mechanism for ensuring justice. In this
context, it is important that income distribution in a society is fair and that people can
meet their basic living needs. At the same time, it is necessary for citizens to adhere to
the principle of justice among themselves and before the law.3* Because, when
considered within the context of legal philosophy, laws alone are not sufficient to
ensure social peace. A well-developed moral structure and sense of justice are also
necessary. In other words, it is important for people to have not only external control
but also a developed sense of internal control/self-control.

In building positive peace in relation to justice and law, the principle of human
rights must be taken into account. As Turanh Yiicel states, "The impossibility of
achieving lasting peace due to ongoing conflicts/wars has made it necessary to
establish a link between peace and human rights."3> Accordingly, it is understood that
the path to lasting peace lies in securing human rights. Raising awareness of human
rights is necessary to meet basic human needs, primarily the right to life, as well as
food, shelter, and security. This awareness is a crucial step in establishing positive
peace. Therefore, it is understood that the most important condition for consolidating
and making peace permanent is the implementation of fundamental human rights.
Human rights, however, are not merely legal rights; they represent primordial/ ancient
rights rooted in morality, human dignity, and justice. Legal systems must be structured
in a way that guarantees these ancient rights. In this way, a balance between justice,
rights, and law will be achieved.

Undoubtedly, international politics has important responsibilities in raising
awareness and taking steps regarding human rights. The path to eliminating conflicts
and wars lies in establishing peace as a firm principle. In this context, international
political actors have a role to play in raising awareness among the international public.
We can say that the peaceful relations exhibited by the European Union countries in
the second half of the 20th century serve as an example. The work of this union should
serve as a model for the United Nations, and there is a need for its restructuring in the
direction of establishing lasting peace.?® It is known that the leaders of international
politics possess many opportunities to make global peace permanent. Their willingness

34 Turanli Yucel, Baris Hakki ve Hayata Gegirilmesi, 26-29.
35 Turanli Yucel, Baris Hakki ve Hayata Gegirilmesi, 50.
36 Oba, “Savas ve Bariga Siyasal Felsefe Agisindan Bakmak: 21. Yiizyil Baris Yiizyili Olabilecek Mi?”, 48.
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to achieve this plays a paramount role in protecting future generations from conflict
and war. It is possible to view the evolution of negative peace into positive peace as an
ideal. However, it is not accurate to view its realization as merely utopian or idealistic.
Since it is self-evident that these are tangible conditions, and their realization is entirely
under human control. As Sevki Isikli puts it, “[T]he ideal of peace is not a utopia [...] If
we see the idea of peace as a long-term human project put into practice and begin
implementing it immediately, we can see that it is feasible.”3” As far as we can see,
achieving a state of positive peace requires a change in humanity's millennia-old
habits. First, it seems essential for humanity to turn away from negative attitudes such
as competition, greed, and exclusion, and to embrace a positive consciousness of life.
Secondly, resolving the issue of justice and rights is crucial. In this way, it will be
possible to gradually prepare the path to positive peace. In other words, the conditions
for the evolution of negative peace into positive peace will be created. The realization
of this lasting state of peace stands before humanity as a project dependent on the will
and desire of the relevant actors.

6. Conclusion

Modern humans, unlike other living beings, have lost their natural instincts.
Therefore, humans determine the dynamics of coexistence not instinctively, but by
resorting to their rational faculties. However, considering the historical context, it
becomes clear that two types of peace have been discussed in relation to human
coexistence. The first is negative peace, which views peace as the absence of conflict;
the second is positive peace, which prefers to permanently end conflict factors. This
study, which aims to analyze the possibility of negative peace evolving into positive
peace, yields two fundamental findings. Throughout human history, there have been
short periods when conflicts completely disappeared. It is evident that the ancient
understanding of peace as being limited to short periods continues today. For example,
looking at our immediate geographical area, the Russia-Ukraine war continues on one
side while Palestine is occupied by Israel on the other. Therefore, it is not possible to
say that we live in a conflict-free world. Accordingly, it can be considered a natural
process for all peoples living in the world to continue living by accepting the ancient
idea of "negative peace." People may see this cycle as unchangeable and refrain from
attempting to alter the course of the world. This can be described as a form of "learned
helplessness," where there is an acceptance that the conflicts and wars of the past will
continue in the future.

37 Sevki Isikh, Kalici Barisi Tesis Etmek igcin Felsefi Regete: Kant'in Kavramsal Arag¢ Kiti,
https://sophosakademi.org/2023/12/24/kalici-barisi-tesis-etmek-icin-felsefi-recete-kantin-kavramsal-arac-
kiti/,
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Another finding we can draw from our study is the idea that beings with reason can
use their reason more effectively. Accordingly, people should move towards a
consciousness that will ultimately end violence, conflict, and war by coming together
in common sense. People need to make more effort to change habits adopted for
centuries. Because the idea of positive peace, which aims to build lasting peace,
requires the positive use of human reason. First and foremost, it is important to
establish a belief in the permanence of peace. Along with this, there is a need to
develop a lasting peace consciousness in social and pedagogical terms. Even more
important stages of this process are related to the steps to be taken towards
strengthening justice and fundamental rights. At the same time, the peaceful will
shown by national and international politicians plays an important role on the path to
positive peace. In a world conjuncture that can reach this level, the necessary
groundwork for peace to emerge as a product/result will already be in place.
Therefore, interpreting Kant's idea of peace, which begins in the country and spreads
globally, in the context of today is a valuable task facing humanity. Rather than viewing
this idea as empty and utopian, it is clearly more beneficial to see it as a sound
prescription for protecting the world's future from war, violence, and conflict.
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Negatif Banigin Pozitif Barisa Evrilmesi Miimkiin miidiir?
Felsefi bir Analiz

Celal Yesilgayir *

Makale Turi: Aragtirma Makalesi

Oz: insanligin baris arayisi neredeyse insanlik tarihi kadar eskidir. insanlarin huzurlu bir yagam
surdirebilmek icin toplumsal ve kiiresel anlamda baris ortamina ihtiya¢ duyduklari asikardir.
Dusuince tarihi boyunca filozoflar baris olgusuna kayitsiz kalmayarak, bu durumun nasil tesis
edilebilecegine dair onemli fikirler ileri sirmislerdir. Anti Cag’da Thales’den XX. yiizyilda
Galtung’a kadar gesitli baris diistincelerinin ortaya ¢iktigi goriilmektedir. Baris kuramlarinin
yalnizca Gtopik anlatilarla sinirli kalmadigi ayni zamanda gerekgelendirilmis ve hayata gegmesi
muhtemel baris distincelerinin de kaleme alindig1 dikkat ¢ekmektedir. Elinizdeki ¢alismada
barisin felsefi anlamda iki tiiri olan “negatif baris” ve “pozitif baris” kavramlari tartismaya
aciimaktadir. Negatif baris durumu daha sinirli bir zaman dilimine isaret ederken, pozitif baris
surekli gatismasizlik durumunu amag edinmektedir. Ayrica negatif barisin ¢ok daha eski bir
anlayis oldugu, pozitif barisin ise daha modern bir baris séylemi oldugu ifade edilmektedir.
Felsefi baglamda dusinuldigiinde insanligin “negatif baris” ile yetinmesinin diinya barisi adina
bir handikap oldugu ortaya ¢ikmaktadir. Clinkii felsefenin temel 6zelliklerinin basinda daha iyi
bir insanlik durumunun arayigi gelmektedir. Calismamizin temel amaci negatif barisin
tanimladigi sinirli barig anlayisinin pozitif bariga déntismesinin nasil miimkin olabilecegini analiz
etmektir. Bu cercevede barisin oncelikle bir biling ve kiltlir meselesi olduguna wvurgu
yapilmaktadir. ikinci asamada ise baris olgusu adalet, hak ve hukuk cergevesinde ele
alinmaktadir. Buna gore barisin adalet ve insan haklari ile birlikte gelisip, palazlanabilecek bir
atmosfer oldugu ifade edilmektedir. Dolayisiyla kalici barisin adalet ve temel haklarin hayata
gecmesi ile birlikte saglanabilecek bir duruma tekabdl ettigi goriilmektedir. Su halde negatif
barisin pozitif barisa doniismesinin basit bir tercihle gergeklesecek bir durum olmayip, insanhgin
¢ok ciddi anlamda g¢abasini gerektirmektedir. Bununla birlikte tlkelerin ve uluslararasi siyasetin
onde gelenlerinin diinya bariginin saglanmasi hususunda belirleyecekleri inisiyatifler nem arz
etmektedir. Dolayisiyla insanligin bilindik aliskanliklarini degistirmeye ve kalici barigi inga etmeye
yonelik ortak irade belirlemesi, kalici barisin saglanmasi bakimindan elzem gériinmektedir.
Bununla birlikte galismamizin bolgesel ve evrensel baris galismalarina felsefi anlamda bir katki
saglamasi hedeflenmektedir..

Anahtar Sozciikler: Negatif Baris, Pozitif Baris, Adalet, insan Haklari, Kant, Galtung.
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1. Giris

Yasadigimiz dinyada savaslar ve catismalar mitemadiyen var oldugundan baris
olduk¢a elzem bir deger olarak gorilmektedir. Bununla birlikte baris, kamuoyu ve
insanlar tarafindan oldukga sik basvurulan soézcikler arasinda yer almaktadir.
Giiniimiizde Ukrayna ile Rusya arasinda devam eden savas ve israil’in Filistin’i isgali géz
oninde tutuldugunda bariscil bir diinyada yasadigimizi iddia etmek oldukga zor
goriinmektedir. Bununla birlikte yasadigimiz toplumda siddet ve ¢atismalarin
yasandigini yadsimak miimkun degildir. Evde, sokakta, trafikte, futbol miisabakalarinda
siddet ve ¢atisma durumlari yasandigi asikardir. Ayni zamanda g¢ocuklara siddet ve
kadinlara siddet gibi durumlar en belirgin problemler olarak 6n plana g¢ikmaktadir.
Diger taraftan insanlarin hayvanlara ve dogaya karsi tutumlarinin da bariscil oldugunu
soylemek pek mimkin degildir. Diinyanin dogasinin, atmosferinin, nehirlerinin
kirletilmesi, ormanlarin tahrip edilmesi, farkli bir catisma tlrG olarak karsimiza
cikmaktadir. Baska bir ifadeyle insanin, insan olmayan tirlerle icra ettigi iliskiselligin de
baris¢il olmadigl anlasiimaktadir. Ancak savaslarin, siddet ve gatismanin yalnizca
giinimiz diinyasinin bir problemi oldugunu séylemek dogru bir tutum olmayacaktir.
Clinkl s6z konusu sorunlarin tarihin eski dénemlerinden beri var oldugu bilinmektedir.
Ozellikle XIX. ve XX. yiizyilda bilimsel gelismelerin savas teknolojisine uygulanmasi
sureci ile birlikte savaslarin yol actigi zararin ve yok ettigi insan sayisinin katbekat arttigi
kaydedilmistir. insanlarin kendi aralarindaki ve toplumlar arasindaki catismaci
durumlarinin yaninda insan olmayanlara karsi da catismaci bir gelenegin oldugu
gorilmektedir. Bahsi gegen sorunlar insan hayatinin huzurunu bozdugu igin barisin
insanligin en eski arayislarindan biri oldugunu? ifade etmemiz gerekmektedir.

Tarihsel siregte baris, insanlar tarafindan tahrip edilen ve yine insanlar tarafindan insa
edilmek istenen bir durumu ifade etmektedir. S6z konusu ikilemin giinimizde de
yasandig dikkat cekmektedir ve barisi glivence altina almak igin birtakim gabalarin
oldugu gorulmektedir. Bununla birlikte insanlar ve toplumlar arasinda bariscil iliskiler
gelistirmenin miimkiin olabilecegini ifade etmemiz miimkiindiir. Oyle ki diinyanin belli
bolgelerinin uzun yillardan beri baris icinde yasandigi bilinen bir gercektir. S6z gelimi
Bati Avrupa Ulkeleri arasindaki iliskileri bu duruma &rnek olarak géstermek
miimkindr. Dolayisiyla insanligin kadim arayislarinin basinda ¢atismasiz ve huzurlu bir
diinyada yasama arzusu gelmektedir. S6z konusu arayisa istinaden “Kalici baris nasil
tesis edilir?” seklinde bir soru karsimiza ¢ikmaktadir. Bu baglamda konu ile ilgili alan
yazinda “negatif baris” ve “pozitif baris” ifadelerine basvuruldugu bilinmektedir.
Elinizdeki ¢alismada her iki kavramin barisin tesisi bakimindan tasidigi anlamin
incelenmesi amacglanmaktadir. Ayni zamanda baslikta ifade edildigi gibi “Negatif barisin
pozitif barisa evrilmesi mamkiin miadir?” sorusunun cevabi aranmaktadir. Calisma
cercevesinde felsefi bir tartisma ve temellendirme yontemine basvurulmaktadir.

1 Celal Yesilgayir, Ebedi Baris Pax Romadan Birlesmis Milletlere (Tezkire Yayincilik, 2017), XIII.
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Bununla birlikte baris konusu oldukca genis ve ¢ok katmanli bir alan oldugundan
arastirmamizda barisin bitiun o6gelerinin ele alinmasi mumkiin degildir. Yalnizca
yukarida ifade edilen baglami c¢ergevesinde baris konusu ele alinmaktadir. Ayni
zamanda pozitif barigin tesisinin dnlindeki sorunlara yer verilerek bdylesi bir barig
durumunun saglanmasinin nasil mimkiin olabilecegine dair bazi Onerilerin
olusturulmasi amaglanmaktadir. Felsefi bir bakis acisiyla ele alinacak galismamiza
“baris ve felsefe” iliskisini inceleyerek baslamamiz yerinde olacaktir.

2. Baris ve Felsefe

Felsefe tarihi boyunca ortaya ¢ikan duslinceleri dénemsel olarak yasanan
sorunlardan bagimsiz digiinmek muimkin degildir. Nitekim toplumlarin iginde
bulundugu catisma durumlari ve devam eden savaslar filozoflarin digslincelerini
etkilemistir. Bununla birlikte distince tarihi boyunca barisin saglanmasi bakimindan
dnemli diisiincelerin ortaya ciktigi bilinmektedir. S6z gelimi Antik Cag’da Iyonya
Okulu’nun kurucusu olan ve modern anlamda felsefenin énciisi olarak gériilen Thales,
yasadigi donemde bas gosteren savas ve ¢atismalarin sona ermesi icin bazi fikirler ileri
siirmistiir. Bdylelikle lyonyalilar arasinda kalici barisin saglanabilmesini temin etmek
istemistir.2 Antik Cag’in ve felsefe tarihinin 6nde gelen filozoflarindan Platon ise Yasalar
adl eserinde su ifadeye yer vermektedir “[E]n iyi sey savas ya da ayaklanma degil -bu
duruma dismek asagilik bir sey-, ama baris ve karsilikh iyi niyettir”.> Buna goére
Platon’un savasli asagilik bir sey olarak, barisi da iyi bir sey olarak nitelendirdigi ortaya
cikmaktadir. Helenistik Donemde yasayan Stoacilar ise bir taraftan kisisel ahlak ile
huzur aramayi temel bir ilke olarak benimserken, diger taraftan evrensel insancil
gorusler ileri stirmusledir.* Onlarin baris konusunda tiim zamanlara hitap eden bir
dusiince geleneklerinin oldugu anlasiimaktadir. Stoacilar, insanlarin tutkulardan
arinmasi suretiyle i¢sel barisin ve toplumsal barisin saglanabilecegini diisiintyorlardi.
Ayni zamanda evrensel insancil gorisleri ile diinya yurttashgl kuramina giden yolu da
acmislardir.® S6z konusu disiincelerine istinaden Stoacilarin toplumlar arasi barisi
savlayan bir anlayis icinde olduklarini ifade etmemiz mimkindir.

Orta Cag Doneminde ortaya c¢ikan baris dislincelerinin din ve Tanri konusuyla
baglantili oldugu bilinmektedir. Ancak bu dénemin sonlarina dogru Dante (1265-1321),
diinyada barisi saglamanin yolunun monarsiye dayali bir diinya devletinden gectigini
ileri siirmiistiir.? Ronesans Dénemi’nde yasayan Erasmus ise Hristiyan Kardesligi’'ne

2 Dogan Gocmen, “Felsefenin Kurucu Bir Kavrami Olarak Baris Baris Utopyalarinin Dogusu ve
Bilimsellesmesi”, Sofist Uluslararasi Felsefe Dergisi, 9 (2024), 63. (59-106).

3 Platon. Yasalar, cev. Candan Sentuna ve Saffet Babiir (Kabalci Yayinevi, 1998), 628c-d, s. 52, 53.
4 Jean Brun, Stoa Felsefesi, cev. Medar Atici (iletisim Yayincilik, 2003), 21.

5> Brun, Stoa Felsefesi, 61.

6 Dante, Monarsi, gev. Beguim Yigit (Pinhan Yayincilik, 2017), 70-72.
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dayali bir Avrupa Barisi dislncesinden s6z etmistir. Yeni Cag’in  6nemli
dusindrlerinden Hugo Grotius (1583-1645), uluslararasi iliskilerin dogal hukuka
dayanmasi gerektigini ileri sirmistlr. Buna gore uluslararasi barisin saglanmasi dogal
hukuk ilkelerine riayet etmekle miimkiin olabilecektir.” Bu dénemin &nemli
filozoflarindan Thomas Hobbes’a (1588-1679) gore felsefenin nihai amaci barisin
saglanmasina dair kuram olusturmaktir. Savas durumundan kurtulmak igin s6zlesmeye
dayali bir yoneticinin (monark) secilmesi gerekmektedir. Yoneticinin Glkedeki givenligi
ve barisi saglayacak bir nitelikte olmasi 6nem arz etmektedir.® Toplum sézlesmesine
dayali diger bir baris kurami cumhuriyetci ve hirriyetci karakteriyle J. J. Rousseau’da
(1712-1778) karsimiza ¢tkmaktadir.® Onun disiincelerinden etkilenen Immanuel Kant
(1724-1804), cumhuriyet temelli ve lic agamali hukuklagma siireci baglaminda bir baris
kuramini ortaya atmistir. Ona gore baris dogal bir siireg degildir, bilakis tesis edilmesi
gerekmektedir. Barigsin kalici olarak insa edilmesi igin cumhuriyet, federasyon ve
uluslararasi hukuk temel ilkelerdir.’® Bununla birlikte Kant’'in daim?i barisi savunan bir
filozof oldugu ve bu savi iceren bir eser kaleme aldig anlasilmaktadir. Ayni zamanda
Yeni Cag’da gelisim gosteren baris diisiincelerinin Kant’in kuraminda zirveye ulastigini
iddia etmemiz mimkinddr. Dislince tarihindeki baris distlinceleri stiphesiz burada yer
verdigimiz érneklerden ¢ok daha fazladir.

Felsefe tarihi boyunca filozoflarin baris konusunda ileri strdiga dusinceler
incelendiginde bunlarin tek tip olmadigl gorilmektedir. S6z konusu kuramlardan
Gtopik anlatilar oldugu gibi, barisin insasi bakimindan argiimanlara dayali
gerekgelendirici diigtincelerin de ileri stirildigu anlasiimaktadir. Bununla birlikte barig
diistincesinin salt bir “tatli rliya” anlatisi ile sinirli olmadigi ortaya ¢ikmaktadir. Dogan
Gogmen’in ifadesiyle “baris filozoflarin gergekten biyuk bir arzuyla besledikleri
gerceklesmesi mimkin ve kaginilmaz olan tath bir riya olmaktan 6te gigli bir
arzudur.”* Dolayisiyla baris konusu felsefi baglamda ele alindiginda bir titopya ya da
hayali bir tasavvur olmaktan daha fazla bir anlama sahiptir. Bununla birlikte barisin
diger alanlarin konusu olmadan 6nce felsefinin konusu olmasi gereken bir kavram ve
husus oldugunu ifade etmemiz mimkindiur. Clnki baris kavraminin mabhiyetinin
aydinlatiimasi bakimindan felsefi bir yonteme ihtiya¢ duyulmaktadir. Ayni zamanda
barisin tesisinde basvurulan argiiman ve tedbirlerin neler oldugunun tartisilmasi
onemlidir. Bu cercevede “negatif baris” ve “pozitif baris” kavramlarinin felsefi
baglamda 6nem arz ettigini ve ilk olarak filozoflar tarafindan tartismaya acildigini ifade

7 Yesilcayir, Ebedi Baris Pax Romadan Birlesmis Milletlere, 17-23.

8 Gogmen, “Felsefenin Kurucu Bir Kavrami Olarak Baris Baris Utopyalarinin Dogusu ve Bilimsellesmesi”, 62-
65.

° Yesilcayir, Ebedi Baris Pax Romadan Birlesmis Milletlere, 40 vd.

10 Jmmanuel Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, Immanuel Kant Politik Yazilar iginde (113-169), cev.
Aydin Gelmez, Dipnot Yayinlari, 2022, 121-135.

11 Gogmen, “Felsefenin Kurucu Bir Kavrami Olarak Baris Baris Utopyalarinin Dogusu ve Bilimsellesmesi”, 63.
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etmemiz gerekmektedir. Bu noktada “Barisi savas ve ¢atismanin yoklugu olarak ele
almak yeterli midir?” diye bir soru karsimiza ¢ikmaktadir.

3. Negatif Baris Nedir?

“Negatif baris” kavrami savas, catisma ve siddet tlrinden sorunlarin olmadigi
durumu ifade etmektedir. XX. ylizyilin 6nde gelen baris arastirmacilarindan olan Johan
Galtung (1930-2024) negatif barisi savasin yoklugu (absence of war/Abwesenheit von
Krieg) olarak tanimlamaktadir. Galtung 1959°da Norve¢ Oslo'da Uluslararasi Baris
Enstitlisi'nin kurucu baskanidir. XX. ylzyildaki baris arastirmalari bakimindan énemli
birisimdir ve negatif baris ile pozitif barig kavramlarinin tanimlanmasina 6nemli katkilar
saglamigtir.!? Bu tanimlardan birincisine bakildiginda “Savas ve ¢atismanin olmadigi bir
durum olumlu bir seye isaret ederken, barig nigin negatif olarak tanimlanmaktadir?”
diye bir soru akillara gelmektedir. Gérebildigimiz kadariyla “negatif baris” barisi savas,
catisma ve siddetin olmama hali olarak tanimladigindan oldukga dar bir anlam ihtiva
etmektedir. Oyle ki ateskes durumlari bir gesit savas ve ¢atismanin olmadigl zaman
dilimine isaret etmektedir. Ancak heniiz garanti altina alinmis bir baris olgusu mevcut
degildir, ¢linki bir ¢esit mola ve ara durum olarak goriilmektedir. Benzer bigimde
siddet ve catismalarin olmadig durumlar da “negatif baris” olarak adlandiriimaktadir.
Cunki baris durumu garanti ve giivence alinmis olmadigi gibi savasi/catismayi devam
ettirecek faktorler de ortadan kalkmis degildir. Dolayisiyla savas ve gatigmalarin
yoklugu, mutlak, daimf ve guivenli bir baris durumuna tekabil etmediginden dolayi s6z
konusu durum “negatif baris” olarak tanimlanmaktadir.

Negatif baris ile ilgili temel sorunun savasin/gcatismanin askiya alinmasi ve barig
olgusunun oldukga dar bir ddnemle sinirlandirmasi oldugu anlasilmaktadir.?* Buna gére
negatif barisin sinirli bir dénem/durum olmasinin temel sebebi, kirilgan bir yapida
olmasidir. Sinirl bir baris durumu ilk basta kabul edilmesi gereken, makul bir durum
olarak gorilmektedir. Ancak tarihsel gelismeler insanlarin savasi baristan daha fazla
tercih ettiklerine isaret etmektedir. Ayni zamanda siddet egilimi ve ¢atismaci durumlari
cok genis bir yelpazede diisiinmemiz gerektigi ortaya ¢ikarmaktadir.1* Ali Engin Oba’ya
gore insanlik tarihinden savaslarin eksik olmamasinin baslica nedenleri sunlardir:
“[ilnsan hep bir miicadele sireci icinde yasayagelmistir. insan, tabiat ile miicadelesi
sonucunda, tabiat gliclerini kontrol altina almayi ve bunlari kendi lehine kullanmayi
basarmistir. insanlar ve insan gruplari arasindaki miicadele, sosyal gruplar arasinda

12 Sabine Jaberg, “Johan Galtungs weites Verstdndnis von Frieden und Gewalt — eine Grundsteinlegung fir
die Friedensforschung”, Die Friedens-Warte, 2021, Vol. 94, No. 1/2, 11-15. (pp. 10-29)., 5. Kivilcim Turanl
Ylcel, Baris Hakki ve Hayata Gegirilmesi (On iki Levha Yayincilik, 2012), 5.

13 Jaberg, “Johan Galtungs weites Verstandnis von Frieden und Gewalt — eine Grundsteinlegung fur die
Friedensforschung”, 17.

14 Hakan Caliir, Diinya Catismalari Uzerine Notlar (Gizgi Kitabevi, 2024), 11-27.
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ortaya cikan rekabet, siniflar arasindaki esitsizlik, silahli gatismalara yol agan nedenler
olarak ileri siiriilebilir.”*> insanin tarihteki séz konusu miicadeleci durumu barisin nigin
kisa siireli ddnemlere dayandigi hakkinda &nemli bir fikir vermektedir. insanligin tarih
boyunca Stoacilarin yaptiklari gibi doga ile uyumlu, bariggr bir yasam tarzi
benimsemedigini ifade etmemiz gerekmektedir.

insanlik tarihinde mitemadiyen ortaya c¢ikmis olan ¢atismaci durumlarin
glinimiizde de artarak devam ettigi goérilmektedir. insanlarin ve (lkelerin giig
arayislari devam ettikge savas ve catismayi doguran saikler de stirekli olarak var olmaya
devam edecektir. S6z konusu mevcut savag ve g¢atisma ihtimali bertaraf edilmedigi
muddetge barigin saglam bir zeminde insa edilmesi miimkiin gérilememektedir. Diger
taraftan negatif baris anlayisinin tarihin eski dénemlerine kadar geri gittigi
bilinmektedir. Cinkil baris tarihte belli dénemlerde saglanmis olsa da ortaya ¢ikan
catismalar/savaslar yiiziinden siirekli olarak akamete ugramistir.'® Tarihsel siirec
incelendiginde savaslarin temel nedenleri arasinda rekabet ve g¢ikar uyusmazhginin
oldugu gorllmektedir. Bunun yaninda kazanma ve milkiyet hirsi, siddet, ¢atisma ve
savasglarin ana nedenleri arasinda yer almaktadir.'” Giiniimiizde liberal kapitalizm,
insanlarin ve Ulkelerin kadim hirslarina yeni bir ivme kazandirmistir. Kazanma ve
biriktirme hirsi giderek artmaya devam etmektedir.

Gorebildigimiz kadariyla giinimiiz diinyasinda savaslarin insanlk sahnesinden
kolay bir bigcimde yok olmasi en azindan simdilik zor goriinmektedir. 1l. Dinya
Savasindan sonra kurulan Birlesmis Milletler ve insan Haklari Evrensel Bildirgesi’nin
ilanina ragmen icinde yasadigimiz diinyanin bu denli catismaci ve savasa meyilli olmasi
oldukga disundirtcidir. Su halde tarih boyunca savasin insanlik sahnesini terk
etmemesi ve bugiin de devam etmesi baris konusunda daha gergekci olmayi
gerektirmektir. Dolayisiyla glinimiz dinyasinin gatismaci yapisindan dolayi baris
durumunun teminat alinmadig asikardir. Bu yilizden iginden gectigimiz cagdaki baris
durumlarini “negatif baris” olarak adlandirmak gercekgi bir bakis acisi olacaktir.*® Baris
arastirmacisi olarak Galtung’un negatif baris ve pozitif baris kavramlarinin tasnifine
onemli bir katkilarinin oldugundan soz ettik. Ancak disiince tarihi boyunca s6z konusu
kavramlardan muhteva olarak s6z eden baska dustndrlerin de oldugu bilinmektedir.
Ornegin Kant “ebedi baris” disiincesini ele aldigi eserinde insanlik tarihi boyunca
imzalanan anlasmalarin kirilgan yapisina dikkat ¢ekmektedir. O ebedi baris kuraminin
on kosullarinda su ifadeye yer vermektedir: “Gelecekteki bir savasa konu olabilecek

15 Ali Engin Oba, “Savas ve Barisa Siyasal Felsefe Agisindan Bakmak: 21. Yiizyil Baris Ytzyih Olabilecek Mi?”,
“Yeni Diinya Ekonomi ve Guvenlik Mimarisi”, Ed. R. S. Savas Biger, Ahmet Yildiz, Tasam Yayinlari, 2020, 27.
(25-48).

16 Celal Yesilcayir, Ebedi Baris Pax Romadan Birlesmis Milletlere, XIlI.

7 Calisir, Diinya Catismalari Uzerine Notlar, 29-34.

8 Huriye Yildinm Cinar, Asena Boztas ve N. Ceren Tlrkmen, “Evaluating Trkiye’s Influence in the Somali
Peace Process: Positive or Negative Peace?”, Giivenlik Stratejileri Dergisi, 20(49), 2024, 399 vd. (397-412).
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gizli bir cekince iceren hicbir baris anlasmasi hakiki bir baris anlasmasi degildir.”*°

Burada lizerinde durulan barig turiiniin “negatif baris” oldugu asikardir ve boylesi bir
anlasmayi gergek bir baris anlasmasi olarak gérmemektedir. Clinkii o bu tirden
anlagmalarin laf kalabalg ile olusturulmus bir ateskes durumu?® oldugunu ifade
etmektedir. Boylesi ateskes durumlari savasi ancak gegici bir stireligine askiya alacaktir.
Taraflar ilk firsatta savasa devam edip, karsi tarafi maglup etmeye calisacaklardir.
Negatifin barisin gegmiste ve giinimuzdeki gercekliginden sz ettikten sonra s6zi
pozitif barisa getirmek yerinde bir tutum olacaktir.

4. Pozitif Banig Nedir?

insanlik tarihinde uzunca bir dénem “negatif baris” anlayisinin hakim oldugu
bilinmektedir. Yukaridaki “negatif baris” agiklamasinda zimnen isaret edildigi Uzere,
negatif ve pozitif baris tanimlarinin arasinda temel bir farkin olacagi asikardir. Negatif
barisin sinirh ve kirilgan 6zelligine karsin pozitif barisin mahiyeti farkhlasmaktadir.
insanlarin birbirini &tekilestirdigi ve disladigi bir toplumda belli bir dénemde
catismasizlik olsa bile gercek anlamda barisin tesis edildigini séylemek dogru
olmayacaktir. Benzer bicimde diinyanin belli bélgelerinde yasayanlarin kendilerini Gst
sinif olarak gordugi ve diinyanin diger bolgelerini isgal edip, somiirdigi bir diinyada
barisin saglandigini iddia etmek pek miimkiin degildir.?* Giiniimiiz diinyasinda benzer
durumlarin yasandigini gdz ardi etmemek gerekmektedir. Clinki ¢atisma ve siddet
faktorleri potansiyel olarak mevcudiyetini stirdirmektedir. Boylesi bir durumda siddet,
catisma ve savasin c¢ikmasi her an mimkin oldugundan, baris yalnizca belirli
doénemlerle sinirhidir. “Pozitif baris” anlayisinin temelleri Yeni Cag ve Aydinlanma
Dénemi’ne dayanmaktadir. Bu donemlerde ortaya g¢ikan baris kuramlarinda pozitif
barig vurgusunun oldugu gorilmektedir. Ancak tanimlamanin yapilmasi igin XX. ylzyili
beklemek gerekecektir. Pozitif baris kavrami Galtung tarafindan “savassizligin
dtesinde, is birliginin, esitligin, bans kiltiriiniin ve diyalogun oldugu bir durum”??
biciminde ifade edilmektedir. Buna gore barisi yalnizca ateskes durumuna benzer bir
bicimde tanimlamanin Otesine gecilmesi gerekmektedir. Es deyisle barisi yalnizca
savasin/catismanin olmadigl kirllgan bir yapida dusinmek olduk¢a yetersiz ve
sinirlandirict bir  tutum  olacaktir. Bunun yerine savas ve c¢atisma
olasiliklarinin/potansiyelinin mevcut olmadigi daha guvenli bir durumu baris olarak
tanimlamak gerekmektedir.

19 Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, 114.
20 Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, s. 114.
21 Turanli Yucel, Baris Hakki ve Hayata Gegirilmesi, 22-24.

22 Bner Akgiil, “Avrupa Birligi, Pozitif Baris Kavrami ve Savas Kuramlar”, Marmara Universitesi Avrupa
Arastirmalari Enstitiisii Avrupa Arastirmalari Dergisi, 29(2), 2021, 190. (181-208)
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Pozitif baris sdylemi, baris olgusunu negatif kategoride tanimlanan kirilgan ve
bozulabilir yapisindan kurtarmayi amaglamaktadir. Galtung’un ifadesiyle “Savasin
yoklugu ya da askiya alinmasindan ziyade pozitif bir iyi, korkunun yoklugu demek olan
mutluluk halidir; farkliliklarin kabuliinden kaynaklanan bir huzur durumudur.”?® Buna
gore pozitif baris savas korkusunun tamamen ortadan kalktigi bir durumu ifade
etmektedir. Ancak iginde yasadigimiz diinyada catisma ve siddet faktorlerinin kalici
olarak ortadan kalkmasi en azindan kisa vadede pek mimkin gézikmemektedir.
Cunkl dinya kamuoyunda baris séylemleri bir taraftan artarken, diger taraftan
catismalarin devam ettigi gorilmektedir. Ayni zamanda dlkelerin ulusal glivenlik
kaygisiyla silah dretimine yatirnm vyaptiklar dikkat ¢cekmektedir. Bununla birlikte
somiurge, kithk ve siginmacilik durumlari diinyamizin yadsinamayacak gergekleri
arasinda yer almaktadir. Boylesi bir donem igin gegmiste oldugu gibi “negatif barig”
tanimlamasi daha uygun diismektedir. Pozitif baris durumunun ise daha ziyade
ulasiimasi gereken bir hedef olarak ve bir gelecek zaman projesi olarak kaldigini ifade
etmemiz mimkiindir. Dolayisiyla “pozitif baris” kavrami barisin sinirli, dénemsel ya da
askiya alinmis bir durum olarak ele alinmasini yeterli gérmeyerek, kalici barisi
tanimlamay! amacglamaktadir. Ayni zamanda toplumlarin baris bilincini ve baris
kaltlrinG tesis etmesi gerektigine isaret etmektedir.

Pozitif baris duslncesinin olusmasinda onde gelen disunurlerin basinda Kant
gelmektedir. XVIII. yizyilin sonuna dogru kaleme aldigi baris risalesinde kendinden
onceki baris duslincelerini inceleyerek, bu gelenegi oldukga yiiksek bir yere tagimistir.
icerisinde savasi tekrar doguracak bir 6ge tasiyan anlasmalari gercek bir baris anlasmasi
olarak gérmemekle birlikte gergek bir barig anlasmasinin 6zelliklerini de siralamaktadir.
Ona gore barisin giivenilir ve siirekli olmasi igin “tesis edilmesi gerekir”.?* Buradaki tesis
etme vurgusu barisin teminat altina alinmasina tekabil etmektedir ve bunun yolu da
hukuktan gecmektedir.?> Gorebildigimiz kadariyla Kant, baris yazisinda pozitif barisin
cercevesini ve mahiyetini 6ziine uygun bir bicimde ifade etmektedir. Galtung’un
vurguladigi baris kiiltira tanimi, Kant’in distincesinde cumhuriyet kiltira olarak ifade
edilmektedir. Cinkii o “ebedi” olarak adlandirdigi “pozitif baris”a giden yolun
cumhuriyet bilincinin olusmasindan gectigine inanmaktadir.?® Kendi ifadesiyle “Her
devletteki yurttaslik anayasasi cumhuriyetci olmalidir”.?’ Bununla birlikte barisin tek bir
devlette ingasi yeterli degildir tedrici olarak diger llkelere de yayillmasi gerekmektedir.
Bununla birlikte pozitif barisin iceriksel olarak negatif baristan ayrilan yoniiniin teminat
oldugu anlasiimaktadir. S6z konusu teminatin saglanmasinda hak ve hukuk ilkeleri
basat rol oynamaktadir. Clinkli savas ve ¢atismalari ortaya ¢ikaran siddet sarmali ¢cok

3 Johan Galtung, Bir Baska A¢idan insan Haklari, cev. Miige Sézen (istanbul: Metis Yayincilik, 1999), 153.
24 Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, 121.
%5 Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, 121.
26 Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, 121.
27 Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, 121.
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genis bir alana yayilabilmektedir. Bunlarin arasinda o6tekilestirme ve dislama gibi
sorunlardan haksizliklara kadar c¢ok farkli unsurlar yer almaktadir.?® Pozitif baris
diistincesi savas ve gatisma ortaya gikarabilecek bilumum saiklerin ¢éziime kavustugu,
barigi stirekli kilmak isteyen kiltiirel bir yapiya isaret etmektedir. icinde yasadigimiz
dinyada pozitif baris saglandigini iddia etmek simdilik mimkin gézikmemektedir.
Bununla birlikte ¢atismasizlik hallerini temsil eden “negatif baris” durumunun, strekli
catismasiz bir duruma donusebilecegi “pozitif baris”in insasinin mimkiin olup
olamayacagina dair bir soru akillara gelmektedir.

5. Negatif Baris Pozitif Barisa Evrilebilir mi?

Barigi savas, catisma ve savasin yoklugu olarak tanimlayan “negatif baris” ile s6z
konusu donemi baris icin yeterli gérmeyen “pozitif baris” dislincesi karsimiza
cikmaktadir. Bu cercevede barisi kisith bir anlamda ele alan distinceden bitiin ¢catisma
faktorlerinin ortadan kalktigi stirekli baris durumuna nasil gegcilebileceginin analiz
edilmesi 6nem arz etmektedir. Yukaridaki agiklamalara gore negatif baris kisa siireli ve
kirllgan bir barigi ifade ederken, pozitif baris kalici ve glvenli bir baris anlayisini
yeglemektedir. Buna gore insanligin gelecegi adina tercih edilmesi gereken anlayisin
“pozitif baris” olmasi gayet makul gériinmektedir. Bu noktada birinci baris anlayisinin
ikincisine donlismesinin insanligin gelecegi adina son derece énemli oldugunu ifade
etmemiz gerekmektedir. Clinkli gegmiste oldugu gibi giinimizde de savas ve ¢atisma
durumlar diinya genelinde devam etmektedir.?° Dolayisiyla XXI. yiizyilda hala
insanhgin icinde oldugu durumun “negatif baris” oldugu yadsinamaz bir gercektir.
Joachim Dolezik’e gore negatif baristan farkl olarak “pozitif baris, uluslararasi
iliskilerde glivenligin ve adaletin tam olarak garanti altina alindigi ideal durumu ifade
etmektedir.”* insanligin bdylesi arzu edilir baris durumuna evrilmesi nasil mimkiin
olabilecektir? Oyle ki pozitif barisin insasinin yalnizca tercih edilmekle gerceklesecek
bir durum olmadigini séylememiz gerekmektedir. Pozitif barigin ingasi bakimindan
insanhgin ortak cabasina ihtiya¢ duyulmaktadir ve bu ¢aba icin dncelikle belli bir baris
bilincinin gelismesi elzem goriinmektedir. Bununla birlikte “pozitif baris”, yerine
getirilmesi gereken bir dizi 6devin sonucunu ifade etmektedir. Clnkl boylesi bir baris
durumunun tesis edilmesi icin yerine getirilmesi gereken bircok hususun oldugu
anlasiilmaktadir. Bu cercevede yapilmasi gerekenleri asagidaki sekilde agiklamamiz
mumkindar:

Her seyden once llke yoneticilerinin ve egitimcilerin baris bilincine ikna olmalari
gerekir. Boylelikle toplumsal anlamda baris bilincinin gelismesi adina gerekli olan temel
bir zemin hazirlanabilecektir. Gelecek nesilleri gatisma, siddet ve savastan korumak

28 Turanli Yuicel, Baris Hakki ve Hayata Gegirilmesi, 22-32.
29 Oba, “Savas ve Barisa Siyasal Felsefe Acisindan Bakmak: 21. Yiizyil Baris Yiizyili Olabilecek Mi?”, 48.
30 Joachim Dolezik, Narrative zum Gerechten Krieg im Vélkerrecht (Duncker & Humblot, 2022), 149.
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adina boylesi bir atmosferin olusmasi temel bir gereksinimdir. Bu anlayisin egitim
sistemine de yansimasi ve egitimin iceriginin bariscil olmasi pozitif baris adina temel bir
adim olacaktir. Egitim siireglerinde mifredat ve 6gretmen tutumlarinin baris egitimine
uygun bir bicimde icrasi, toplumsal uzlasinin saglanmasinda 6nemli bir rol
oynamaktadir.3! Toplumsal anlamda yayginlagan baris pratikleri ile barig egitimi, siddet
ve catismayl daha ortaya c¢ikmadan O©nleyecek kiltlirel atmosferin anahtari
mahiyetindedir. Boylelikle kamuoyu baris distincesini igsellestirip, gelecek nesillere
kalturel bir gelenek olarak aktarabilecektir. Boylesi bir toplumsal kiltiirde dislama,
otekilestirme ve yabanci dismanhgina mahal verilmeyecektir. Boylelikle nefret
duygusunun yerini sevgi ve dostluk alabilecektir. Anadolu cografyasi Mevlana, Yunus
Emre ve Haci Bektas-1 Veli gibi bilgelerin yurdu oldugundan bdylesi bir barig kltiri igin
gayet uygun bir yerdir. Bu degerlerin farkina vararak, kiltirel ve pedagojik anlamda
olumlu kazanimlara doénistiirmek mimkindir. Clinkl kalici baris durumunun insasi
icin kilturel yapinin gelismesi, karsilikli uzlasi ve is birliginin saglanmasi 6nem arz
etmektedir.

Bir toplumda baris bilinci ve kiiltiriiniin olusmasi pozitif barisin tesis edilmesi
bakimindan énemli bir girisim olacaktir. Ancak tamamen yeterli degildir. ilgili toplum
ve Ulkedeki siyasi yapinin barisi kalici olacak yaratabilecek bir yapiya evrilmesi
gerekmektedir. Kant “ebedi baris” kiltirinin insasi bakimindan politik ahlaka degil
ahlaki politikaya ihtiya¢ duyuldugunu ileri sirmektedir. Bununla da yetinmeyerek
temel haklarin ihlal edilmesini 6nlemek adina diplomasi ve siyasette seffaflik
prensibine énem vermektedir.3?> Cumhuriyetci bir baris anlayisini énemseyen Kant
barisin tesis edilmesi bakimindan ahlak, hak ve hukuku temel enstriimanlar olarak
belirlemistir. Ancak boylelikle belli bir baris kulturinin yayginlasabilecegine kanaat
getirdigi anlasilmaktadir. Dolayisiyla ilk olarak toplumsal biling ve egitim alaninda
gelismesi gereken baris kiltlrinin siyasi ve hukuki anlamda da alt yapisinin tesis
edilmesi gerekmektedir. Clnk{ pozitif barisi ortaya cikarak kosullarin basinda ahlak,
adalet, hak ve hukuk gelmektedir. Ulke yénetiminde ve kurumlarda séz konusu ilkelerin
temel bir prensip olarak benimsenmesi kalict barisin ingasinda 6nemli rol
oynamaktadir. Bu cergevede kitle iletisim aracglarinin benimseyecegi uzlasi dili
ayrnimciliklarin sona ermesi bakimindan énem arz etmektedir.3® Ciinki sirekli baris,
ancak adalet ve gliven ortaminin saglanmasi ile yeserebilecek bir deger olabilecektir.
Buna goére oOziinde ahlak olan adaletin toplumsal anlamda yayginlasmasi, baris
kiltlrinin gelismesi bakimindan elzem oldugu anlasiimaktadir.

Gorilecegi Gzere barisi ddnemsel olmanin 6tesinde hayata gegirebilmek icin insan
hayatinda 6nemli degisimlerin olmasi gerekmektedir. Buna gore ¢atisma ve siddetin

31 Celal Yesilayir, Felsefi Baglamda insan Haklari ve Baris Egitimi (Nobel Yayicilik, 2019), 86-94.
32 Kant, “Ebedi Baris: Felsefi Bir Tasari (1795)”, 157-164.
33 Turanli Yucel, Baris Hakki ve Hayata Gegirilmesi, 25.
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olmadigi bir toplumun insasi ve adalet mekanizmasinin gelismesi pozitif barisa giden
yolda ©6nemli enstriimanlardir. Adaletin temel bir ilke olarak benimsenmesi
hakkaniyetli bir hukuk sisteminin anahtari hikmindedir. Adalet bilinci gelismis bir
toplumda hak bilinci de geliseceginden hukuk sistemleri adaletin saglanmasinda etkili
bir mekanizma olacaktir. Bu gergevede bir toplumdaki gelir dengesinin adil olmasi ve
insanlarin temel yasam ihtiyaglarini karsilayabilmeleri 6nemlidir. Ayni zamanda
yurttaslarin kendi aralarinda ve yasalar karsisinda adalet ilkesine riayet edilmesi
gereklidir.3* Clinkii hukuk felsefesi baglaminda disiinildigiinde salt yasalar, toplumsal
huzurun saglanmasi bakimindan yeterli olmamaktadir. Buna uygun bir bicimde ahlaki
yapinin ve adalet anlayiginin da gelismis olmasi gerekmektedir. Diger bir ifadeyle
insanlar igin yalnizca dis kontroliin degil ayni zamanda ig¢ kontrol/oto kontrol bilincinin
gelismis olmasi 6nemlidir.

Adalet ve hukuk ile iligkili olarak pozitif barisin insasinda insan haklari ilkesinin goz
onlnde tutulmasi gerekmektedir. Turanli Ylcel’in ifadesiyle “Baris ile insan haklari
arasinda iliski kurmayi zorunlu kilan da siiregiden ¢atismalar/savaslar nedeniyle kalici
barisin saglanmasinin imkansizig olmustur.”3> Buna gére kalici barisa giden yolun
insan haklarinin saglanmasindan gectigi anlasilmaktadir. Basta yasama hakki olmak
lizere gida maddeleri, barinma ve glvenlik gibi temel insani ihtiyaglarin karsilanmasi
icin insan haklari bilincinin yayginlastiriimasi gerekmektedir. S6z konusu bilincin
yayginlastirilmasi ise pozitif barigin tesisi bakimindan oldukga 6nemli bir adim olacaktir.
Dolayisiyla barisin saglamlastirilip, kalici hale gelmesinde en 6nemli kosulun temel
insan haklarinin hayata gecmesi oldugu anlasiimaktadir. insan haklari ise salt hukuka
dayali haklar olmayip, kdkeninde ahlak, insan onuru ve adaletin oldugu kadim haklari
ifade etmektedir. Hukuk sistemlerinin s6z konusu kadim haklari glivence altina alici bir
bicimde diizenlenmesi gerekmektedir. Boylelikle adalet, hak, hukuk dengesi saglanmis
olacaktir.

insan haklari konusundaki biling ve atilacak adimlarda siiphesiz uluslararasi siyasete
o6nemli gorevler diismektedir. Yasanan g¢atisma ve savaslarin ortadan kalkmasinin yolu
barisin saglam bir ilke yapilmasindan ge¢cmektedir. Bu baglamda uluslararasi siyasi
aktorlerin uluslararasi kamuoyunu bilinglendirme konusunda atacaklari adimlar s6z
konusudur. XX. ylzyilin ikinci yarisinda Avrupa Birligi Ulkelerinin sergiledigi barisci
iliskilerin 6rnek teskil ettigini soyleyebiliriz. Bu birligin ¢alismalarinin Birlesmis
Milletlere de 6rnek olmasi ve kalici barisin tesisi minvalinde yeniden yapilandirilmasina
ihtiyac duyulmaktadir.3® Qyle ki uluslararasi siyasetin éncilerinin kiiresel barisi kalici
kilabilmeleri icin pek ¢ok imkana sahip olduklari bilinmektedir. Onlarin bu konuda

34 Turanli Yucel, Baris Hakki ve Hayata Gegirilmesi, 26-29.
35 Turanli Yuicel, Baris Hakki ve Hayata Gecgirilmesi, 50.
36 Oba, “Savas ve Bariga Siyasal Felsefe Agisindan Bakmak: 21. Yiizyil Baris Yiizyili Olabilecek Mi?”, 48.
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gosterecekleri istekli irade, gelecek nesillerin gatisma ve savastan korunmalari adina
basat rol oynamaktadir. Negatif baris durumunun pozitif barisa evrilmesini bir ideal
olarak gérmek miumkindir. Ancak bunun gergeklesmesini itopik ve hayalcilik olarak
gormek dogru degildir. Clinkli bahsi gegen hususlar, ayaklari yere basan ve yerine
getirilmesi insanlarin elinde olan kosullar oldugu gayet agiktir. Sevki Isikli’nin ifadesiyle
“[Blaris ideali bir Gtopya degildir [...] Eger baris idesini, uygulamaya konmus uzun
soluklu bir insanhk projesi olarak goérirsek ve hemen uygulamaya baslarsak
uygulanabilir oldugunu gérebiliriz.”” Gérebildigimiz kadariyla pozitif baris durumunun
hayata gecirilmesi bakimindan insanhgin binlerce yillik aliskanhklarinin degismesi
gerekmektedir. ilk olarak insanligin yoniini rekabet, hirs, dislama gibi negatif
tutumlardan gevirmesi ve olumlu bir yasama bilincine donmesi elzem gériinmektedir.
ikinci adimda ise adalet ve hak meselesinin hallediimesi énem arz etmektedir.
Boylelikle asamali olarak pozitif barisa giden yolun hazirlanmasi miimkin olacaktir.
Diger bir degisle negatif barisin pozitif barisa evrilmesi i¢in sartlar hazirlanmis olacaktir.
S6z konusu kalici baris durumunun gerceklesmesi, ilgili aktorlerin istek ve iradesine
baglh bir proje olarak insanligin éniinde durmaktadir.

6. Sonug

Modern insan tird diger canlilardan farkh olarak dogal i¢glidiilerini yitirmis bir
varliktir. Su halde insan, bir arada yasama dinamiklerini igglidisel olarak degil, akil
melekelerine basvurarak belirlemektedir. Bununla birlikte tarihsel siire¢ baglaminda
dusindldiginde insanlarin bir arada yasamalari adina iki tiir baristan séz edildigi
ortaya ¢ikmaktadir. Bunlardan birincisi barisi catismasizlik hali/yoklugu olarak ele alan
negatif baris, digeri ise kalici olarak ¢atisma faktérlerini sonlandirmayi yegleyen pozitif
baristir. Negatif barisin pozitif barisa evrilmesinin imkanini analiz etmeyi amagladigimiz
bu calismadan iki temel bulgu cikarsamak miimkiindir. insanlik tarihi boyunca
catismalarin tamamen ortadan kalktigi kisa donemler s6z konusudur. Barisi kisa sureli
doénemler olarak goéren kadim anlayisin giinimizde de devam ettigi asikardir. Clnk{
yalnizca yakin cografyamiza bakildiginda Rusya-Ukrayna savasi bir taraftan devam
ederken Israil tarafindan Filistin’in isgal edildigi gériilmektedir. Dolayisiyla catismasiz
bir diinyada yasadigimizi soylemek mimkiin degildir. Buna gore diinyada yasayan
bitln halklarin tarihin eski diistincesi olan “negatif baris” diistincesini kabullenerek
yasamaya devam etmeleri dogal bir siire¢ olarak karsilanabilir. insanlar bu déngiyi
degistirilemez olarak gorerek, dinyanin bu gidisatini degistirmeye yeltenmekten
imtina edebilirler. Bu durum bir cesit “Ogrenilmis caresizlik” durumu olarak
nitelendirilebilir. Dolayisiyla gegmiste yasanan catisma ve savaslarin gelecekte de
devam edecegine yonelik bir kabullenis durumu s6z konusudur.

37 Sevki Isikh, Kalici Barisi Tesis Etmek igcin Felsefi Regete: Kant'in Kavramsal Arag¢ Kiti,
https://sophosakademi.org/2023/12/24/kalici-barisi-tesis-etmek-icin-felsefi-recete-kantin-kavramsal-arac-
kiti/,
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Calismamizdan gikarabilecegimiz diger bulgu ise akil sahibi olan varliklarin akillarini
daha iyi kullanabilecegi yoninde bir fikirdir. Buna gore insanlarin ortak akilda
bulusarak, siddet, ¢atisma ve savaslari nihai olarak sona erdirecek bir bilince
yonelmeleridir. Yuzyillardir benimsenen aliskanliklari degistirebilmek igin insanlarin
daha fazla ¢aba sarf etmeleri gerekmektedir. Clinkii barisi kalici olarak insa etmeyi
amaglayan pozitif baris disincesi insan aklinin olumlu olarak kullanimini
gerektirmektedir. Oncelikle barisin siirekli olmasina dair bir inancin olusmasi nem arz
etmektedir. Bununla birlikte toplumsal ve pedagojik anlamda kalici baris bilincinin
gelistirilmesine ihtiyag duyulmaktadir. Bu slirecin cok daha 6nemli agamalari ise adalet
ve temel haklarin saglamlastiriimasina yonelik atilacak adimlarla ilgilidir. Ayni zamanda
ulusal ve uluslararasi siyasetgilerin gosterecekleri barisgil irade pozitif barisa gidecek
yolda 6nemli bir rol oynamaktadir. S6z konusu seviyeye ulasabilecek olan bir diinya
konjonktiiriinde baris olgusunun bir Griin/sonug olarak ortaya ¢cikmasi icin gerekli
zemin zaten olusmus olacaktir. Dolayisiyla Kant’in tlkeden baslayan ve diinya geneline
yaylilan baris diisiincesini gliniim{z baglaminda yorumlamak oldukga kiymetli bir gérev
olarak insanhgin 6niinde durmaktadir. Bu duslinceyi bos ve Utopik olarak gormekten
ziyade diinyanin gelecegini savas, siddet ve ¢atismalardan korumak igin basvurulacak
iyi bir recete olarak gérmekte fayda oldugu asikardir.
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